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PHILEBOS 

OiXriPog 


[Or Concerning Pleasure , Customary-Habitual] 

[H Ilepi r|5ovr|g, H0u<og ] 

The Persons of The Dialogue 
Ta npoacojta xov AiaXoyou 

Socrates , Protarchos , Philebos 

2coKpaxr|g , npcoxapxog , OiAr|Pog 

Socrates: 1 Observe then , Protarchos , what kind of Logos/Doctrine thou are now about to accept 
11A Opa 5r| , npcoxapxB, xiva Xoyov vina peAAeig bexeoGai 

from Philebos , and what kind of Logos from us , against which thou are to argue , 
xapa OiAriPou Kai xiva xov Jtap’r|piv Jtpog apc])ioPr|X8iv 

if what we say does not accord with thine Mind . Shall we make a brief summary of each ? 

11B sav T| A^yopevog \ir\ Kaxa aoi vouv . pouAxi auyK8c])aAmcoacop80a eKaaxepov ; 
Protarchos: By all means. (Ilavu pev ouv.) 

Socrates: Now then on the one hand , Philebos says that enjoyment and pleasure and cheerfulness , 
xoivuv pev OiAx||3og (])r|Gi xo x^tpeiv kou xr|v r|bovr|v Kai xcprpiv , 

and whatever is in harmony with this kind of nature are good to all living-beings ; whereas on the 
Kai oaa caxi crupc])cova xouxou xov yevoug eivai ayaGov Jtaai ^cooig : be 

other hand , our contention is that not these , but to be Mindful and Thoughtful and to Remember 
jtap’ppcov xo ap(()iapr]xr||ia eoxi pr| xauxa , aXXa xo (|)poveiv Kai xo voeiv Kai xo p8pvr|O0ai 
and in turn Those akin to These , Right opinion and True reasonings , are indeed Better and 
11C Kai an xa ^UYyevri xouxcov , op0r|v bo^av xe Kai aXx|08ig Xoyiapoug , ye apeivco Kai 
More-desirable than pleasure for all those who come to be able to Participate of Selves . Thus 
Xcoco xr|g r|bovr|g ^upjraoav oaajtep yiyveaGai buvaxa p8xaA,a|38iv auxcov : be 

They are The Most-Beneficial of all , for all those that exist and those that will exist, who are able 
rival coc])8>apcoxaxov axavxcov Jtaai xoig ouai xe Kai eoopevoig buvaxoig 
to Participate of Selves . Is it not in this way how we maintain each Logos/Doctrine , O Philebos ? 
pcxaaxeiv . pcov oux oircco xcog Axyopev 8Kaxepoi , co OiAriPe ; 

Philebos: As far as I am concerned , most especially of all , O Socrates . 

pev ouv paAxoxa Ilavxcov , co ScoKpaxeg . 

Soc: Then does thou accept this Logos which is now being handed-down , O Protarchos ? 

br| Acxbi xoircov xov Xoyov vvv bibopevov , co IlpcoxapXB ; 

Pro: It must necessarily be accepted ; for the beautiful Philebos has withdrawn from us . 

AvayK?] bex£O0ai : yap o KaXog OiAr|Pog ajt8ipr|K8v(a:ji8pxopai) r|piv . 

Soc: Surely then , The Truth about Selves must be attained in every possible way ? 

11D br| xaXr|08g Jtepi auxcov Aei Jt8pav0r|vai(jt8paivco) Jtavxi xr\ xpoxco ; 

Pro: It must be so then . (Aei yap ouv .) 

Soc: 2 Come along then , let us agree to this and to the following . 

I0i br| , biopoXx>yr|acope0a xpog xouxoig Kai xobe . 

Pro: To what ? (To Jtoiov;) 

Soc: That each of us will now try to prove in a clear way that it is a certain Condition/Habit/State 
Qg eraxepog rpxcov vuv ejiix£ipx|aei ajtoc|)aiv8iv xiva e^iv 
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and a certain Disposition of The Soul which has the power of Providing 
Kai 6ia0eaiv i|ruxx|g Jtapexsiv xr|v 6 irvapevr|v 
Spiritual-Well-being/Happiness/Wholesomeness to the life of all human-beings . Or is this not so ? 

eubaipova toy (3iov Jtaai avOpcoxoig . ap’ ovx oirccog ; 

Pro: It is so . (pev ouv Oircco .) 

Soc: Is it not the case then , on the one hand , that it remains for thee to prove that it is the condition 
OuKOUV p 8 V Upeig TT|V 

of enjoyment, but on the other hand , for us to prove that it is The Habit of Being Mindful ? 
xov xoiipeiv, S’ ripeig xr|v xov (|>pov 8 iv; 

Pro: These are the facts . (xauxa Eaxi.) 

Soc: What then , if some other life comes to Light as superior to these two ? Surely on the one hand , 
HE TiS’ , av xi 5 aXXr\ (|)avr| Kpeixxcov xouxcov ; pcov pev 

if that life is found to be more akin to pleasure , are we not both vanquished by the life which 

av (|>aivr|xai paAAov ^uyyevrig r|Sovr| , ovk apc]>ox 8 poi r|xxcop80a pev xov (3iou exovxeg 
firmly grasps these superior qualities , and so on the other hand , the life of pleasure prevails-over 
PePaicog xauxa , 6 e o r| 6 ovr|g Kpaxci 

the life of Mindfulness ? 

12 Axov xr|g c])povr|G 8 cog ; 

Pro: Yes. (Nai.) 

Soc: Whereas if this other third life is indeed more akin to being Mindful , then on the one hand , 

Av y 8 (]>povr|a 8 i pev 

Mindfulness is victorious , and on the other hand , pleasure is vanquished ? Do you thus agree 
c])povr|aig vuca , 6 e r| r|xxaxai ; opoXoyoupeva oirccog 

to that, or what do you say ? 
xau 0 ’ , T| xcog (|>ax 8 ; 

Pro: It appears so to me at least. ( 60 K 81 Epoi youv .) 

Soc: What then about you , Philebus ? What do you say ? 

Ti 68 OiAxiPco; xi (j>r|g ; 

Phi: On the one hand , it appears and it will appear to me , that pleasure is in every way victorious ; 

pev 60 K 81 Kai 60^81 Epoi r| 6 ovr| xavxcog vucav 

but on the other hand , Thine Self Protarchos , will know it . 

6 e , ov aircog npcoxapxc , yvcooei . 

Pro: Having handed-down The Logos to us , O Philebus , thou can no longer be the authority 

napa&oug xov Xoyov r|piv , co <3>iA,r|p8 , av odk exi eir|g Kupiog 

to agree or not to agree with Socrates . 
xr|g opoXoyiag r\ Kai xouvavxiov xpog 2coKpaxr| . 

Phi: You speak the truth . Thus for that reason , I purify myself of it, and now I call upon 
12B Axycig AAx|0r| : aXka yap ac]>ooioupai Kaivuv 

The Self Goddess as my witness . 
xt|v aircr|v 08 ov papxupopai . 

Pro : And we will indeed together bear witness to these words of thine ; that these are the words 
Kai ripeig eipev av ye cxuppapx'upeg xoiraov aircoov aoi , cog xairca eXeyeg 
which thou said . But concerning these words that follows next, O Socrates , whether Philebus either 
a Xeyei 5 . aXXa 6 r| xairca xa pexa 8 ^r|g , co Sancpaxeg , opcog OiAr|pou Kai 

willingly follows along , or may not so desire , let us pierce through to the conclusion . 

8 Kovxog pexa r| av oxcog 808Xx| , jteipcopeBa Jtepaiveiv. 

Soc: 3 One must attempt it. Then , let us begin from The Self of The Goddess , for on the one hand , 
neipaxeov , &8 c|>r|ai ax’ xr|g aircr|g 08 ou pev 
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She was spoken of, as if she were Aphrodite , yet on the other hand , her most true name is Pleasure . 
o5e A,ey8G0ai r|v Ac])po6iTr|v , 6’ anxr|g to aAx|08axaTov ovopa eivai H6ovr|v . 

Pro: Most correctly so . (Op0oxaxa .) 

Soc: My reverential awe then , O Protarchus , towards The Names of The Gods is not according to 
12C epov To 5eov 6’ , co IIpcoTapxB , Jtpog xa ovopaxa xcov 0ecov eaxi onK rax’ 
human-beings , but is always beyond the greatest of human fears . And now on the one hand , 
av0pcojiov, aXka aei Jtepa xon peyiaxon c]>oPon . Kai vnv pev 
in respect to Aphrodite , whatever Name is Friendly to That Name , by That Name shall I call Her . 
xt|v Acj)po6ixr|v, ojtr| c])iA,ov bkeivti , xanxr| jipooayopenco : 

APHRO-DITE 

AOPON-AITHN 

HAVING NO MIND - FOR DUPLICITY 

/. MINDFUL 

But on the other hand , knowing that pleasure is manifold , and just as I said , it is necessary that from 
6e oi5a cog xr|v r|6ovr|v eaxi jtoikiAdv , Kai ojiep euiov , 6ei ajt’ 

That Former Name we take to heart our beginning and also consider whatever Nature it is She possesses . 
8K8ivr|g ev0npeio0ai r|pag apxopevong Kai GKOJteiv r|vxiva c])naiv bxbi . 

For just to hear Her Name , on the one hand , She is Simply One Nature , but on the other hand , 
yap onxcog aKoneiv pev boti ajtAxog ev xi, 6e 

She has without a doubt taken on manifold forms and in a way that are Unlike to each other . For 
8iA,r|(])8 6r|jton Jiavxoiag popc])ag Kai xiva xpojtov avopoiong aXkr\Xau; . yap 

behold ! On the one hand , we say that the undisciplined person feels pleasure , and on the other hand , 

12D i6e pev c|>ap8v xov aKo^aaxaivovxa av0pcojtov r|68O0ai, 6e 

that The Sound-minded person , feels pleasure when The Self is Sound-minded ; then in turn 
xov acoc|)povonvxa r|68O0ai too airtoo aooc|)pov8iv : 5’ an 

that the thoughtless person also feels pleasure in being filled full of unintelligent opinions and hopes , 

Kai xov avor|xaivovxa Kai r|68G0ai p8Gxov avor|xcov 6o^cov Kai eAmboov , 

and in turn , that The Mindful person feels pleasure when The Self is Mindful . So then , how could 
Kai 6’ an, xov c|)povonvxa r|68a0ai too anxoo c|>pov8iv: Kai Jtoog av 

either of these kinds of pleasure be said to have a certain Likeness to each other , without 
8Kax8pag xonxoov xoov r|6ovoov Axyoov rival xig opoiag aA,Lr|Xaig , onK 
Justly appearing to be mindless ? 

8v6iKoog c|>aivoixo avor|xog ; 

Pro: For on the one hand , selves arise from opposite conditions , O Socrates . But surely selves 
yap pev anxai Eiai ajt’evavxioov Jtpaypaxoov , oo SooKpaxcg , pr|v anxai 

are indeed not opposite to each-other . For how indeed , could this self condition of pleasure , 

12E y^ on evavxiai aXA,r|A,aig . yapjtcogye av xonxo anxo r|6ovr| 

of all conditions , itself not be most Like pleasure ? 
jtavxcov xp^ipo^wv , eanxco onx bgi opoioxaxov r|6ovr| ; 

Soc: For so also is Color to Color , O blessed-one . Indeed , just as This Self is in no way Different from 
yap Kai xpwpa xpwpaxi, co 6aipovie : yc Kaxa xonxo anxo eivai on6ev 6ioiG8i 
The Whole of Color , but surely , we all recognize that black happens to be as Different from white , 
jtav xo xp^ipoc , jxt|v ye Jtavxeg yiyvcooKopev peXav xnyxotvei ov cog 6iac|)opov xco XenKco 
so as to be the most opposite to it. And thus , so is it also the case , that Figure is most Like Figure . 

Kai eivai cvavxicoxaxov Jtpog xco : Kai 6r| Kai Kaxa xanxov oxxipa oxxipaxi: 

For they are all One in Kind , whereas of The Parts of Self , some Parts are absolutely opposed 
pev 8Gxi Jtav ev yev8i , 6e xa ji8pr| anxon pev xoig pepeaiv xa evavxicoxaxa 
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to each other , whereas somehow there has to be an endless variety of Differences ; and we will find 
13 A aXXr|Xoig, 6e jtou exovxa xuyxavei pupia xa 6iac])opoxr|xa : Kai eupr|aopev 
many other examples of such conditions . So that one should indeed not trust this logos , that 
jtoXX’ exepa oirccog exov0’ : coaxe ye P 1 ! JtLorxeue xouxco Xoyco, xco 
makes all those that are absolute opposites One . Thus I fear that we will find some pleasures 
jtoiouvxi Jtavxa xa evavxicoxaxa ev . 5e c]>oPoupai eupr|Gopev xivag r|6ovag 
that are the opposites of other pleasures . 

evavxiag r|6ovaig 

Pro: Perhaps ; but why would that injure our logos ? 

Iacog : aKka xi xou0’ pXaipei rpicov xov Xoyov ; 

Soc: Because we shall say , that Thou calls them Unlike -as they truly are- by another name ; 

Oxi , c]yr|GO|iev , Jtpoaayopeueig avopoia ovxa exepco ovopaxi, 

for thou says that all things that are pleasant are good . Therefore on the one hand , no one contends 
yap Xeyeig xa Jtavxa eivai r|5ea aya0a . ovv pev pr| oubeig apc])iapr|xei 

the logos that pleasant things are not pleasant; but on the other hand , we contend that most of selves 
13BxoXoyov xa r|6ea eivai oux x|6ea 6’ r|peig c]>apev cog xa jioXXa auxcov 

are harmful but only some are good , nevertheless thou calls all selves good - although thou agrees , 
ovxa KaKa Kai 6e aya0a , opcog ov jipoGayopeueig Jtavxa auxa aya0a , opoXoycov , 
if someone forces thee by Their Logos - that they are Unlike . So then , what is this Same Aspect 
si xig jtpooavayKa^oi ov xco Xoyco , eivai avopoia . 6r| ouv xi eivai xaircov 

in both good and harmful pleasures Alike , that makes thee call all pleasures good ? 
ev xaig KaKaig Kai ev aya0aig opoicog evov xpoGayopeueig Jtaaag r|5ovag aya0ov; 

Pro: What does thou mean , O Socrates? Does thou think anyone who concedes that pleasure is the good 
Ilcog Xeyeig , co ZcoKpaxeg; yap oiei xiva auyxcopr|aea0ai, r|6ovr|v eivai xaya0ov 
will assume , or will endure hearing thou say , that some pleasures are good , while some 
0epevov , eixa ave^ea0ai aou Xeyovxog xag pev xivag r|Sovag eivai aya0ag , 6e xag xivag 
other pleasures are harmful ? 

13C exepag airccov KaKag ; 

Soc: And yet thou will indeed say that selves are Unlike each other , and some are opposite . 

AXX’ouv ye c])r|aeig auxag eivai avopoioug aXXr|Xaig Kai xivag evavxiag . 

Pro: Not in so far as they are indeed pleasures . 

Oim Ka0’ oaov ye r|6ovai. 

Soc: We are carried back again to The Same Logos , O Protarchus . And thus , we shall say that 
c])epope0a IlaXiv eig xov aircov Xoyov , co Ilpcoxapxe , apa c]>r|Gopev 

there is no Difference from one pleasure to another , but that they are all Alike ; and the models 
ou6’ 6iac|)opov r|6ovr|v r|6ovr|g , aXXa Jtaaag opoiag , Kai xa Jtapabeiypaxa 

which we have just now suggested , have not penetrated our mind , yet at the same time , 
xa r|pag 5r| vuv Xex©evxa oubev xixpcoaKei , 6e Kai apa 
we shall attempt to argue like the weakest and most inexperienced of contenders concerning Logos . 

13D jreiGope0a epoupev axep oi c|>auXoxaxoi xe Kai veoi Jtepi Xoyoug . 

Pro: Surely then , what point do you want to make ? (6r| Ta Jtoia Xeyeig ;) 

Soc: That if I were to imitate thee , and in defending myself would dare to say that, those that are 
Oxi eav eyco pipoupevog ae Kai apuvopevog xoXpco Xeyeiv cog xo 

most Unlike each other , are of all things , most Like to The Unlike ; then I will have said nothing 
avopoioxaxov eaxi Jtavxcov opoioxaxov xco avopoioxaxco , Xeyeiv 

beyond what thou says , so that we indeed appear to be more inexperienced than we should be , 
e^co xa auxa ooi, Kai ye c])avoupe0a vecoxepoi xou beovxog, 

and thus let The Logos fly away and be lost to us . Therefore , let us again review 
Kai o Xoyog eKjteacov oixx|aexai r|piv . ouv jtaXiv avaKpoucope0a 
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The Same Logos about Likenesses ; and perhaps we may in some way come to 
aircov xag opoiag , Kai Tax’ av Jtcog lovxeg eig 

an agreement with each another . 

13E cruYXtt>pr|Ga|xev aAAr|Aoig . 

Pro: How do you mean this ? (jtcog Aeye ;) 

Soc: 4 Assume , O Protarchus , that I am being questioned in turn , by thee . 

0eg , (o npoxapxe , epcoxcopevov jtaAiv djio god . 

Pro: Then , what question should I ask ; (br| To Jtoiov ;) 

Soc: Surely then ask if Mindfulness and Knowledge and Intellect and all such Selves -that I said 
6r| Opovr|oig xe Kai ejtioxr||xr| Kai voDg Kai Jtav0’ ojtoaa eyco eutov 

from the beginning , were being set-up as being Good , when it was asked ‘What is Good’- 
Kax’ apxag 0epevog aya0a , biepooxcDpevog Jtox’ o xi eoxiv aya0ov , 

may not undergo The Same fate , (and fly away and be lost) just as this Logos of thine ? 
ap’ od Jteioovxai xaircov ojtep todto o A,oyog crog ; 

Pro: How ? (ncog ;) 

Soc: As when The Kinds of Knowledge being viewed Together appear to be Many , and some 
ai gDvajiaoai ejtioxr||iai bo^ODoav eivai noAAai xe Kai xiveg 

of Selves are Unlike each-other , then if some of Selves also turn out to be in some way opposites , 
14A airaov avopoioi aAAr|Aaig: be ei xiveg Kai Y L Y VOVTaL nr \ evavxiai 

would I now be fit to engage in dialectical discussions , if through this Self fear , I would say 
apa av vdv 8ir|v a^iog tod bioAeYeo0ai , 8i todto auxo (j)o(3r|08ig (|)air|v 

that no Kind of Knowledge is Unlike any Kind of Knowledge , and in that case , The Logos 
pr|b8|iiav 8Jtiaxr|jxr|v YLYV8O0ai avopoiov 8Jtiaxr|pr| , Kajtei0’ o AoYog 
would be destroyed and lost to us , and in the same way as in the tale of Odysseus (Ody 5-350) ; 

axoAopevog oixoixo r|piv oirccog coojiep |xu0og , 

we ourselves would thus be saved by clinging to some irrational notion ? 

aircoi be aco^oipeba exi xivog aX-OYiag ; 

Pro: But certainly that must never come to pass , except the part about our being saved . 

AAA’ pr|v todto bei ov y evea0ai , jtAr|v tod aco0r|vai . 

Certainly then , the equal treatment of thine Logos and mine is most certainly acceptable . 

|XT|V TO IGOV TOD GOD AoYOD X8 Kai 8jXOD Y 8 P r l v OCp8GK8l I 

Thus , on the one hand , let it be that pleasures are Many and Unlike , and that on the other hand , 
pry y L Y VE cr 0 (OV x|bovai jtoAAai Kai avopoioi, br 

that The Kinds of Knowledge are Many and Different . 

8JtiGxr|pai JtoAAai Kai bia(|>opoi. 

Soc: Now then , O Protarchus , with no concealment of the Difference between my Good 
14B xoivdv , co npoxapXB , px| ajtoKpDJtxopevoi Tqv biac|)opoxr|xa tod x’ 8|xod tod aya0OD 
and thine , but let us be bold , in openly proposing to disclose upon cross-examination , whether 
Kai tod god , be xoApcopev , eig xo gepov Kaxaxibevxeg pt|vdgcogi eAeyxop^oi , Jtoxepov 
pleasure must be said to be in some way The Good , or Mindfulness , or some other third aspect. 
T|bovx|v bei Aeyeiv eivai av Jtr| xayaQov rj c|)povr|Giv r\ xi aAAo xpixov 
For surely without a doubt, this present Self Logos , is not so that we somehow gain the victory , 
yap y 8 br|jtOD todto vdv odto od Jtpog oxcog c|)iAov8iKODp8v, 

for my assertions or for thine , but as I suppose , that this should be that for the sake of which 
xi08|iai T| xaD0’ a gd , b’ jtod xaux’ 8Gxai xa 

we fight for ; that we must both fight , to gain The Most Perfect Truth . 
viKcovxa , rpiag bei apc|)(o GDjipaxeiv aYco xco aAr|08Gxaxco . 

Pro: For , we must do so . (YapAei odv .) 
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Soc: 5 Now then , let us establish this Logos still more firmly by means of an agreement. 

14C xoivuv Toircov toy Xoyov bxi [xaKkov |3BpaicoacopB0a 81 ’ opoXoyiag . 

Pro: What kind of Logos then ? 
jtoiov Toy 8 r| ; 

Soc: The Logos that gives trouble to all humans either willingly and to some at times unwillingly . 

Toy jtapexoYxa Jtpaypaxa Jtaai aY0pcojioig bkougi xb Kai BYioig byioxb aKouaiY . 

Pro: Please speak more clearly . (Abyb oac])BaxBpOY .) 

Soc: I mean The Logos that came our way just now . Its Nature being somehow full of wonder . 

Axyco Toy jtapajteaoYxa 8 r| yuy , c]xuaBi Jtcog jtBc]yuKoxa BaupaoxoY . 

For surely the assertions that One is Many and that Many are One are wondrous , and it is easy 
yap 5r| XbxBby by BiYai xa xoM^a Kai jtoAAa xo by 0au|iaaxoY , Kai pa 8 ioY 
to dispute with anyone who asserts either of them . 
ap(|)iaPr|xr|aai xco xiBbjibyco ojtoxBpoYouY xodxcoy . 

Pro: Do you mean , as when someone says that I, Protarchus , am One by Nature , and in turn that 
14d Ap’ ody AxyBig , oxcxy xig (pr| b|xb npcoxapxoY yByoYoxa byoi c]xuaBi jiaXiY 
there are Many Parts of me that are also opposites of each other , and implicitly assert that 
BiYoti jtoAAoug xoug b|ib mi BYaYxioug aA,Ar|A,oig , xi0B|iBYog 
The Same person , is big and small and heavy and light and countless other things ? 

xov oortov peyav mi apiKpov mi |3apiw mi kouc])oy mi jxupia aXXa ; 

Soc: On the one hand , O Protarchus , you have mentioned those wonders concerning the one and 
jiBY , (o npcoxapxx|B, 2/u Bipr|Kag xcoy 0aupaoxcoY Jtepi xo by Kai 

many that are in the hands of the people , so that on the other hand , by the common agreement of 
noXXa xa 8 B 8 r||XBD|XBYa , 8 b cruyKBXopri |xbyoc ujto 

all people , as the saying goes , such things must not be touched , for these assertions are already 
jtaYXcoY cue; bjtoc; bijtbiy xcoy xoiouxcoy 8 biy [ir\ ajtXBG0ai, ujtoXapPaYOYXcoY r| 8 r| 
thought to be childish and easy , and extreme impediments to ‘discussions’ , since it is also agreed 
yiyYBG0ai Jtai 8 apia) 8 r| Kai pa 8 ia , Kai G(|)o 8 pa BpjtoSia xoig Xoyoig , bjtbi opo^oyriGajXBYog 
by that logos , to never introduce them into such ‘discussions’ - as an example of one and many - 
14excoXoyco |xt| 8 b xa xoia 8 c xig BKaGxou 

as both members and at the same time as parts that are divisible . Because when someone says 
xb xa |xbAt| Kai apa pspr] 8 ibA,cdv , oxi oxav 

that all those parts are collectively that one member , they are refuted and ridiculed (by the person 
jtavxa xairca eivai bkbiyo xo by bXbyxxi KaxayB^coY 

who questions them) for having been forced to assert “such monstrous absurdities” ; that a single 

8 ir|vaYKaGxai (|)avai xepaxa , cog xo by 

member is both many and infinite in number , and that the many , is solely one . 

bgxi xb jtoAAa Kai ajtBipa Kai xa jtoAAa cog jxoyoy by . 

Pro: But then , what other wonders do you mean , O Socrates , in relation to this same doctrine , 

8 b 8 r| xoia BXBpa XxyBig , co ScoKpaxsg , jtBpi xoy xodxoy aircoY Xoyov 

which are not yet generally acknowledged by the people ? 

a pr|jtco GuyKBXcopT]pBYa 8 B 8 r|pBuxai ; 

Soc: Whenever , O child , anyone asserts The One that is not one of those beings that come 
15A Ojtoxav , co jrai, xig xi0r|xai xo by \ir\ xcoy 

into existence and perish , as in the examples we gave just now . For on the one hand , in such 
yiyYOjiBYCOY xb Kai axo>JcupBvcov , KaGajtBp rpiBig ButopBV apxicog , yap jxby BvxauGoi 
cases of the one of that kind , as we said just now , it is also agreed that refutation is not necessary . 

XO BY XOIODXOY , OJTBp BUtOjlBY 8 r| YUY , Kai GUyKBXCOpr|Xai XO B^BYXBIY jXT| 8 biy . 

But on the other hand , when anyone does take-up the assumption , that a human-being is One , or 
8 b oxaY xig BJtixBipr| xi0BO0ai aY0pcojtoY BYa Kai 
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ox is One , or Beauty is One , or The Good is one , the intense interest, in these and 
(3onv eva Kai to KaA,ov ev Kai to ayaBov ev , r\ jtoA,At| okov6t\ peTa Jtepi towcdv Kai 
Unities such as these , becomes a divisive conflict of interest. 
evabcnv tcdv toiowcdv yiyveTai biaipeaecng apc])iaPr|Tr|Gig . 

Pro: How ? (Xiong ;) 

Soc: On the one hand , our first consideration should be whether any such Monads Truly Exist . 

15B pev npcoTov imoA,apPaveiv bei eivai ei Tivag Toiawag povabag aAx|0(Dg ouoag : 

Then in turn how These Unities , Each One Being Singular , Remain Always The Same , and neither 
Sira an Jtcog Tawag , eKaorr|v onoav piav aei tt|v awr|v Kai pr|Te 

admit generation nor destruction , and nevertheless Permanently Remain This Singular Being . 
jtpoobexopevr|v yeveaiv pr|T8 oArBpov , oping PePaurcaTa eivai Tawr|v piav : 

Then after this, if each Unity exists among an infinite number of entities , are we either to assume 
be peTa tout’ ev Toig an Kai ajteipoig yiyvopevoig eiTe Bereov 

that It is dispersed and has become Many , or that Self is Wholly Separate by Self , which One , 
bieajtaopevr|v Kai yeyovmav jtoAAa, ei0’ aircr|v oAt|v airtrig , o 

would surely appear to be the most impossible notion of all , Being The Same and One , to become 
av br| (^aivoiT’ abuvaTcoTaTov jtavTcov, Taircov Kai ev yiyveaBai 

at the same time in-One and in-Many . These are the questions , O Protarchus , about this kind of 
apa ev evi Te Kai jtoAAoig . Tain;’ earn Ta , on IXpoTapxe , Jtepi Ta Toiaina 
One and Many , but not of those others , which cause the utmost perplexity , if they are not 
15C ev Kai jtoAAa , aAA’ ouk eKeiva , ama ajtaar|g ajtopiag pr| 

brought into an agreement in a Good/Beautiful- Way , but if in turn They are Well-harmonized , 
opoA,oyr|0evTa KaXcog Kai an KaAmg 

They Provide an Abundance of Advantages . 
eimopiag 

Pro: Is it not the case then , O Socrates , that we must now first work-out this matter ? 

Oukouv , co ScoKpareg , r|pag XP 1 ! 8V T(0 virv ftpanov biajtovr|aaa0ai tou0’ ; 

Soc: That is indeed what I would say . 

youv cog eyco av c|>air|v . 

Pro: And so , you may assume that we all agree with thee about such matters ; but perhaps 
Kai toivuv imoXape r|pag jtavTag ov yxcopeiv aoi Touabe Ta Toiawa : b’ locog 
it is best that in the present round of questions , it is Good that Philebos remains unstirred . 

KpaTuxcov ev too vuv ejtepcoTcovTa eu OiAt|Pov Keipevov pr| Kiveiv . 

Soc: 6 It is Good . Therefore , from where shall one begin this great battle , 

15D Eiev : ouv Jto0e Tig ap^iycai Taircr|g jtoAAr|g paxr|£ 

and concerning which such various points are being contested ? Shall we begin from this point ? 

Kai Jtepi jtavToiag ouor|g Ta apc|)iaPr|Toupeva ; ap’ evbevbe ; 

Pro: What point is that ? (Tlo0ev ;) 

Soc: We say that One and Many in some way come to be The Same by Logos , and both now 
Oapev ev Kai jtoAAa jtou yiyvopeva Taircov imo Xoycov Kai vuv 
and in the past, They run throughout each and every word our all our Logos . And neither will 
Kai jtaAm jtepiTpexciv eracrcov Ka0’ Jtavrr| tcdv Aryopevcov. Kai oirce 

this condition ever cease , nor is it just beginning , but, as it has come to Light for me , 
touto pr| jtoTe jtauar|Tai owe vuv r|p^aTO , aAA’ , cog c|>aiveTai epoi, 
such a condition of all The Logos of Selves proceeds from Something Immortal and 
to toiowov Jta0og tcdv A^oycov awcDV ecm ti aBavarov Kai 

Un-decaying within Ourselves . 
ayupcDV ev r|piv. 
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But every time that the young first taste of Self (Rep 539B) they are delighted at having found 
6e eKaoToxe T(ov vecov Jtpcoxov o Y^orajievog auxou r|a08ig cog eupr|Kcog 

such a treasure of wisdom . And under the pleasure of their enthusiasm , they gladly set in motion 
15E xiva 0r|aaupov ooc])iag , xe Kai v§’ r|6ovr|g ev0ouaia aapevog kivbi 

every Logos ; at one time , they roll them up and knead them together into one , in one direction , 
jtavxa Xoyov , pevxoxe kukXcdv kcxi crupc]yupcDV etc; ev bjti 0ax8pa 

then in turn at other times , they unfold and divide them (into many) ; and most of all , they first 
6e an xoxe aveiXixxcov Kai diapepi^cov , Kai paXioxa Jtpcoxov 

throw Self into a state of confusion , then secondly , they always proceed to confuse their neighbors , 

16A KaxaPaXXcov auxov 8ig axopiav , 6’ beuxepov aei xov exopevov , 

whether they happen to be younger or older or of their own age ; sparing neither father nor mother 
coy xuyx^vri avxe vecoxepog avxe jtpeaPuxepog avxe r\Xi § , c])8i5o|X8vog odxb xaxpog oinx pr|xpog 
nor any other living-being who can hear , not only human-beings , since not even barbarians 
oubevog xcov aXXcov ^cocov xcov aKouovxcov , ov povov xcov av0pcojtcov , bjibi oubevog ye PapPapcov 
would barely be spared , if only an interpreter could be found somewhere ! 

av oXiyou c|)8iaaixo , eutep povov 8ppr|va exoi Jto08v . 

Pro: Take notice , O Socrates , does thou not see how many we are , and that we are all young ? 

Ap’ , (o ScoKxaxeg , oux opag xo jtXr|0og rpicov , Kai oxi eapev Jiavxeg veoi, 

Are you not afraid that we shall want Philebos instead of thee , for reviling us ? But nevertheless , 
pr| ov c|>op8i pexa OiXriPou ^uv8Jti0cop80a aoi, eav Xoi6opr|g r|pag ; be opcog 
-for we understand the meaning of what thou say- and if somehow , there is on the one hand , some 
-yap pav0avopev o Xeyeig- 8i Jtcog bgxi pev xig 

kind of way or some devise to gently/kindly/graciously remove this confusion from our Logos , 
xpoxog Kai pr|xocvr| eupevcog aji8X08iv xr|v xoiaircr|v xapaxx|v r|piv b^cd r|piv xou Xoyou 
and on the other hand , to discover a more Elegant Road/Way than this one , to bring us towards 
16B 6 b aveupeiv xiva KaXXico o6ov xairrr|g bjti 

The Goal of The Logos . So apply thine forethought to this , and we will do our best to follow ; 

xov Xoyov , X8 on Jipo0upou xoirco Kai r|p8ig 8ig 6uvapiv cxuvaKoXou0r|Gop8v : 
for the present Logos is no small thing , O Socrates . 
yap o Jtapcov Xoyog ov Gpucpog , co ScoKpaxeg . 

Soc: For It is not so , O boys , as Philebos calls thee . There is certainly no more Elegant Road/Way 
yap On ouv , co Jtaibeg , cog OiXr|pog Jtpoaayopeucov upag . eoxi pr|v ov KaXXicov o6og 
nor can there ever be , than that of which on the one hand , I have always been a lover , 
ou6’ av y 8VOLTO ? r|g pev 8 yco aei 8ipi epaaxrig , 

although on the other hand , it has often escaped , leaving me desolate , and at a loss . 

r|6r| 6e xoXXaKig 6iac|)uyouaa Kaxeoxr|aev p8 8pr|pov Kai axopov . 

Pro: What is This Road/Way ? Only tell us ! (Tig airrr| ; povov Xeyeobco .) 

Soc: On the one hand , it is not very difficult to point out, whereas it is quite-difficult to do . 

16C pev Hv ov Jtavu x^Xbjtov 5r|Xcoaai, 6e jtayxocXejtov xp^Qo^ : 

For through this Road all such discoveries that depend on Art have always been brought to Light . 
yap 6ia xauxrig jtavxa oaa avr|upe0r| exopeva xexvr|g jtcojtoxe y 8 Y OV8 c|>avepa . 

Consider then , what I say . gkojibi 6e r|v Xeyco .) 

Pro: Only tell us ! (povov Aeye .) 

Soc: On the one hand , This Road/Way is The Gift of The Gods to human-beings , as it is indeed 
pev 6oaig Oecov eig av0pcojtoug, cog y 8 

quite manifest to me : Hurled forth from That Divine Source by some Prometheus , along with 
Kaxac|>aiV8xai epoi, eppicj)r| bk 0bcov Jto08v bia xivog IIpopr|0ecDg apa 
A Most Luminous Fire . And so on the one hand , the ancients , by being better and thus living 
xivi c|)avoxaxco jxupi: Kai pev oi jtaXaioi, Kpeixxoveg Kai oucouvxeg 
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closer to The Gods than us , have given This Oracle , that on the one hand , The Real Beings 
eyyuxepco Becov r|pcov , jtapeSoaocv xaircr|v (j>r|ptr|v , cog pev xcov ovxcov 

which are said "To Always Be” , spring from ONE and MANY , and that on the other hand , 

Xeyopevcov aei eivai 8^ 8vog Kai jioXXcov, Kai 6e 

They have Inherent in Their Nature , The Limit and The Unlimited . Therefore , since These 
oxovxcov ev auxoig ^upcjxuxov Jtepag Kai axeipiav . ovv xouxcov 
have been Ordered in this way , we must always assume in every case , that there is One Idea about 
16D 5iaK8Koapr|jX8V(ov oirao upag beiv aei Bepevoug eKaaxoxe piav ibeav Jtepi 

All , and we must search for Self -for we shall find Self is there- and if we thus grasp Self , then we 
jtavxog ^r|X8iv -yap eupr|oeiv evouoav- eav ouv |i8xaXaPco|i8v , 

must grasp the next Unity/One : Two , and consider if Self is indeed Two , or not, or Three or 
pexa piav 6uo , aKOJteiv , ei eiai Jtcog , 6e ei \ir\ , xpeig r\ 
some other Number , and again we must treat each of those Unities in the same way , until one can 
xiva aXXov apiBpov , Kai jtaXiv 8 Kaaxov xcov 8K8ivcov coaairaog , pexputep xig av 
see that not only The Original Unity is One and Many and Unlimited , but also , how many Self is . 
ibr| oxi \ir\ povov xo Kax’ apxocg ev eaxi ev Kai jtoXXa Kai ajieipa , aXXa Kai ojtoaa : 

But we must not apply The Idea of The Unlimited to any plurality until we shall have an overview 
16E be pr| Jtpooc|)8p8iv xr|v ibeav xou axeipou Jtpog xo jtX,r|0og xpiv av xig Kaxi5r| 
of all the (definite) number of Self that are between The Unlimited and The One . Then and only then , 
jtavxa xov api0pov airaru xov pepxa^u xou ajteipou xe Kai xou evog : 6’ xoxe r|5r| 

we may rejoice in letting go of each Unity of Everything into The Unlimited . 
eav xoapeiv p808vxa 8Kaaxov xo ev xcov Jtavxcov 8ig xo ajteipov 

Therefore , on the one hand , The Gods , as I have said , have given us , This Road/Way 
17A ouv jji8v oi08oi , ojtep 8iJtov , Jtapeboaav r|jxiv oiraog 

to Contemplate , Learn and Teach one another : But now , on the other hand , the wise human-beings , 
aKOJteiv Kai pav0av8iv Kai 6i6aaK8iv aAAr|A,oig : 6e vuv 68 oi aoc|)oi xcov av0pcoxcov 
on the one hand , make their One in a random way , and bind-together their many more quickly 
p8v Jtoiouoi 8 V xuxcogi oxcog, Kai beovxog xou jtoXXa 0axxov 

or more-slowly than they should , then immediately after The One go straight to The Unlimited ; 

Kai Ppa&inxpov av , &8 8u0ug pexa xo ev axeipa : 

thus fleeing from those Selves in the middle , which in turn , distinguishes whether we are engaged 
&8 8Kc|)8UY8i airtoug xa peaa , oig ao 6iaK8xcopiaxai r|pag Jtoi8ia0ai 
in Dialectical or rhetorical Logos/discussions with each another . 
xo &iaX,8KxiKcog xe Kai xo epiaxiKcog xoug X-oyoug Jtpog aXXr|Xoig . 

Pro: 7 Somehow , I think I understand some of thine points , O Socrates , 
jtcog &okcd pav0av8iv Ta pev oov , co ScoKpaxeg , 
but I still need to hear a clearer statement of some of the points which thou stated . 

8xi beopai aKouaai aac|)8GX8pov xa &8 a Xeyeig . 

Soc: It is certainly clear , O Protarchus , in the letters of the alphabet which I speak , 

8Gxiv pr|v 2ac|)8g , co IIpcoxapxB , ev xoig ypappaGiv o Xcyco , 

17b and which you have been taught and thus apprehended Self in them . 

Kai oiGJtep jt8Jtai&8UGai Kai XapPave auxo ev xouxoig . 

Pro: How ? (Tlcog ;) 

Soc: On the one hand , The Voice that issues through our mouth , is in some way One , 

|i8v Ocovri iouGa 6ia rpiiv xov axopaxog cgxi jtou pia , 

and yet in turn , Self is also unlimited in number , for each and all of us . 

Kai ao ajteipog jtXr|08i, 8KaGxou xe Kai Jtavxcov . 

Pro: What follows then ? (Ti pr|v;) 
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Soc: And yet, not one or the other of these has indeed made us wise ; for we know neither 
Kai jtco oubev exepco xoirccov y 8 8 c>pev ao(|)oi , iapev ouxe 
that Self is Unlimited , nor that Self is One : But that we know how many there are and what kind , 
oxi airrqg xo ajteipov ou0’ oxi xo ev : aAA’ oxi Jtoaa eaxi x’ Kai ojtoia , 

is That which makes each of us a Grammarian . 

80X1 XOUXO JtOlOUV £KaOXOV T|pCOV XO YpOCjXJiaXlKOV . 

Pro: Most True . (AAr|0eaxaxa .) 

Soc: And this is certainly the same Art , which makes the Musician hit their mark . 

Kai xoirc’ eaxi pr|v xauxov , o Jtouruv xo pouaucov xuyxavei. 

Pro : How ? (Thug;) 

Soc: Sound in The Art of Music is somehow One in Self , just as it was in the former Art of Letters . 
17c Ocovr| xt|v xexvr|v eaxi pev Jtou pia ev aim] Kai xo Kax’ 8K8ivr|v . 

Pro: How could it not ? (ncog b’ ou;) 

Soc: Then we may posit low and high pitch as two kinds , and then a third monotone pitch 
be 0copev (3apu Kai o^u Auo , Kai xpixov opoxovov 

(which is between these two). Or what would you say ? (r\ jtcog ); 

Pro: It is so .(Oirccog .) 

Soc: But thou could not yet claim skill in music by knowing only this , although not knowing this 
AAA’ av oimco eir|g aoc])og xr|v pouau<r|v eibcog pova xauxa , be pr| eibcog xairca 
would make thee , as the saying goes , not worth anything . 

eig 8G8i cog y’ 8Jto £ euteiv oubevog a^iog . 

Pro: How could this be otherwise . (yap Ou ovv .) 

Soc: But then , O friend , when you have grasped what the quantity and the number of the intervals 
AAA’ , co cj)iAe , ejteibav Aa|3r|g ojtoaa xe xov api0pov xa 6iaaxr|paxa 

of the voice are according to high and low pitch , and the quality , and the limits of the intervals , 
xr|g c|>covr|g eaxi Jtepi o^uxr|xog Kai (3apuxr|xog , Kai oxoia , Kai xoug opoug xcov 6iaaxr|paxcov, 
and all the systems that are generated from them , which our forefathers beheld and gave to us , 

17d Kai oaa auaxr|paxa yeyovev £K xoirccov , a oi jtpoa08VKaxi6ovxeg Jtapehoaav r|piv 
to those following them , to call Selves harmonies , and in turn in the movements of the body , 
xoig exopevoig eKeivoig raAeiv airca appoviag , xe au ev xaig Kivr|aeaiv xou acopaxog 
generate other such corresponding dispositions (Rep443b), which then they say should be measured 
yiyvopeva exepa xoiairca evovxa Jta0r| , a 6r| c|>aai 5eiv pexpr|0evxa 

through numbers that are to be named rhythms and measures , and one must bear in mind every one 
6i’ api0pcov exovopa^eiv pu0poug Kai pexpa , Kai 5ei evvoeiv Jtepi Jtavxog evog 
and many at the same time so as to think in this way . For when thou has so grasped these Selves 
17e Kai jtoAAcov apa cog OKOJteiv oircco: yap °xav xe Aa(3r|g airca 

in this way , at that time thou will have become skilled/wise . And when thou has thus grasped 
oircco , xoxe eyevou ooc|)og, xe oxav eAr|g(aipeco) 

by Contemplating The One of Any Other of The Real Beings , thou will in this way have become 
GKOJtoupevog ev oxiouv aAAo xcov ovxcov . oirccog yeyovag 

of Sound Mind concerning this matter . However , the infinite number of each individual case 
epc|)pcov Jtepi xoirco ; 6 xo ajteipov eraaxcov 

and in every multitude , makes thee in each case indefinite of mind and unable to give an account 
Kai ev eKaaxoig jtAr|0og Jtoiei ae eraaxoxe ajteipov xov c|)poveiv Kai ouk eAAoyipov 
nor a person of Number , in as much as thou has not ever looked into any Number in anything . 
ou6’ evapi0pov , ax’ ovk jtcojtoxe ajtibovxa eig oubeva api0pov ev oubeva . 

Pro: 8 O Philebos , in my estimation , the words that Socrates was now saying , are manifestly 
co OiAr|(3e , epoiye xa eipr|Kevai 2coKpaxr|g vuv Aeyopeva c|>aivexai 
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of The Most Beautiful Kind ! (KaXXioxa.) 

Phi: And they appear to me in the same way indeed . But why then , does he relate to us 
Kai airca epm xairca y 8 : aXXaxi6r| 8ipr|xai Jtpog ipiag 

this Logos now at this time , and what does he intend at this time ? 

18 A oircog o Xoyog vuv Jtoxe Kai xi pouXopevog Jtoxe; 

Soc: Philebos certainly questions us correctly about this , O Protarchus . 

OiXr|Pog pevxoi r|pcoxr|K8 r||iag Op0cog xoruB’, co npcoxapxe • 

Pro: Then by all means and indeed reply to Self. 
ouv ITavu pev Kai ye ajtoKpivou aircco . 

Soc: I will do this when I have gone a little further still into these matters of Selves . For 
Apaoco xairca SieXcov apiKpov exi Jtepi xoiraov airccov . yap 

just as if someone who has at some time got a hold of any One , as we were saying , should not 
coojtep ei xig Jtoxe XaPoi oxiouv ev , cog c]>ap8v , 6ei ouk 

immediately look upon The Unlimited Nature (Rep 516) , but upon some (definite) Number ; 

8u0ug pXejteiv ex’ ajteipou c|>uaiv aXX’ 8Jti xiva api0pov, 

so also for the opposite case , when someone is first compelled to take hold of The Unlimited , 

18B oirao Kaixo evavxiov oxav xig Jtpcoxov avayKaa0r| XapPaveiv xo axeipov , 
they should not immediately look upon The One , but should in turn , in each case , look over 
jiT| 8u0ug 8 jti xo ev aXX’ av 8Kaaxov Kaxavoeiv 

any Number that possesses some Plurality/Multitude , and from all of those cases finally look 
xi api0pov exovxa xiva jtXr|0og , xe 8K jtavxcov xeXeircav 

towards The One . But let us again look into The Alphabet to explain what this now means . 

8ig ev . be jtaXiv ev xoig ypappaoi XaPcopev xo vuv Xeyopevov . 

Pro: How ? 

Ilcog ; 

Soc: Seeing that Sound was found to be Unlimited either by some God or some Divine human-being , 
Ejt8iSt| (])a)vr|v Kaxevoriaev axeipov 8ixe xig 0eog 8ixe Kai 08iog av0pcojtog, 
as a Logos in Egypt claims that Theuth-Hermes in some way brought this to be : Who was the first 
cog X-oyog ev Aiyujtxco Xeycov 08U0 xiva xauxov yeveobai, og Jtpcoxog 

to discover that The Vowels , among the infinity of sounds are not one but more , and that in turn 
Kaxevoriaev xa c|>covr|8vxa ev xco axeipco ovxa oux ev aXXa jtXeico , jtaXiv 

on the one hand , the other sounds [Consonants] are also not one but more , while on the other hand , 

|i8v exepa c|>covr|g Kai ov , Se 

They Participate of some kind of sound , and that They also have a certain!definite Number . Then , 

18C |i8X8xovxa xivog c|)0oyyou, 68 xouxcov Kai eivai xiva api0pov: 6e 

He established for the third kind of letters , the ones that are now called Mute by us . After this , 
6i8oxr|oaxo xpixov 8i6og ypappaxcov xa vuv Xeyopeva ac|)cova rpxiv : xo pexa xoirco 
He then divided the ones without sound or Mutes as far as to every Single Unit/One , and He divided 
6iT|p8i xa a^boyya xe Kai ac|>cova pexpi 8Kaaxou evog , Kai 

in the same way The Vowels and The Intermediate Mutes , until He had grasped the Number for each One 
Kaxa xov aircov xa c|)covr|8vxa Kai xa peaa , ecog Xapcov api0pov 8Kaaxco evi 
of Selves , and then He named them all together Elements . Thus Perceiving that none of us could 
airccov xe Kai excovopaae ^upjtaai gxoixbiov : 6 e Ka0opcov cog oubeig r|pcov av 
gain any knowledge of One Self by Self , without Learning all of Selves , then in turn 
ou5’ ev airco Ka0’ airco aveu pa0oi Jtavxcov auxcov , an 

He reasonably inferred that somehow This Bond Bestows Unity into these Selves , by Being One and All 
18D Xoyioapevog cog Jtcog xoircov xov Seapov Jtoiouvxa ev ex’ aircoig ovxa eva Kai Jtavxa 
They were thus Celebrated as One by Being named The Art of Letters . 
xairca 8Jt8c])08Y^axo cog piav ooaav Jtpoaeutcov X8xvr|v ypajipaxiKr|v . 
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Phi: I am understanding these Selves even more clearly than those he said before , O Protarchus , 
epa0ov Tarrc’ airca exi aa^eaxepov bkbivcdv , co npcoxapxc, 

at least how Selves relate to one another , but now it also falls a little short for me , 

ye airca jcpog aXXr\Xa , 6 ’ vuv airco xe Kai eAAeutxexai apucpov poi 
from the previous Logos . 

8 pjtpoa 08 v xou Xoyou . 

Soc: Is that so , O Philebos , at what Logos in turn , is this aimed ? 

Mcov , co OiA t| [3 8 , xo xi 8 Jtog an boxiv xaux ; 

Phi: Yes , this Logos is that which from long ago Protarchus and I have been seeking . 

Nai, Torre’ eaxiv o jtaXai npcoxapxog xe Kai eyco ^T|xoup 8 v . 

Soc: Have you really been seeking from long ago , as you say , when you have been looking 
18E H |iT|v C,T|X 8 iX 8 jtaXai , cog c]rr|g , yeyovoxeg 

upon Self all along indeed ? 

8 Jt’ aircco r|5r| ye \ 

Phi: How so ? 
ncog ; 

Soc: 9 Take notice then , was not our Logos from the very beginning about which one 
Ap’ r|v ov r|piv o Xoyog 8 ^ apxx|£ Jtepi ojtoxepov 

of these Selves one must prefer ; whether Mindfulness or Pleasure ? 

aircoiv aipexeov c|)povr|a 8 cog Kai r| 8 ovr|g 

Phi: How could this not be the case ? (Tlcog yap ov ;) 

Soc: And we certainly say that each of these Selves is indeed one . 

Kai pr|v (|)ap 8 v BKaxepov aircoiv eivai ye ev . 

Phi: By all means so . (Haw |iev ouv.) 

Soc: Now then , is Self that to which our preceding Logos demanded an answer ? How each 
xoivuv airco Torre’ rpiag o Jtpoa0ev Xoyog ajtaixei , Jtcog eraxepov 
of Selves is One and Many , and how not to become Unlimited immediately , but how at some time 
airccov boxiv ev Kai jcoXXa , Kai Jtcog pr\ ajceipa eu0ug , aXka xiva jtoxb 

in the past each one acquired Number , before each of Selves had become part of The Unlimited ? 
8jiJtpoa08v BKaxepov K 8 Kxr|xai api0pov eraoxa airccov yeyovevai xov ajceipa ; 

Pro: It is indeed no petty question , O Philebos , that Socrates has somehow lead us Round to , 

19A ye Ouk c|>auXov epampia , co OiXr|pe , 2coKxaxr|g jtcog epPepXr|Ke r|pag jcepiayaycov eig 
by what Circular Way , I do not know . So consider then , which one of us should now answer 
ovxiva kukXco xpoxov ouk 018 ’ . Kai okojcbi 8 r| jcoxepog r|jicov vuv ajtoKpiveixai 

the question being asked . Surely it is equally ridiculous that I as the successor of supporting the 
xo epcoxcopevov . 5r| iccog y 8 ^ olov to 8 P 8 xov 8 ia 8 oxov imooxavxa xou 

Logos , should now assign this back to thee entirely , because I am unable to answer 
Xoyov vuv jtpooxaxxBiv xoirco jcaXiv aoi jtavxeXcog , 8 ia xo pr\ 8uvaa0ai ajtoKpivaa0ai 
the question being asked. But I think it would be much more ridiculous if neither of us were able . 

xo 8pcoxx|08v : 6 ’ oipai jcoXu y 8 ^ OLOT 8 P° v to |xr| 88 xepov r|jicov 8irvaa0ai. 
Consider then , what should we do . For it appears to me that Socrates is now asking us , whether 
19B okojcbi 8 , xi 8 paoojiBV . yap 8 okbi poi 2coKpaxr|g vuv epcoxav r|jiag bix’ 
Kinds of Pleasure exist or not, and how many there are and what kind . And in turn the same set 
bi 8 t| r| 8 ovr|g 80xiv 8 iX 8 pr| , Kai ojtoaa boxi Kai ojtoia : x’ an Kaxaxairca 
of questions applies to Mindfulness in the same way . 

jtepi c|)povr|a 8 cog coaairccog . 

Soc: You are speaking The Absolute Truth , O son of The Beautiful , for unless we are able to do 
Xeyeig AXr|0eaxaxa , co Jtai KaXXiou : yap \ir\ Suvapevoi 8 pav 
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This , for every kind of Unity and Likeness and Sameness and Their Opposite , as the 
xoirco Korea xavxog Bvog Kai opoiou Kai xauxou Kai xou evavxion , cog o 
recent Logos has sought, none of us will ever turn out to be worth anything at all. 
jtapeXBcov Xoyog eprivuaev , ouhevog r|jicov av ou6bxoxb Big ybvoixo oc^iog ouhsig ou6bv . 

Pro: It is likely to be close to being in this way , O Socrates . However , on the one hand , it is 

19C eoiKev exsiv 2x 8 ^ ov ouxcog , co ScoKpaxeg. aXka pev 

Beautiful for One who is Mindful to Recognize All At-Once , whereas secondly on the other hand , 

KaXov xco aax|)povi yiyvcoaKBiv xo ^upxavxa, beircBpog 6’ 

the next best thing for Self seems to be , not to forget Self . What then makes me say this now ? 

xXoug aircov 5 okbi Bivai \ir\ A,av0aveiv auxov . xi 5r| poi eipr|xai xouxo xa vuv , 

I will tell thee . Thou , O Socrates , has granted this Conversation/Communion to all of us , 
eyco c|)paa(o ooi. ov , co Sancpaxeg , BxebcoKag xr|v6e xr|v auvouaiav Jtaai r||xiv 
and to Thyself , in order to Distinguish what is The Best of all possessions for human-beings . 

Kai as aircov Jtpogxo 5i8A,ea0ai[6iaip8CD] apiaxov xcov Kxripaxcov av0pcojtivcov . 

For when Philebos said that it is Pleasure , cheerfulness , enjoyment , and all such things 
yap OiAtiPou Bixovxog bgxi r|5ovr|v Kai xepipiv Kai x^pav Kai Jtav0’ ojtoaa 
of this Kind , Thou denied these Selves , and said that it is not these , but Those Selves , 

19D xouxux’ , ov avxBixsg Jtpog auxa , cog eaxiv ov xavxa aKk' 8K8iva aircoug , 
about which we must often voluntarily be reminded , and rightly do so , in order that 
a r|pag xoAAaKig BKovxeg avapipvr|aaKO|X8v , op0cog bpcovxeg , iv’ 
each subject be Tested in our Memory . Thus Thou proposes , as it is Reasonable , 

8Kaxepa xapaKBipeva paaavd;r|xai ev pvr|jir| . 5’ ov cj>r|g , cog boikb , 
that The Good that should indeed rightly be called Better than Pleasure is Intellect , Knowledge , 
xo aya0ov y 8 op0cog xpoapr|0r|ao|i8vov apeivov r|6ovr|g Bivai vouv , 8xiaxr|pr|v , 
Comprehension/Understanding , Art and All that is akin to Them , which must necessarily be acquired , 
guvbgiv , X8xvr|v Kai xavxa an xa ^uyy8vr| xouxcov , a 6 biv Kxaa0ai , 
but not those others . Then after each of these conflicting propositions had been set up we threatened Thee 
aAA’ oux BKBiva . 5r| jxbx’ BKaaxcov xouxcov apc|)iGPr|xr|G8cog A,bx0£vxcdv r|X8iA,r|aa|i8v goi 

in a playful way ; that we would not let Thee go home , before some Definition of these Logos’ 

19E pBxa xaibiag cog av ouk ac|>r|Gop8V gb oucabB xpiv xi 6iopia08vxcov xoirccov xcov Xoycov 
reached its satisfactory Limit . But since Thou offered Thyself up , and by this included Thyself 
yBvr|xai iKavov jtBpag. 6 b ov Bbancag Kai Big xau0’auvBxcopriaag aaircov 

along with us , therefore we insist, just as children , that there is no taking back a Gift properly given . 
r|piv , 5 b r|jXBig 6r| X-ByojiBV , Ka0ax8p oi xaibsg , oxi bgxi ouk ac|>aipBGig 6 o0bvxcov : 

So now , give up/cease This Way of Turning about all that we say . 

6r| vuv xauoai xoircov xov xpoxov bxi axavxcov xa r|piv AxyopBva . 

Soc: What are you talking about ? (Tiva XxyBig ;) 

Pro: Thine Way of plunging us into being puzzled and asking questions to which we are unable 
20A goi cpPaAAcov Eig axopiav Kai avBpcoxcov cov \ir\ 6uvaipB0’ 
to give a sufficient answer at this time . For we should not suppose , that our present inquiry is 
6i6ovai iKavov axoKpiaiv bv xco xapovxi. yap [ir\ oicopB0a xr|v vuv Bivai 

brought to an end because all of us are puzzled . But if we are unable to do this , then Thou 

XB^og xcov Jtavxcov rpicov axopiav , aAA’ bi rpiBig abuvaxoupBV 6pav xod0’,goi 
must do it, since Thou promised . Surely then , consider whether Thine Self must distinguish 
bpaGXBOv : yap uxbgxou . 5r| PouXbuou xoxBpov goi auxog biaipBXBOv 

the Kinds of Pleasure and Knowledge , or also leave it out, if Thou can do it in some other way 
bi5t| r|6ovr|g Kai 8xiaxr||xr|g r| Kai BaxBOV , ei oiog xr| xiva Ka0’ BXBpov xpoxov 
and if Thou wishes to make clear the present controversy for us somehow in some other way . 
x’ Kai bi poiAei 6r|A,a)aai xa vuv apc|)iaPr|xou|X8va xap’ rpiiv xcog aAAcog 
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Soc: Now then on the one hand , I should no longer expect anything terrible in store for me , 

20B xoivuv pev 5ei oubev exi jtpoGbomv toy Aeivov epe 

in as much as Thou have said these things in this way . For by saying “if you wish” sets me free 
8Jt8i5r| euteg xou0’ oirccog : yap to pr|08v 8i pouAxi Xvei 

from all further fear . Then in turn , besides these considerations , it appears that some Memory 
jtavxa Jtepi 8Kaaxcov c]>oPov . be an Jipog xoircoig boK8i xiva pvr|pr|v 

has been given to me , by A Certain One of The Gods for our sake . 

bebcoKevai poi Tig 08cov r|piv 

Pro: In what way then , and what is this Recollection ? 

Thug 5r| mi xivcov ; 

Soc: 10 Certain Logos’ I heard a long time ago either in a Dream or while Awake , that now have 
xivcov Aoycov aKouoocg jiaXai Jtoxe r\ ovap Kai eypriyopcog vuv 
come to Mind about Pleasure and Mindfulness ; that neither of these Selves is The Good , but some 
8WOCO Jtepi T8 r|5ovr|g mi c|)povr|a8cog , cog oubexepov aircoiv eaxi xaya0ov , aAA’ xi 
Other Third Self , that is Different from These , but Better than both . Furthermore , should This indeed 
20C aAAo xpixov , pev exepov xouxcov , be apeivov apc])oiv . kocitoi av xoirco ye 
now be Clearly brought to Light to us , then Pleasure will be stripped of The Victory ; 
vuv evapycog c|>avr| r|piv , pev r|bovr| ajtr|>yXaKxai[ajta^aaaco] xov vimv : 
for The Good would no longer be seen as being The Same as Self . Or how does Thou see it ? 
yap aya0ov av ovk exi yiyvoixo xaircov auxr| . r\ jtcog ; 

Pro: In this way . (Oirccog .) 

Soc: Then in my estimation , we shall indeed , no longer have any need of dividing 

be mx’ 8jir|v bo^av , ye oubev Jtpoober|ao|ie0a eig xr|v biaipeaiv 
the Kinds of Pleasure . But this will be brought to Light still more Clearly as we proceed . 

Tcov eibcov r|bovr|g . b’ bed;ei exi aac|)8aT8pov Jtpoiov . 

Pro: Beautifully said ! Now bring it to its conclusion in this way . 

KaAAiGT eijicov mi bioutepaive oircco . 

Soc: Now then , let us first agree on some further small points . 

toivuv 8pjtpoG08v biopoX,oyr|acop80a area exi SpiKp’ . 

Pro: Which ones ? (Ta Jtoia ;) 

Soc: Whether , The Nature of The Good is Necessarily Destined to be Perfect or imperfect . 

20D jtoxepov Tr|v xaya0ou avayKr] poipav 8ivai xeXeov r| [ir\ xeXeov . 

Pro: Without a doubt, The Most Perfect of All , O Socrates ! 

br|jtou xeXecoxaxov Ilavxcov , co ScoKpaxeg . 

Soc: What next then ? Is The Good Self-Sufficient ? 

Ti be ; xaya0ov imvov ; 

Pro: How could It not be ? It does indeed Excel All of The Real Beings in This Perfection ! 

ricog yap ov ; mi ye biac|)epeiv Jtavxcov xcov ovxcov eig xoirco . 

Soc: Then indeed , as I believe , one must most necessarily make the following claims about Self : 

pr|v ye , cog oipai, eivai avaymioxaTov Xeyeiv Tobe Jtepi aircou , 

That all that Recognize Self , pursue and long for , by wishing to grasp and to possess Self , 
cog Jtav xo yiyvcoGKov airco 0r|p8U8i Kai 8c|)i8xai Jtepi PouXopevov eXeiv Kai Kxr|GaG0ai auxo , 
and pay no attention to all others , except Those that are being Perfected along with The Good Ones . 
Kai oubev c^povxi^ei xcov aAAcov jtAt|v xcov ajtoxe^oupevcov apa aya0oig. 

Pro: There is no denying these claims ! 

8GTi Ovk avxeijteiv xouxoig . 

Soc: Surely then , let us consider and distinguish both the life of Pleasure 
20E br| SKOJtcopev Kai Kpivcopev X8 xov r|bovr|g 
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The Life of Mindfulness by looking at them separately . 

Kai xov (3iov (|>povr|aecog ibovxeg • 

Pro: In what way do you mean ? 

Thug euteg ; 

Soc: Let there be no Mindfulness found in the life of Pleasure , nor any Pleasure in the life 
Mt|tb (|>povr|aig eveaxoo ev xco xr|g r|bovr|g pr|x’ r|bovr| ev xco 
of Mindfulness . For if either of Selves is The Good , then it cannot still be in need of anything . 
xr|g (|>povr|a8(og . yap euiep Jtoxepov airaov eaxi xayaGov bei pr|bev 8Xi jtpoabeiaGai pr|bevog 
But if either is found being in need , then we must no longer see this as being The Truly Good . 

21A 5’ av Jtoxepov (]>avr| beopevov , Jtou r|piv ouk exi xoirc’ eaxi xo ovxcog ayaGov . 
Pro: How could we . (Ilcog yap on;) 

Soc: Shall we then follow through , by Testing these claims in Thee ? 

Oukouv jT8ipo)|ie6a Paaavi^ovxec; xauxa ev aoi; 

Pro: By all means ! 

navu ji8v ouv. 

Soc: Answer then . 

AjtoKpivou 5r| . 

Pro: Ask . 

Aeye . 

Soc: Protarchos , would thou accept to live your entire life enjoying the greatest pleasures ? 

Ilpoxapxe , av Aei^ai ^r|v ov ajtavxa xov Piov r|bopevog xag peyiaxag r|bovag ; 

Pro: Why should I not then ? 

Ti ov 6’ ; 

Soc: Take notice then , would thou be led to think that thou were still in need of anything else , 

Ap’ ouv av aoi r|yoio exi Jtpoabeiv xivog , 

if you possessed this completely ? 

8i £X 8L £ toux’ jtavxeXcog ; 

Pro: In no way at all. 

Oubapcog . 

Soc: Observe then , would it not certainly be the case , that Thou would need that something 
Opa 8r| , av pr| pcov Scot xi 

which makes Thee Mindful and Intelligent and Able to Reason about those things that one needs , 
21B xou (f)pov8iv Kai xou vo8iv Kai Xoyi^eaGai xa beovxa , 

and of those that are akin to these ? 

Kai oaa ab8>a])a xouxcov ; 

Pro: And why would I ? If I possess everything , by having possession of that which is joyful . 

Kai xi av ; yap exoip’ Jtavxa excov jtou xo x aL P 8LV • 

Soc: For in this way , you would not always live your entire life enjoying the greatest pleasures . 

oircco av Odkouv act ^cov pev bia piou x aL P OL £ xaig peyiaxaig r|bovaig . 

Pro: Why not then ? 

Ti on b’ ; 

Soc: For surely , if you did not possess Intellect and Memory and Knowledge and True opinion , 
be ye [ir\ K8Kxr|pevog Nouv Kai pvr||xr|v Kai 8Jtiaxr|jxr|v Kai aXr|6r| bo^av , 

then first of all, this self would result ! By being devoid of all Mindfulness self would indeed 
pev Jtpcoxov xouxo airco , ovxa Kevov Jtaar|g (]>povr|GecDg ye 

not know whether thou were enjoying or not enjoying . For thou would necessarily be , 

8i x aL P 8 £ ti px| x aL P 8 £ > 08 avayKT] 

beyond a doubt, bereft of Perception/Cognition ? 
br|jtou ayvoeiv ; 
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Pro: Necessarily . 

AvayKri . 

Soc: And certainly , in like manner , by possessing no Memory , then it is Necessary , beyond a 
21CKai pr|v coaairaog K8Kxr|[X8VOV \ir\ pvr|[xr|v avayKT] 6r|- 

doubt, that thou would neither Remember that thou were experiencing joy at some time , nor Retain 
-jtou pr|5’ |ie|ivr|G0ai oxi exonpeg Jtoxe, pr|6’ imopeveiv 

any Memory whatsoever of those pleasures that befall you at any given time . Then , in turn 
jxvr|jxr|v r|vxivouv xr|g r|6ovr|g jtpoojtutxouar|g x’ ev xco Jtapaxprpxa : 5’ au 
by possessing no True opinion , thou could not even opine that thou could enjoy enjoyment . Then , 
K8 Kxt|[X8 vov \ir\ a>o]0r| bo^a^eiv pr| bo^a^eiv x aL P 8LV X aL P OVTa ? 6e 

by being bereft of The Power of Logos thou would not be able to Reason that at some future time 
ox8pojjL8vov Xoyiapou pr|6’ eivai buvaxov Xoyi^8G0ai cog 8ig xov ejteixa xpovov 

thou could have joy . Thus thou would live not the life of a human-being , but that of a jelly-fish 
Xaipr|G8ig , be ^r|v ouk |3iov av0pcojtou , aXka xivog jtXeupovag 

or that of some sea creature that is ensouled in the body of an oyster . Are these things so , or can 
21D r| xcov oGa 0aXaxxia 8Gxi cpipuxoc acopaxcov oGxpeivcov . 8Gxi xairca , r\ exopev 
we understand them in some other way besides this ? 

6iavor|0r|vai Jtcog aAAcog Jtapa xauxa ; 

Pro: And how could that be ? 

Kai Jtcog ; 

Soc: Take notice then , is The Desirable Life such as this for us ? 

Ap’ouv o aipcxog |3iog xoiouxog r|[xiv ; 

Pro: This Logos , O Socrates , has put me in a state of complete speechlessness at this time . 

ouxog o Xoyog , co ScoKpaxeg , 8p(38(3Xr|K8 Eig a^aoiav jtavxajtaai ac]>yaaiav xa vuv . 

Soc: Now then , let us not give in yet, but let us take up the life of the mind and consider it in turn . 
xoivuv Mt|jtco paX0aKi^(Oji80a , 6e [i8xaA,a|3ovx8g xov |3iov xou vou ibcopev au . 

Pro: 11 What kind of life does Thou mean then ? 

xov jtoiov Xeyeig 6r| ; 

Soc: I mean whether on the one hand , anyone of us would in turn choose to live possessing 
Ei |i8V xig T|pcov av au be^aix’ ^r|v K8Kxr|[X8Vog 

Mindfulness and Intellect and Knowledge and every Memory of all events , while on the other hand , 
21e c|>povr|Giv Kai vouv Kai 8JtiGxr|pr|v Kai Jiaaav pvr|pr|v Jtavxcov , 6e 
having no share of Pleasure neither great nor small, nor in turn any pain , but to live altogether 
ji8X8xcov r|6ovr|g pr|X8 peya pr|X8 GpiKpov , prib’ au >amr|g , aKka xo jtapajtav 
unaffected by everything of that Kind ? 
ajta0r|g jtavxcov xcov xoioirccov . 

Pro: Neither life of these two , O Socrates , appears Desirable to me at least, not in any way 
Oubexcpog o |3iog xoiraov , co ScoKpaxeg , c|>avr| aipexog epoiye ou6’ aAAco 
nor at any time , as far as I am concerned . 

[xt| jtox8 , cog eycopai. 

Soc: What then about the combination of the two , O Protarchus , generated out of the common 
22A Ti’ 6 ^uvapc|)ox8pog , co npcoxapxs, yevopevog Koivog 

mixture of both ? 

GU[i[xix0eig apc|)oiv ; 

Pro: Do you mean the one made up of Pleasure and Intellect and Mindfulness ? 

Xeyeig H5ovr|g Kai vou Kai c|)povr|G8cog ; 

Soc: Just so and of such ingredients that I mentioned . 

Ouxco Kai xcov xoioirccov Xeyco eycoye . 
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Pro: Everyone , beyond a doubt will indeed prefer this one , over either of those two , 

IIag 5r|jtou y 8 oapriaeTai xoircov Jtpoxepov ojtoxepovouv r| kbivcov 

and this is the case for one and all, without exception . 

Kai xpog xouxoig oux o pev , o 6’ ov . 

Soc: Therefore , we shall now learn in the present Logos whatever the result is for us . 

ovv vuv MavGavopev ev xoig Jtapouai Coyote; o xi xo ^upPaivov eaxi r|piv . 

Pro: By all means , that on the one hand , three lives have indeed been set down before us , 

22B Ilavu pev ouv, oxi pev xpeig (3ioi y 8 Jipoirce0r|oav, 

but that on the other hand , of two of them , neither are Sufficient nor Desirable , neither for 
6’ xoiv 6uoiv oubexepog ucavog oube aipexog ouxe 

humans nor for any other living being . 
avGpcojtcov ouxe oubevi ^cocov 

The Life of Mind without Joy The Good Life The Life of Pleasure without Mind 

Soc: Certainly then , is it not indeed already Clear that neither of Selves possessed The Good ? 

pcov ouv ouk y 8 t|5ti Jtepi 5r|A,ov cog oubexepog auxcov bixb xayaGov ; 

For if it were so , then Self would be Sufficient and Perfect and Desirable to All plants and animals 
yap av r|v ucavog Kai xe^eog Kai aipexog Jtaai cjxuxoig Kai ^cooig 

which are Able to Live in this way always throughout their life . If then , one of us 
oiojtep r|v buvaxov ^r|v ouxcog aei bia (3iou : ei be xigrpicov 
were led to choose any other life , then they would involuntarily be choosing contrary to 
r|pei0’ aXka , av aKcov eXapPavev Jtapa 

The Nature of The Truly Desirable , whether out of ignorance or some wwfortunate/i/nhappy necessity . 

c]xuaiv xou aAriGcog aipexou e^ ayvoiag r| xivag ouk eubaipovog avayKT|g . 

Pro: At least it is Reasonable that this has to be in this way . 

youv Eoikb xauG’ bxbiv oiraog. 

Soc: Now then , it appears to me that it has been sufficiently explained that “The Divinity” of Philebos 
22C xoivuv boKBi poi pev iKavcog 8ipr|a0ai Qg xr|v Gbov OiAtiPou 

must indeed not be taken as being The Same as The Good . 
bei ye ov biavoeioGai xauxov Kai xayaGov . 

Phi: But neither is Thine Mind The Good , O Socrates , for it will be open to the same complaints . 

aAA’ (Tube boxi o oog voug xayaGov , co ScoKpaxeg , yap e^ei jiou xauxa eyKXripaxa . 

Soc: Perhaps , O Philebos , That which is indeed mine , but that is certainly not the case with 
Tax’ av, co OiAr|p8, o y’ epog: y 8 P 8 vxoi ov 

The True and at the same time The Divine Mind , for I believe , that It has to be somehow otherwise . 
xov aAx|0ivov Kai apa Geiov vouv , aAA’ oipai, bxbiv Jtcog aAAcog . 

Therefore , on the one hand , I do not yet contend The Victory for the common life 
ouv pev ouk jtco apc])iaPr|xcD xcov viKr|xr|picov Jtpog xov koivov Piov 

over Intellect , but surely on the other hand , we must look and consider what is to be done about 
imep von, br| 6 b XP 1 ! opav Kai okojibiv xi bpaoopev Jtepi 

second place . For perhaps one of us might perhaps claim that Intellect is The Cause of this 
22D xcov beircepeicov . yap xaxoc o pev BKaxepog av aixicopeG’ vouv xov aixiov xouxou 
common life , but the other , that it is Pleasure , and in this way , on the one hand , neither 
xou koivou , o 6’ Bivai r|5ovr|v, Kai ouxco pev oubexepov 

of these two would be The Good , but on the other hand , perhaps one or the other of Selves might 
apc|>oxepcDV av eir| xo ayaGov , 6’ xaxcx xig Jtoxepov airaov av 

be regarded to be The Cause of The Good Life . 
imoA,a|3oi Bivai 
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Surely then , on this point I would struggle against Philebos yet even further : That 
6r| jtepi xoircou av 6iapaxoip/r|v xpog OiAr|pov bti Kai paAAov cog 
in This Blended Life , it is not Pleasure but Intellect , which by grasping This Life -whatever it may be- 
ev too Toircoo pucxco Pico , ovx r|6ovr| aXka voug o Xapcov oircog o Piog o xi jtox’ eaxi 
that is more akin and more like This , by having become Desirable and at the same time Good , 
ecm ^uyYBveaxepov Kai opoioxBpov xouxo ybyovbv aipexog Kai apa aYa0og , 

and according to this Logos , it could be truly said at this time , that Pleasure Shares neither 
22E Kai Kaxa xoircov xov Xoyov , av aAx|0cog Xe^oixo jtoxb , r|6ovr| pBxov out’ av 
the first nor in turn the second place ; but it is even further away than third place , if we are to put some 
TCOV JtpCOTBICOV OU&’ au XCOV bBUXBpBICOV 6 b BOXl JtOppCOXBpcO XCOV XplXBlCOV , Bl T|jiag 6 bi xi 
T rust in my mind at this time 

JTIOTBUBIV TOO BjlCO VCO Xa VUV . 

Pro: But it certainly now appears to me , O Socrates , that on the one hand , Pleasure has been knocked 
AXka |xt|v vuv 5 okbi BpoiYB , co ZcoKpaxBg , prv r|6ovr| jtbji- 

down by Thine Logos’ that are like so many blows : For She lays vanquished under their force 
-xcoKBvai aoi xcov Xoyodv Ka0ajiBpBi nXr\yEioa : Yocp KBixai imo 

in fighting for Victory . But on the other hand , one must say , as it appears , that Intellect 

jtBpi paxojXBvri xcov viKr|xr|picov . 6 b , A,bktbov , cog boikb , xov vouv 

was being Mindful by not laying a claim for Victory . For it would undergo the same fate . 

Bpc|)povcog cog ovk avxejtoieixo xcov viKr|xr|picov : Y a P av BJta0ev xa auxa . 

23A Surely then , if Pleasure were altogether bereft of second place , then She would also be 

6r| r|6ovr| jtavxajtaaiv axBpr|0Biaa xcov 6euxepeicov 6 b av Kai axoir| 
in some way dishonored in the eyes of the lovers of Self. For She would no longer appear as lovely 
xiva axipiav Jtpog xcov Baaoxcov auxr|g : Y a P av ou6b bx’ c|>aivoixo Ka\r\ 
to them , in the same way as She did before . 

BKBivoig opoicog 

Soc: What then ? Is it better not to pain Self at this time , by not applying the test that refutes 
Ti ouv ; eav ouk apeivov Aujtbiv auxr|v r|6r| [ir\ jtpoac|)Bpovxa Paaavov B^BX-BYXOvxa 
Self , to the utmost degree ? 
aircr| xr|v aKpiPBaxaxr|v ; 

Pro: You are speaking nonsense , O Socrates . 

XeYBig Ou&ev , co Soncpaxeg . 

Soc: Because I spoke the impossibility of paining Pleasure ? 

23B Ap oxi bijtov xo abuvaxov Aujtbiv r|6ovr|v ; 

Pro: Not only that indeed , but that Thou are ignorant that not one of us will let Thee go yet, 

Ou povov y 8 ? aXkoxi gb aYVOBig cog ou&Big r|pcov av pB0r|aBi Jtco 
until you bring these Logos’ to their conclusion . 

Jtpiv OB BJtB^BX0T|g xouxcov xco Xoycjd Big XBXog . 

Soc: My goodness , O Protarchos , but on the one hand , so much of the Logos still remains , 

Ba(3ai , co IIpoxapxB, jxbv auxvou xov Xoyov Xoixov 

and on the other hand , nearly all of what is before us is not easy . For surely , it also manifest 
6 b oxb6ov Jtavu xi vuv ou6b pa6icru . Yotp 6r| Kai c|)aivBxai 

that there is need for some other device -in order to march over to the camp of Intellect 
6 biv aAAr|g pr|xocvr|g imep bju jtopBUopBVOV vou 

to secure second place- some kind of missile , other than those we used in the previous Logos’ . 

xa 6eircepeia, oiov (3 bXt| exepa xcov bxbiv epjtpoo0ev Xoyodv: 

But on second thought, these missiles may also be equally useful to us . Must I go on then ? 

6b xairca Bvia Kai iacog . XP 1 ! oukouv ; 

Pro: There is no other way . (Ilcog y^P ov ;) 
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THE GOOD 
THE TRUE MODEL 
THE INTELLIGIBLE 


The Good 
1 

All Mind 
No Pleasure 
Not Moved-Affected 
Full Memory 


Partaking of The Good 
More 2 Less 
<&> Some/Pleasure <&> 
<&> Some/Mind <&> 


12 3 


Pleasure 

3 

All Pleasure 
No Mind 
Ignorance 
No Memory 



1 : 2 : : 2 : 3 

REASON : Soul : : Soul : body 

Aoyo 5 : Wux^lS : : W^x^lS • acojrn 
For is life worth living without the world of mind ? 

Can body exist at the most basic level without a soul ? 

Yet, All are Parts of The Whole Self 


Soc: 12 Then , let us try to pay careful attention in setting-up The Cause/Archetypal Beginning of Self . 
23C 6e jteipcojieBa 6ieuXa(3eia0ai xiBepevoi xr\v apxr|v aircou. 

Pro: What kind of beginning do you mean then ? (Iloiav Axyei 6r| ;) 

Soc: Let us divide All The Beings that now exist in The All in Two , or rather , if thou wishes , Three . 

6iaX-a(3copev IlavTa xa ovxa vuv ev xco Jtavxi 6ixn , 6’ paAAov , ei (3ouXei, xpixn . 

Pro: According to what devise/plan , would thou do so ? 

Ka0’ oxi (])pa^oig , av 

Soc: Surely then , let us take some examples from our present Logos’ . 

6r| Aa(3cov8v axxa xcov vuv Xoycov . 

Pro: Which examples ? (IToia ;) 

Soc: We said that somehow The God revealed The Real Beings : On the one hand The Unlimited , 
eXeyopev jtou Tov 0 bov 6b i^ai xcov ovxcov jxbv xo ajtBipov , 

and on the other hand The Limited (@16c) ? 

6b xo Jtspocc; ; 

Pro: Quite so . (ITocvu |xbv ouv .) 
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Soc: Surely then , let us take These for Two of The Ideas , then The Third One combined from 
6r| Ti0cope0a Toircco xa buo xcov eibcov , be to xpixov ev 8^ 

both of These Ideas Participating in some Intercourse . But, as it appears , I am a ridiculous 
23D apc]>oiv xoircoiv xi cyuppioyopevov . b’ , cog 801 K 8 V , eyco eipixig yeXoiog 

human-being , as far as knowing Division and Enumeration is concerned . 

av0pcojtcov rax’ eibr| buaxag Kai cruvapi0poupevog 
Pro: What do thou mean , my good friend ? (Ti 4>r|g , coyaPe ;) 

Soc: It has come to Light for me , that there is need of The Fourth Genus/Kind/Idea in turn . 

c^aivexai poi Jtpoabeiv Texapxou yevoug ao . 

Pro: Tell us in what way . (Aeye xivog .) 

Soc: By seeing The Cause of The Intercourse of These with One-another . 

opa xt|v amav Trig ^uppi^ecog xouxcov Jtpog aXhr\ka , 

And now regard me as adding to Those Three , This Fourth One . 

Kai Ti08i poi Jtpog 8K8ivoig xpiaiv xouxo xexapxov . 

Pro: Certainly then , Thou will also see the need for some fifth entity that is able to separate ? 

Mcov ouv goi Kai Jtpoober|aei xivog jtepjtxou buvapevou biaKpioiv; 

Soc: Perhaps , but most certainly not at the present time I believe ; but if we do need a fifth , 

23E Tax’ > Y 8 l xr l v ov 8V T(0 vuv oipai : be eav ber| xi jtepjtxov 

Thou will allow me to pursue it. 
ov jtod cruyyvcDoei poi pexabicoKovxi. 

Pro: Why certainly . (Ti pr|v ;) 

Soc: Surely then , on the one hand , by first dividing Three of The Four , and seeing that Two 
5r| pev npcoxov bieXopevoi xa xpia xcov xexxapcov ibovxeg xa buo 

of These , when each One is split-up and scattered into Many , and each One is gathered together 
xouxcov 8Kax8pov eoxiapevov Kai bieojtaapevov jtoAAa , eKaxepov auvayayovxeg 
back again into One , at that time let us attempt to conceive , in what way each One of Selves was 
jtaAxv 8ig ev, Jtoxe Jteipcopeba vor|aai kt\ eKaxepov airccov r|v 

both One and Many . (ev Kai jtoAAa .) 

Pro: If you spoke even more clearly to me about Selves , perhaps I would be able to follow . 

Ei eijtoig exi oa^eoxepov poi Jtepi airccov , Tax’ av ejtoipr|v . 

Soc: Now then , The Two that I mean , which I now propose , are surely then just The Same Ones 
24A toivdv xa buo Aeyco a vuv exov eivai br| ajtep xaux’ 

that I proposed before ; The Unlimited and The Limit . Thus I will attempt to demonstrate that, 
jtpoTi0epai , xo ajteipov , xo Jtepag , be Jteipaoopai c|)pa^eiv oxi 
on the one hand , The Unlimited is in a certain way Many , whereas on the other hand , The Limit 
pev xo ajteipov eaxi xiva xpojtov KoXka , be xo Jtepag 

has to Remain One for us . 
exov Jtepipevexco r|pag . 

Pro: It can so remain . (Mevei.) 

Soc: Consider then . For on the one hand , what I ask thee to consider is difficult and debatable , 
2K8ipai br| . yap pev o KeXeuco ae OKOJteiv xo^ 8 ?tov Kai apc|>ia(3r|xr|aipov , 
but on the other hand , consider it nevertheless . First, in the case of the Hotter and the Colder , 
be OKOJtei opcog . Jtpcoxov Jtepi 0eppoxepou Kai ipuxpoxepou 

see if thou are able to conceive any Limit whatsoever , or whether The More and The Less that dwell 
opa ei av vor|oaig xi Jtepag r|xxov Jtoxe , r| xo paAAov xe Kai r|xxov oiKouvxe 
in the generation of Selves , as long as They dwell therein , would not be over-turned and bring about 
ev xoig yeveoiv aircoig ecoajtep av evoiKr|xov , av ovk ejtixpeipaixr|v Kai yiyvea0ai 
their end . For in bringing about Their end , Their Self would end . [More/Unlimited & Less/Limit] 
24B xeXog : yap yevopevr|g xeA,eircr|g , aircco xexeXeuxr|Kaxov [Abandoning their Principle . JFB] 
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Pro: You speak most truly . (Xeyeig AXr|08GTaTa .) 

Soc: But we indeed affirm , that The More and The Less will Always Exist in both The Hotter 
be y 8 cjxDCf^ev , to paXXov xe Kai r|xxov Aei evi ev xe xco Oeppoxepco 
and The Colder . (icon ipuxpoxepco .) 

Pro: And very much so . (Kai paXa .) 

Soc: Now then The Logos points-out that These Factors will not ever have an end . Thus , by Being 
xoivuv 0 X 070 g or|paivei xouxco pr| Aei exciv xeXog : 6 ’ ovxe 

Endless , They are , beyond a doubt, altogether Unlimited . 
axeXr| yiyvea0ov 6 r|jtou jtavxajtaaiv ajreipco. 

Pro: And exceedingly so , O Socrates . 

Kai G(|)obpa y 8 ? (0 ScoKpaxeg . 

Soc: Then , thou has indeed understood well, O Friend Protarchus , and reminded me that 
24C AXX’ ye imeXapr|g ev , co 4>iXe npcoxapxe , Kai avepvr|aag oxi 

this exceeding , which thou uttered just now , and indeed this slight , possess The Power of Self 
xo xouxo G(|)o5pa , o ov ec])0eY?(o vuv , Kai ye xo r|pepa exexov xr|v buvapiv auxr|v 
in The More and The Less . For wherever they are present, they cannot allow any Definite Quantity 
xco paXXov ts Kai r|xxov . yap ojtou av evr|xov , ernaxov ouk eaxov xogov 

to exist, but always produce , in every comparative case , that which is more exceeding , 
eivai, aXX’ aei ajrepya^ea0ov eKaaxaig jipa^eaiv G^obpoxepov 

than that which is slighter and also the opposite case , by producing The More and The Less , 
riauxoaxepou Kai xouvavxiov epjroiouvxe xo xXeov Kai xo eXaxxov, 

and thus a Definite Quantity was not to be seen . For which reason it was stated just now , that 
be xo Jtooov acjiavi^exov . yap o eXex 0 x| br| vuv, 

Definite Quantity was not to be seen ; but while Self was undergoing this condition , Measure 
xo jiogov pr| a^aviGavxe , aXX’ auxo eaaavxe xo pexpiov 

also came to be as The Seat/Foundation of the more and the less and the exceeding and the slight , 

24D xe Kai eyyevea0ai ev xr| ebpa xou paXXov Kai r|xxov Kai G(|)obpa Kai ripepa , 

then these selves would disappear from the (indefinite) place of selves , in which they are . 

xairca airca eppei 8 K xr|g x^P 0 ^^ otuxcov ev r\ evr|v 

For if they accept Definite Quantity , then they would no longer be hotter nor colder . 
yap av XaPovxe to jtooov on exi eixr|v Beppoxepov oube ipuxpoxepov : 

For in like manner , both the hotter and the colder are always Proceeding and are never At Rest ; 
yap cooauxcog xe to Beppoxepov Kai to ipuxpBTepov aei Jtpoxcopei Kai on pevei, 
but Quantity is At Rest and their Procession is brought to an End . Surely then , according to 
be xo jtooov eoxr| Kai jrpoiov ejrauoaxo . br| Kaxa 

This Logos , the hotter and at the same time its opposite should be seen as Unlimited . 
xoircov xov Xoyov xo Beppoxepov Kai apa xouvavxiov av yiyvoix’ ajreipov . 

Pro: It certainly appears to be the case , O Socrates , but just as you said , that these subjects 
youv Oaivexai eoxi , co ScoKpaxeg , b’ ojrep eureg , xairca XexQevxa 

are not easy to follow , then perhaps by demonstrating them over and over again , the one who is 
24E ov pabia ouvejreoBai: be iocog eig ajroc|)r|vaiev au0ig xe Kai au0ig xe xov 
being questioned could come to a sufficiently harmonious agreement with the one who questions . 

epcoxcopevov av ucavcog Gupc|)covouvxag Kai xov epcoxcovxa. 

Soc: Thou speaks well then , and one should attempt to do so . Now then , see if we can accept this 
Xeyeig ev AXX’, Kai pev jreipaxeov jroieiv ouxco . pevxoi a0pei ei be^opeba xoirco 
present Designation of The Nature of The Unlimited , so that we do not discuss every particular case . 

vuv oripeiov xr|g (Jyuaecog xou ajreopou , iva pr| ejre^iovxeg jravx’pr|Kuvcopev . 
Pro: What Designation then , does thou speak of ? 

To jtoiov br| Xeyeig ; 
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Soc: As many cases that may come to Light for us as becoming more or less or excessive or slight 
Ojtog’ av (|)aivr|Tai r\\iiv yiyvo^ieva [iaXkov tb Kai t|ttoy Kai to G(]>obpa Kai r|pBpa 
or receptive or overbearing and all such cases as these , should all be placed into The Genus 
25 A be^opeva Kai to Arav Kai jtavTa ooa Toiairca beutavTa TiOevai Big to yevog 
of The Unlimited as into their Unity/One , according to the preceding Logos in which we said , 
xov ajteipou cog Big Tairca by , KaTa toy BjiJtpoG0BY Xoyov oy Bc])a|iBY 
if thou remember , that those that are scattered and split-apart should be gathered together , 
bi |iB|iYr|oai, ooa biBOJtaoTai Kai biBGxurcai xP r l vaL GUYayayoYTag 
by impressing upon them a Designation according to The Power of a Certain Singular Nature . 

BJtiGT]jiaiYBG0ai Kara biwapiY TiYa piaY c]xugiy . 

Pro: I remember (MepYripai). 

Soc: Is it not the case then , that Those that are not receptive of these , but are receptive to all that 
Oukouv Ta pr| bexopeva Tairca, bexopeva Ta JtavTa 

are the opposite of these ; first on the one hand , to The Equal and to Equality , then after The 
BvavTia Toiraov , jtpcoTov [tby to ogoy Kai iGorqTa , be qBTa to 

Equal , to The Double and to every other relation which one Number bears to another Number or 
igoy to biJtXaoiov Kai Jtav av OTutBp r| api0pov Jtpog api0pog r| 
one Measure bears to another Measure , in summing-up all of them , we would properly assign 
25B jiBTpov Jtpog jiBTpov , ajtoXoyi^ojiBvoi ^upjtavTa , av Kataog bpav boKoipcv 

them to This Designation of The Limit , or what does thou say ? 

Tairca Big toitco to jtBpag . r| jtcog ov (j>r|g ; 

Pro: Most beautifully indeed , O Socrates ! 

KaXkioxa yc , co ZcoKpaTBg . 

Soc: 13 Well then , what shall we say is The Third Idea produced from Blending both of These ? 

Eiby be Tiva (]>r|aopev to TpiTOV ibeav bk to |iiktov aq(|)oiY toutoiy ; 

Pro: Thou shall point it out to both Thee and me , as I suspect. 

(|>paaeig 2oi Kai epoi, cog oipai. 

Soc: One God may thus indeed bring it about, if only A Certain One of The Gods hears my prayers . 

jiev 0eog ouv ye yiyvr|Tai , avjtep Tig 0ecov ejtr|Koog eqaig euxocig. 

Pro: Pray then and consider .(Euxou br| Kai gkojcbi .) 

Soc: I consider , O Protarchos , and it just now appears to me that A Certain One of Selves 
Skojtco : co IlpoTapxe , Kai br| vuv boKBi poi Tig auTCOY 

has come to be A Friend to us . 
yeyovevai cj)iXog ripiv. 

Pro: What does thou mean by this , and what Sure Sign must Thou possess ? 

25C Ilcog Xeyeig toitco KaiTivi TBKqripico XP 1 ! ; 

Soc: I will make that clear . But Thou must follow very closely to my Logos . 

OpaGco oti br|A,ov . be ov GuvaKoXou0r|GOY poi tco Xoyco . 

Pro: Only speak . (povov Aeye .) 

Soc: We have just now spoken to some degree of the hotter and the colder . Have we not ? 

br| vuv ec|)0eYYOjiB0a ti jtou OeppoTepov Kai ipuxpOTepov . r| yap ; 

Pro: Yes we have . (Nai) 

Soc: Add to selves , the drier and the wetter and the more and the less , and the quicker and 
IlpoG0Bg aircoig ^ripoTBpov Kai nypoTBpov Kai jcXboy Kai bAxxttoy Kai 0arcov Kai 
the slower and the greater and smaller and whatever else we have previously assumed under 
PpabircBpov Kai pBi^ov Kai apiKpoTBpov Kai ojtoaa jrpoG0BV by bti0bjiby Big 
The One Nature That is Receptive of the more and less . 

TCO BY c|)UGBCOg TT|g bBXOjlBYT|g TO [ioXXoV TB Kai T|TTOY . 
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Pro: Does Thou mean That of The Unlimited ? 

Xeyeig Trig xov ajteipou ; 

Soc: Yes . Then indeed in conjunction with these Blend into Self The Offspring of The Limit . 
25D Nai. 6e y 8 TO P 8 ^a xauxa GuppiYvu Big aircr|v xr|v yevvav xou Jtepaxog . 

*** ! El Dia Que Tu Naciste , Nacieron Todas Las Flores ! *** 

The Day that Thou were brought to Be , All The Flowers came into Existence ! 

(A Traditional Mexican song) 

Pro: Which one ? (Iloiav ;) 

Soc: The One Which we should have just now gathered into One , just as we did for That 
Hv 6 bov 6 r| vuv auvr|YaYO|XBV Big bv Ka0ajtep r|pag xr|v 

of The Unlimited , and The Idea of The Limit would have also been gathered together in this way, 
xov ajteipou, Kai xr|v xov jtepaxoei6oug Kai ctuvocyocybiv oirao 

which we failed to gather . But in any case , we may also do this now , if, by having both 
ov owr\yayo[iEV . aAA’ lacog Kai hpaoei xaircov vuv , ei ap^oxepcov 
of These gathered together , then That One will become quite manifest. 
xoirnov cruvaYopevcov KaKeiVT] Y 8Vr l a8TOa Kaxa(|)avr|g. 

Pro: Which one and in what way does thou mean ? 

Iloiav Kai Jtcog XeYBig; 

Soc: The Idea of The Equal and of The Double , and as many as have brought to an end 
25E Tr|v xov icrou Kai 6utA,aaiou , Kai ojtoor| exovxa jtauBi 

the Differences of opposites to one another , by bringing them to Completion in a Symmetrical 
6ia(|)opcog xavavxia Jtpog aKkr\ka , ajtepYa^exai auppexpa 

and Harmonious Way , by means of The Inspiration!Implantation!Introduction of Number . 

6b Kai au|i(|)cova BV0Bioa api0pov. 

Pro: I understand ! For She appears to say to me , that by the blending of these , Certain/Definite 
Mav0avco. yap (|>aivei Xbybiv poi, piyvvc, xauxa xivag 

Results are generated from Each of Selves . 
cxupPaiveiv Y 8 ^BOig e^' BKaaxcov auxcov . 

Soc: For I explained it correctly . (Yap (|)aivopai Op0cog .) 

Pro: Please continue . (xoivuv Abyb .) 

Soc: Take notice then , is it not the case that during any illness , The Right Combination of These 
Ap’ OVK BV |XBV voooig r| op0T| Koivcovia xouxcov 

will generate The Natural Recovery of Health ? 

bybvvtiobv xt|v (]xuoiv UYiBiag ; 

Pro: This is altogether the case ! (ElavxajtaGi pev ouv.) 

Soc: Then in the case of a high or low pitch and in the case of the quick and the slow tempo , 

26A 5b Ev o^bi Kai PapBi Kai xa/ci Kai ppabBi , 

which are Unlimited , does not The Right Combination of these elements at the same time also 
ougiv ajteipoig ap’ ov xavxa xairca apa xe 

bring into Light Limit and Together-Establish in All Its Perfection The Whole Art of Music ? 
ajteipYaaaxo Jtepag Kai ^uveGxr|aaxo ^upjtaGav xeA,ea)xaxa |xougikt|v ; 

Pro: Most Beautiful indeed ! (KaAAiGxa yE .) 

Soc: And most certainly indeed , in wintry weather and in stifling heat , the Introduction of The 
Kai jir|v y 8 8V X 81 ! 10001 Kai jtviybgiv BYY 8 vopBva 

Right amount , on the one hand , removes all excess and unlimitedness , and on the other hand , 

|ibv a(|)BiA,BXo(a(t)aipB(ja) xo Jto^u Axav Kai ajteipov 6 b 
brings to Completion That which is Within Measure and at the same time Symmetrical . 
ajteipYaaaxo xo eppexpov Kai apa auppexpov. 
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Pro: To be sure . (Ti pr|v ;) 

Soc: Is it not the case then , that The Seasons and All that is Beautiful have arisen for us out of 
26B oukouv copai xe Kai xavxa oaa KaAa yeyove x|piv bk 

These Resources by having been Blended from Those Sharing of The Unlimited and The Limit ? 

Toircoov Bxovxcov ouppix0£vxcov xcov axeipcov xe Kai xcov xepag ; 

Pro: How could this not be the case ? (n<og 6' ov ;) 

Soc: And surely then , there are indeed countless other Qualities that I forego mentioning , such as 
Kai 5r| y 8 pupia aXka ejuAeurco Aeycov , oiov 

Those concerned with the Health , Beauty and Strength (of the body), and in turn of Those concerned 
pe0’ uyieiag KaAAog igx^v Kai au exepa 

with The Soul , since there are very many and very Beautiful Qualities . 
by ipuxoag jtapxoAAa Kai xayKaAa 

For The Self Goddess Looking down , wherein arrogance and every single 
yap T| aim] 0eog Kaxibouoa Jtou u(3piv Kai ^up- 
instance of an impoverished condition prevails everywhere 
-jraaav Jtovripiov Jtavxcov 

-since pleasures in selves are bereft of any Limit , their addiction is not in any way quenchable- 
r|bovcov bv auxoig ouxe xepag bvov ouxe oubev jtAr|apovcov, 

Established Law and Order , which contain The Limit ; and Thou , O Fair Philebos , on the one 
808xo vopov Kai xa^iv bxovx’ xepag : Kai ov , co KaAe OiAriPe , pev 

hand , said that She lessens/impairs self, whereas on the other hand , I say on the contrary , 

26C 4>r|g ajtoKvaiaai aircr|v , 6 b eyco Aeyco xouvavxiov 

that She Preserves Self . But how does She appear to Thee , O Protarchus ? 

ajtoacoaai . be jtcog (|>aivexai aoi , co npcoxapxs ; 

Pro: As far as I am concerned , exceedingly according to Mind , O Socrates . 

Kai epoiye paAa Kaxa vouv , co ScoKpaxeg . 

Soc: Is it not the case then , that I have surely spoken of These Three Kinds , if Thou Comprehend . 

odkouv pev 6r| 8ipr|Kaxa xaxauxaxpia , ei ^uwoeig. 

Pro: But I do believe I understand . For on the one hand , Thou appears to me to mean that The 
AAA’ oipai Kaxavoeiv: yap pev boKeig poi Aeyeiv xo 

Unlimited is One Kind , and on the other hand , The Second One , is The Limit residing in those 
ajteipov ev , Kai be beuxepov ev xo Jtepag ev xoig 

that exist, but what it is that thou wishes to indicate by The Third Kind , I do not grasp very well. 
ougi , be xi PouAei c])pa^eiv xpixov ov Kaxe^co ac|)obpa. 

Soc: It is because The Multitude that is Generated from The Third , O admirable one , has Thee 
yap To jtAr|0og xr|g yeveaecog xov xpixou , co ©aupaaie, ae 

puzzled , and yet The Unlimited indeed , also produced many Kinds , but nevertheless since 
e^ejtAri^e , Kaixoi xo ajteipov ye Kai jtapeaxBxo jtoAAa yevr| , b’ opcog 
they were impressed with The Genus of the more and the less , they were seen to be One . 

26D ejtiGc|)paYio0evxa xco yevei xov paAAov Kai evavxiou , ec|)avr| ev . 

Pro: This is true .(AAr|0r| .) 

Soc: And we certainly had no difficulty at all indeed in admitting that The Limited contained 
Kai pr|v ouk ebuGKoAaivopev oirce ye cog xo Jtepag eixev 

many Genera/Kinds , nor that It was One in Nature . 
jtoAAa oux’ T|v ev c]xuaei. 

Pro: How could we ? 
ncog yap av ; 

Soc: Not in any way . But as to The Third , consider me to mean This One , in which are placed 
Oubapcog . aXka xpixov c|)a0i pe Aeyeiv xouxo ev xi0evxa 
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All The Offspring of These Two , produced in The Ousia (Parl42C) by Those Measures 
ajtav to eKyovov xoirccov y 8V8GLV 8l £ ouaiav bk xcov pBTpcov 

being brought to Completion by Co-operating within The Limit . 

ajtBipYaajiBvcov pexa xov Jispaxog . 

Pro: I understand . (EpaBov.) 

Soc: 14 But we said just now that besides These Three , there is a certain Fourth One that 
26E AXka e^apev 5r| xoxe Jtpog xpiai eivai xi TBxapxov 

must be considered . Let us consider then , in common . For see , if it appears to thee to be case , 
gkbjtxbov : GKBipig 6’ r| koivt| . Y a P °P a 81 Sokbi aoi eivai 

that everything that comes into being must necessarily come to be through some Cause . 

jtavxa xa y L Y vo P 8va avayKaiov Y L Y V8 °0 aL TLVa aixiav. 

Pro: It does so to me at least. For how could anything come to be apart from This ? 

Epoiye . yap Jtcog av y l Y volto X^P 1 ^ touxou ; 

Soc: Is it not the case then , that The Nature of Creative Power , Differs in nothing except 
Oukouv T| cjxuGig xou Jtoiouvxog , bia^epei ou6bv jtXr|v 

the name of The Cause , thus The Creator and The Cause would rightly be called One . 
ovopaxi xr|g aixiag , 5 b xo Jtoiouv Kai xo aixiov av op0cog bit| XByopBvov bv . 

Pro: Rightly so . (Op0cog.) 

Soc: And in turn , we shall certainly indeed find , according to what was just now agreed , 

27A Kai an pr|v y 8 BUpr|OopBV KaBajtBp xo vuv 6r| 

that That which is created Differs in nothing except the name , and That which comes into being . 

xo jtoioupBvov 6ia(|)Bpov ou6bv jtXt|v ovopaxi Kai xo y^Y vo P 8VOV • 

Or what do you say ( r\ jtcog) ? 

Pro: Thus . (Oirccog .) 

Soc: Take notice then . On the one hand , does The Creator by Nature , Always Lead , 

Ap’ ouv pBV to Jtoiouv Kaxa (|>uaiv aei riyBixai 

while on the other hand , That which has been created follows-after That by coming into being ? 

6b XO JIOIOUjlBVOV BJtaKoXon0Bl bkbivco y l Y vo P 8VOV ? 

Pro: By all means ! (Ilavu y 8 -) 

Soc: So then The Cause and That which Serves The Cause by being generated are not The Same ? 

aXko apa aixia x ’ Kai xo 6ouXeuov aixia Big y 8V8GLV 8GTL xauxov . 
Pro: Certainly not, how could they ? (pr|v Ti;) 

Soc: Is it not the case then , that on the one hand , Those that come into being , and Those from which 
Oukouv jjiBV xa YiyvopBva Kai 8 ? wv 

They come into existence , Provide us with All The Three Genera/Kinds/Ideas ? 

YiyvBxai Tapea/exo r|piv Jtavxa xa xpia y 8VT I \ 

Pro: Very much so ! (Kai paXa .) 

Soc: Surely then , on the other hand , it has been made clear that we call The Fourth One , 

27B 6r| 6 b 5b5t|Xcopbvov XByopBV XBxapxov 

The Demiurge/Creator of All These Three Genera , The Cause , by being Sufficiently 
To 6r|pioupYouv Jtavxa xairca , xr|v aixiav, cog iKavcog 

Different! Other/Distinct from Those ? 

exepov bkbivcov ; 

Pro: Yes , for it is thus Different . (yap ouv ExBpov.) 

Soc: Certainly then , The Four Genera have been properly Distinguished , by Numbering Selves 
|jlt|v xcov XBxapcov bxbi OpBcog bicopiapevcDV Kaxapi0pr|aaa0ai auxa 
in order , for the sake of committing Each One to Memory 
B(|)B^r|g BVBKa BKaaxou Bvog pvr||xr|g . 


25 


Pro: Certainly , how could it be otherwise ? 

Ti jir|v ; 

Soc: Now then , on the one hand , I call The First One , The Unlimited , while on the other hand , 
xoivuv jiev Xeyco npcoxov outeipov , 6e 

The Second One The Limit , and then The Third One Ousia which has been brought to Be 
beircepov Jiepag, Kai 8Ji8ix' xpixov ouaiav yeyevripevriv 

from The Blending of These Two . Then would I be hitting a false note by saying that The Forth is 
27C piKXT|v xouxcov , be av apa pr| xi xA,r||i|X8A,oir|v Xeyoov xexapxriv 

The Cause of The Blending and of The Creation . 

aixiav Kai y8V8G8(og; 

Pro: How could thee ? 

Kai Jtcog; 

Soc: Come along then , what is the next step in our Logos and what was the purpose at the time 
Oepe 6r| xig xo jiexa xou0'r|piv o XoyogKaixi PouXx|08vx8g Jtoxe 

that we entered into this discussion ? Was it not for the following purpose ? That we were searching 
a(|)iKOjX80a eig xauxa ; r|v ov apo6e ; 8^r|xou|i8v 

for whether Second Place belongs to pleasure or Mindfulness . Was this not the case ? 
jtoxepov 68UX8p8ia av yiyvoix’ r|6ovr|g r| (])povr|a8(Dg . r|v oirccog ovx ; 

Pro: It was so . 

OUXCD j!8V ouv . 

Soc: Take notice then , since we have divided These Genera in this way , we may now perhaps , 
Ap' ouv 8JT8i6r| 6i8iA,ojie0a xauxa oirao av vuv tacog 

also be better able to bring to completion the decision/choice about First and Second Place , 

Kai KaAAiov ejtixeXeaaijieba xr|v Kpiaiv Jtepi xpcoxou Kai 68ux8pou , 
concerning which , we were surely at odds at first; 

jtepi cov 5r| r|ji(|)iapr|xr|aaji8v xo Jtpcoxov ; 

Pro: Perhaps . 

Iocog. 

Soc: Come along then , earlier , we posited The Blended Life composed of both pleasure and 
27D I0i 6r| : pev jtou 808p8V xov jxikxov Piov X8 r|6ovr|g Kai 

Mindfulness as being Victorious . Was it so ? 

(])povr|G8CDg viKcovxa . r|v ouxcog;) ? 

Pro: It was . (Hv.) 

Soc: Is it not the case then , that on the one hand , we see to some degree what This Life is 
OlJKOUV |X8V opcopev jtou xig xouxov xov Piov 

and also to what Kind of Genus (Ousia) She Is ? 
xe Kai ojToiou yevoug eaxi ; 

Pro: How could we not ? 
ncog yap ov ; 

Soc: And , I suppose , that we shall say that Self is indeed a Part of The Third Genus/Whole ; 

Kai , oipai, (])r|Gop8v auxov eivai y’pepog xou xpixou yevoug : 
for That is not a Blending of just any two , but of Absolutely All of The Parts of The Unlimited 
yap 8K8ivo 8Gxi ov piKxov xivoiv 6uoiv , aXXa ^upjtavxcov xcov axeipcov 

that are bound-together by The Limited : so that This Very Victory-Bearing Life 
6868ji8vcov ujtoxou Jtepaxog; (OGX8 ouxog o vucr^opog Piog 
would Rightly Be a Part/Member of That One/Genus/Whole . 

av op0cog yiyvoix ’ pepog 8K8ivou 

Pro: Most rightly indeed ! 

Op0oxaxa pev ouv. 
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V 


Soc: 15 Good . What then about thine sweet life , O Philebos , of unblended/pure pleasure ? 

27E Eiev . Ti 5s aog r|bug o , co OiAriPe , Kai apucxog ; 

In which one of the previously mentioned kinds may it properly be said to belong ? But before 
8V (OV TIVl TCOV 8lpr|jX8V(OV X-8YOjl8VOg Y 8V8L av Op0COg X.8YOITO JTOT8 ; 6' Jtpiv 

thou tells me , answer the following question . 
ajtoc|)r|vaa0ai poi ajtoKpivai cube . 

Phi: Only speak . (A8Y8 povov.) 

Soc: Do pleasure and pain have a Limit , or are they among those that are receptive to 
H8ovr| Kai >amr| exBXov Jtepag , r\ eoxov xcov bexopevcov 

the more and the less ? 
xo [iaXkov xe Kai r|xxov ; 

Phi: Yes , among those that are receptive to the more , O Socrates ; for pleasure would not 
Nat xcov xo paAAov , co Sancpaxeg : yap rjbovr| av ov 

then be all good , if it did not happen to be naturally infinite/unlimited in number and degree . 
r|v Jtav aYa0ov , 8i pr| exi^xave jiec]yuKog ajteipov jrec]yuKog Kai jrA,r|0ei Kai xco paAAov . 

Soc: Neither will all pain indeed be harmful , O Philebos , so that we must look for something else 
28A (Tube av Jtav >amr| y’ KaKov , co Oi^r|P8, coax’vcov GK 8 JTX 80 V xi aXko 
other than The Unlimited Nature , that Provides any Part of The Good in those that are pleasurable . 

r| xov ajteipou xr|v c]xuaiv , cog jtapexBTai xi pepog aYa0ou xaig r|bovaig . 

Surely then I grant this to thee ; that these (pain/pleasure) indeed belong to The Unlimited Genus ; 

br| xoircco ooi xcov y 8 boxcov ajtepavxcov YBVOug 

but to which one of The before mentioned Genera can we now assign Mindfulness and Knowledge 
be eigjtoxexi xcov Jtpoeipr|pevcov av virv 0evxeg c])povr|aiv Kai 8Jtiaxr|pr|v 

and Intellect without us being impious , O Protarchos and Philebos ? For it appears to me 
Kai vouv ouk av aaepoipev ; co IlpoxapxB xe Kai <3>iAr|Pe , Yocp bcocei poi 
that we face no small danger in answering the present question , whether correctly or not . 
eivai T|qiv ov o aqiKpog Kivbuvog epcoxcopevov xo vuv Jtepi Kaxop0coaaai Kai \ir\ . 

Phi: For thou exalts The God of thyself, O Socrates . 

28B y^P aeqvuveig xov 0eov aeauxou , co ZcoKpaxeg . 

Soc: For thou , O companion , also exalt thine own . But all the same the question must be answered by us . 
Yap on , co exaipe , Kai xr|v aauxou : b’ opcog epcoxcopevov XeKxeov r|piv. 
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Pro: Socrates speaks rightly about these matters , O Philebos , and we must rust in Self. 

2coKpaxr|g XeyBi Op0cog xoi , co OiXr|p8 , Kai Jteiaxeov aircco . 

Phi: Is it not the case Protarchus , that thou formerly elected to speak for myself ? 

Oukodv , IlpcoxapxB , cru jtpor|pr|aai Xeyeiv ujtep epou ; 

Pro: By all means indeed . But now I am all but at a loss , and so I beg thee indeed , O Socrates , 
ITavu y 8 : pBvxoi vvv oxBbov ajtopco , Kai beopai aoi yB , co ZcoKpaxeg , 
for Thine Self to be our Prophet, in order that we not fail to hit The Mark , by uttering a sound 
as oruxov yBveaGai r||xiv jtpo(|)r|xr|v , iva ripeig pr|Sev e^apapxavovxeg c])08Y?co|X80a xi 
that is out of tune , and unfit for a competitor . 
jtapa peXog Jtepi xov ayamaxr|v . 

Soc: One must , O Protarchus , for it is neither difficult nor an imposing duty/command . 

28C IleiGxeov , co IlpcoxapxB, yap oube x a ^ 8Jtov oubev cjuxaxxeig : 

But did I really make an uproar (26b-c) in my sportive exaltation , as Philebos said , by inquiring 
aXX’ ovxcog eyco 80opuPr|oa ev xco jrai^ev aepvuvcov , KaBajiep OiXriPog sure , epopevog 
of thee into what Genus , Intellect and Knowledge should be assigned ? 

08 OJTOIOU YBVOUg VOUV KOCl 8JtlOXT|jlT|V 818V ? 

Pro: Most certainly indeed , O Socrates ! 

Ilavxajtaai ye , co Zancpaxeg . 

Soc: But certainly , the answer is truly easy . For 
AXXa |xt|v pabiov . yap 

"All The Wise Sing in Harmony , Truly Edifying Themselves" , 
jiavxeg oi ooc|)oi oupc|)covouoiv , ovxcog oepvuvovxeg eauxoug , 

["All Beings Pray , Except The One" -The Second Alcibiades ] 

["Only The Gods are Truly Wise" - The Symposium\ 


just as , for us [Philosophers] 
cog r|piv 


"Intellect is King of Heaven and Earth !" 

voug 80X1 paoiAxug oupavou xe Kai yr|g . 


And equally well said . But, if thou wishes , let us widen the scope of the investigation 
Kai iocog ev Xeyouai. b’ , 8i PouXei, jtoir|ocojX80a bia paKpoxcpcov xr|v OKeipiv 
of The Genus of Self . 
xou yEvovq aircou . 

Pro: Speak as thou wishes , and do not take length into account, O Socrates , 

28D Aey’ oxcog PouXei , pr|b8V pr|Kog ujioXoYi^opcvog , co IcoKpaxeg , 
for the investigation is not disagreeable to us . 
cog ouk ajt8x0x|ooji8vog r||iiv . 


Soc: 16 Well said . Let us begin then , by enquiring in the following way . 

KaXcog euteg . ap^cop80a be ejtavepcoxcovxeg cobe Jtcog . 

Pro: What way ? (ITcog ;) 

Soc: Which one , O Protarchus , of the following shall we propose ; that Everything , including 
Iloxcpov, co IlpcoxapxB, xobe c|>cop8v xa ^upjtavxa Kai 

That which is called The Whole , are governed by an irrational and random power and 
KaXoupevov xo oXov ejtixpojteueiv xou aXoyou Kai 8 ikt| xr|v buvapiv Kai 
mere chance , or on the contrary , just as our forefathers said , that They are Ordered-together 
ojtr| 8 Xuxbv , r| xavavxia , Ka0ajt8p Tpicov oi jtpooBev eXeyov , ouvxaxxouoav 
by being Governed by Intellect and A Certain Wondrous Mindfulness ? 
biaKuPepvav vouv Kai xiva 0aupaoxr|v c|)povr|oiv; 
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Pro: These Selves have nothing in common , O wondrous Socrates . For the former one which 
28E tcdv airaov Ouhev , co 0aupaoi8 ScoKpaxeg . yap pev o 

thou just now proposed , appears to be impious to me ; whereas the latter one ; that Intellect Adorns 
ov vuv A,eyeig , c]>aiv 8 xai eivai ou 6 ’ oaiov poi: 6 e xo vouv biaKoopciv 

All Selves of The Kosmos , also comes to Light as worthy of that view we have of The Sun and 
jtavxa auxa xou Koopou Kai c])avai a^iov xr|g oipecog Kai r|A,iou Kai 

The Moon and The Stars and All Their Circuits , and I can not ever 
a 8 A,r|vr|g Kai aaxepcov Kai jtaor|g xr|c; jt 8 pic])opac; , Kai eycoy’av ouk jtoxe 
either say nor believe otherwise about Selves . 
eutoipi oubbo^aoaipi aAAcoc; Jtepi airaov . 

Soc: Surely then , thou wishes that we agree to this by agreeing with our predecessors , that This 
6 r|xa BoiAei ^upc])r|acDp 8 v xi opoA^oyoupevov ripeig xoig 8pjtpoo08v , cog xau0’ 

Kosmos has to be in this way , and that we should not merely intend to repeat the words of others 
29A 8 xei oiraog , Kai 6 eiv pr| povov oicop80a Xeyeiv xaAAoxpia 

without any risk to ourselves , but we must also be ready to share in the risk and the blame , when 
av 8 D Kivbuvou , aXka Kai pexexcopev auyKivbuveucopBV Kai xou ipouou , oxav 
a clever person declares that This Kosmos can not be in this way , but has to be without Order ? 
beivo 5 avr|p §r\ xauxa pr| oirang aAA’ exeiv axaKxcog ; 

Pro: How then , could I not wish it so ? 

Ilcog yap av ouk (3ouXoipr|v ; 

Soc: Come along then , and observe The Logos that now comes upon us about these matters . 

I 0 i 5r| , a 0 p 8 i xov A,oyov vuv ejtiovxa r|piv Jtepi xoiraov. 

Pro: Only speak . (povov Aeye .) 

Soc: We somehow behold that in the natural composition of the bodies of all living beings , 

jtou Kabopcopev Jtepi ev xr| xt|v c]xuoiv auaxaaci xcov acopaxcov ajtavxcov xcov ^cocov 
there are within them Fire and Water and and “Earth” , just as storm-tossed sailors cry-out . 

29B cvovxa jxup Kai ubcop Kai jxveupa Kai yr|v , Ka0ajtep oi x^po^opevoi (|)aaiv . 

Pro: For we are truly and sorely storm-tossed , in the dire straits of the present Logos . 

yap ovxcog Kai paA,a X£ipo^op80a , ev im’ ajtopiag xoig vuv A,oyoig . 

Soc: Bear it then , and grasp that the following applies to each of the elements that exist in us . 

Oepc 6 r| , A,ape xoxoiovbe Jtepi BKaaxou xcov Jtap’ r|piv . 

Pro: Grasp what ? (IIoiov ;) 

Soc: That each of those elements that exist in us is but small and impoverished and in no way 
Oxi eraoxov xoiraov eveoxi Jtap’ r|piv ov opucpov Kai c]>auA,ov xe Kai ou 6 apr| 
whatsoever Pure , and neither does each have a power Worthy of Her Nature . Thus , by grasping 
oubapcog eiAiKpiveg Kai ouk bxov xr|v buvapiv a^iov xr|g cjxuoecog : 6 c A,aPcov 
one example , Apply!Intellect!See The Same in the case of all . For example , just as on the one hand , 
evi vo 8 i xaircov ev Jtepi Jtavxcov. oiov pev 

there exists a certain Fire in us , so also on the other hand , does there exist A Certain Fire in The All . 

80X1 JtOU JXUp Jtap’ T|piV , 6 ’ 80X1 ev xco Jtavxi. 

Pro: Of course , then what ? (pr|v Ti;) 

Soc: Is it not the case then , that on the one hand , the fire in us is small and weak and in an 
29C Odkouv pev xi xo Jtap’ r|piv opucpov Kai ao08veg Kai 

impoverished condition , whereas on the other hand , The Fire in The All Is Admirable 

c]>auA,ov 5’ xo ev xco Jtavxi ovor\ 0aupaoxov 

for Her Multitude and Beauty and Every Power that belongs to Fire . 

xe jiAt|08i Kai KaAAei Kai jtaor| buvapei xr| jtepi xo jxup . 

Pro: What thou says is very true . 

Kai o A, 8 y 8 ig paA,a aA,r|08c;. 
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Soc: What then ? Could the fire in us nourish and generate and rule-over The Fire of The All , 

Ti 6e; djio bk todxod tod jxupog Jiap’ripiv xpe^exai Kai yiyvBxai Kai apxBxai xo jxup tod Jiavxog , 
or on the contrary , is mine and yours and that of all other living creatures derived from That ? 

T| xaDxa xoDvavxiov , xo x’ epov Kai xo aov Kai xo ajtavx’xcov aAAcov ^cocov la/Bi djt’ bkbivod ; 
Pro: That question is not worthy of an answer . 

Todxo Bpcoxag jxbv od 6’ a^iov ajtoKpiOBCog . 

Soc: Rightly so . For thou would answer in the same way , I suppose , if thou were also asked about 
29D Op0cog: yap BpBig xaircoc , oipai , xb jtBpi 

the earthen part in every creature here , when compared with The Earth in The All , and 
xr|g bv xoig ^cooig bv0o6b Kai xr|g bv too jtcxvti , Kai 

thou will surely answer in the same way about all the other elements mentioned a little earlier . 

6r| ajtoKpivBi ODXcog xcov aAAcov Jiavxcov oacov r|p(oxr|aa oAiyov Bpjrpoo0BV . 

Pro: For what person who answered otherwise could ever appear to be of sound mind ? 

yap Tig ajioKpivopBvog aAAcog av jioxb (|>avBir| Dyiaicov ; 

Soc: None at all. Then this follows next in order . For when we See All of these elements 
od6’ 2x 8 ^ ov ooxigodv : aAAa todxo xo bjtod jiBxa B^r|g . yap r|jiBig ibovxcg xa xauxa Jtavxa 
just now mentioned being combined into One , do we not call this composition a body ? 

6r| vdv Aex0cvxa cruyKeipeva Big bv ap’ odk BJt(ovo|iaaapBV acopa; 

Pro: Of course , what then ? (Ti pr|v ;) 

Soc: Apply the same reasoning then , to That Being which we call The Kosmos . For It will be 
29E Aape Taircov 5r| jtepi xod6b ov Aeyopev Koapov : yap av bit| 

in the same way A Certain Body , Being composed out of The Same Elements . 
xov auxov TpOJtOV JTOD acopa , ov odv0bxov bk xcov auxcov . 

Pro: What you say is perfectly right ! 

AryBig Op0coxaxa. 

Soc: Therefore , does the elemental composition of our body wholly derive its nourishment and 
odv IIoTBpov xo Jtap’rpriv acopa oAcog bk xpB(|)Bxai xb Kai 

whatever it has received , and whatever it possesses from That Kosmic Body , or 
oaa biAt|c|)b xb Kai bxbi tod xodxod acopaxog r\ 

does That Body derive whatever we just now said about selves from ours ? 

XODXO BK 6r| VDV BlJtOjlBV JTBpi ODTCOV XOD Jtap’ T|piV ; 

Pro: And that is another question , O Socrates , not worth asking . 

Kai tod 0’ BTBpov , co ScoKpaxBg , odk a^iov BpcoxriaBcog . 

Soc: What then ? Is the following one worthy ? Or what do you say ? 

30A Ti6b ; apa to6b a^iov ; r\ jtcog BpBig; 

Pro: Tell me what it is . 

AcyB xo jtoiov . 

Soc: Shall we not say in regards to our body that it possesses Soul ? 

ap’oD c|)T|aojiBV To Jtap r|jiiv acopa bxbiv ipDxr|v ; 

Pro: Clearly , we shall say that. 

Ar|Aov c]>r| 00 |XBV oxi. 

Soc: From what source , O friend Protarchus , did our bodies derive their Souls unless it were 
IIo0bv , co c]hAb IIpcoxapxB, AaPov [ir\ bijtbp 

indeed the case that The Body of The All happened to be Ensouled , since That Body indeed 
ye xo xod acopa Jtavxog bxdyx^vb ov BjxipDXOv, todtco y 8 

possesses the same elements as ours but in a still more Beautiful Way in all respects . 

bxov xauxa Kai bxi KaAAiova Jtavxr| ; 

Pro: Clearly , from nowhere else , O Socrates . 

Ar|Aov cog OD6apo0ev aAAo0ev , co ScoKpaxeg . 
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Soc: For we do not indeed somehow believe , O Protarchus , that These Four ; such as The Limit 
yap On ye jtou boKoupev , co npcoxapxs , xa eKeiva xexxapa , xepag 
and The Unlimited and The Combined and The Genus of The Cause , which exists in All bodies ; 
30B Kai axeipov Kai koivov Kai xo yevog xr|g aixiag evov ev axaai , 
This Fourth One , that on the one hand , both Provides a Soul for All our bodies to live in 
xouxo xexapxov pev xe xapexov ipuxx|v xoig xap’ r||xiv acopacnaav ev 

and when the body falls ill She also Introduces The Art of Healing , and in All the other Arts 
Kai acopaxog xxaioavxog Kai epjtoiouv iaxpiKr|v Kai ev aAAoig aXka 

She is The Composing/Organizing/Ordering Power that Pays-Attention to every single detail, and 

cruvxi08v Kai aKoupevov Jtaaav Kai 

is invoked as All-Encompassing Wisdom , but that while These Very Selves Exist in The Whole 
8JtiKaXeio0ai xavxoiav ao(|)iav, 6’ xouxcov xcov auxcov ovxcov ev o>ao 

and in Heaven and in regards to The Great Members Thereof , that Are moreover Beautiful and 
xe oupavco Kai Kaxa peyaXa pepr| , Kai Jtpoaexi Kataov Kai 

Pure , whereas we believe on the other hand , that there is no way of including among Them 
eiXxKpivcov, apa 5’ ovk pepr|xoivr|G0ai evxoixoig 

That Nature which is The Most Beautiful and The Most Worthy of Honor . 
xt|v cjxuaiv xcov KaAAiaxcov Kai xipicoxaxcov 

Pro: But this could indeed in no way be according to Logos ! 

30C AAA xouxo av y’ oubapcog exoi Xoyov. 

Soc: If this is not the case , then we affirm that this following Logos would be better to follow , 
ei jxt| Oukuov Xeyoipev xouxo pex’ eKeivou xou Xoyov av PeAxiov exopevoi, 
which we have often said , that there is in The All, both The Bountiful/Resourceful Unlimited , 
a xoAAaKig eipr|Kapev , cog eaxiv ev xco Jtavxi xe jto>cu axeipov , 

and The Seif-Sufficient/Efficient Limit , and in addition to Selves , That Certain Cause that is not 
Kai iKavov Jtepag, Kai ex’ auxoig xig aixia ov 

thoughtless , but both Adorns and Organizes in every detail The Years and The Seasons and 
c])auAT| , xe Koapouaai Kai auvxaxxouaa eviauxoug xe Kai copag Kai 
The Months , and would most Justly be called Wisdom and Intellect . 

pr|vag Kai av bucaioxax’ X-eyopevri aoc|)ia Kai voug. 

Pro: Most-justly without a doubt! (Aucaioxaxa 6r|xa .) 

Soc: Certainly then , Wisdom and Intellect could not ever come into existence without Soul . 

pr|v 2!oc|)ia Kai voug av ouk xoxe yevoio0r|v aveu ipuxxig. 

Pro: This could never be the case . (Ou yap ouv.) 

Wisdom/Intellect : Soul : : Soul : Body 

Soc: Is it not the case then , that there is on the one hand , a Royal Soul , and on the other hand , 
Oukouv eyyiyvea0ai pev pev (3aaiXiKr|v i|ruxx|v, 6e 

a Royal Intellect Firmly Implanted in The Nature of Zeus by The Power of The Cause , 

30D PaoiXxKov vouv epeig ev xr| (]xuoei xou Aiog 6ia xr|v buvapiv xr|g aixiag , 
and furthermore there also reside other Noble Aspects in All The Other Deities , according to 
6 e aXka KaXa ev aKkoiq , Ka0’ 

that Name by which Each One Loves to be invoked . 

o xi eraoxoig (|>iXov A,eyeo0ai. 

Pro: Most certainly indeed . (MaXa ye .) 

Soc: Surely then , do not believe that this is just some idle logos of ours , O Protarchos , 

6 r| pr| 6o^r|g Touxov xi paxr|v xov Xoyov r|jiag , co npcoxapxe , 
but that it is produced as evidence of us fighting along with Those Ancients who declared , 
aAA’ pev eoxi axoc|)r|vajxevoig ^uppaxog xoig eKeivoig xa^ai cog 
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"Intellect Always Governs The All" 
voug aei apxei xou xavxog . 

Pro: For it is thus so ! (yap Eaxi ouv .) 

Soc: Therefore , the answer has indeed been provided for the object of my search : that Intellect 
30E be ajTOKpiGiv ye jtejtopiKcog Tr| epr| ^r|xr|aei, oxi voug 

Is The Generic Cause of All , in regards to which of The Four , This was said to be One 
eoxi xou yevoug aixiou Jtavxcov cov xcov xexxapcov xouxo r|v AxxBcvxog ev 

by us . For it is beyond a doubt, that now at this point we have our answer . 

T|piv . yap 5r|jtou vuv r|5r| excig ripcov xr|v ajtoKpiaiv . 

Pro: I have it, and in a most sufficient way , and yet thou answered without my being aware of it. 

Excd Kai [laXa iKavcog, Kaixoi ajtoKpivapevog pe eXaBeg . 

Soc: For sometimes when one becomes Playful ,0 Protarchos , instead of being so intense 
yap b v 10 x 8 yiyvexai r\ jtaibia , co npcoxapxB , xr|g ajioubr|g 

one becomes Relaxed . (AvajtauXa .) 

Pro: Admirably said . (KaAxog euteg .) 

Soc: Beyond a doubt, it has now been made quite reasonably clear by us , O Companion , 

31A 6r|jtou xa vuv axebov 8Jti8iKcog bcbriXcoxai r|jiiv , co exaipe , 

to which Genus The Life of Intellect belongs and what Power It possesses at this time . 

ov yevoug Noug eaxi rai xiva buvapiv K8Kxr|xai Jtoxe . 

Pro: By all means . (ITavu pev ouv .) 

Soc: And certainly it also became quite clear long ago to what Genus the life of pleasure belongs . 

Kai jjir|v coaauxcog ye 8(|)avr| jtaAm xo ycvog r|bovr|g 

Pro: Very much so . (Kai paA,a .) 

Soc: Surely then , let us also remember concerning both of These , that on the one hand , Intellect 
br| Kai MepvcojicBa Jtepi ap(])oiv xauxa , oxi qcv voug 

was akin to The Cause and is nearly all of This Limited Genus , while on the other hand , self 
T|v ^uyyevrig aixiag Kai axebov xouxou xou yevoug , be auxr| 

pleasure belongs to The Unlimited Genus , which also has not, nor can it ever have a Beginning nor 
r|bovr| xou axeipog yevoug xe Kai exovxeg pr|b8 pr|X8 e^ovxeg Jtoxe apxx|v pr|xe 

a Middle nor an End , neither in-self nor of-itself 
peaa pr|xe xeXog ev auxco pr|be eauxou . 

Pro: We will remember ; for how could we not ? 

31B Mepvr|oope0a : yap Jtcog ov ; 
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Soc: 17 Surely then , the next task after this , must be for us to see in what they exist and 
5r| to pexa xoirco Aei r|pag ibeiv ev co saxiv xe Kai 

through what feeling! experience! affectation each Self comes into existence whenever Selves 
bia xi jtaBog eraGxepov aircoiv Y L Y V8a 6° v ojtoxav 

come into existence . In this way we will first test the feeling of pleasure ; just as we tested before 
yiyvr|G0ov : ouxco Jtpcoxov 8(3aaaviaap8v xr|v r|bovr|v coajtep Kai Jtpoxepov 

The Genus of self prior to That of Mindfulness . But in turn we will not ever be able to sufficiently 
xo yevog airrr|g Jipoxepa xairca , 5’ au av ovk jtoxe buvaipe0a ucavcog 

test pleasure apart from pain 
(3aaaviaai xr|v r|bovr|v Xuarrig . 

Pro: But if one must follow this way , then let us follow this way. 

AAA,’ 8i xp^l Jtop8U8O0aixauxr| , jiopeua)|ie0a xaim] . 

Soc: Take notice then , does it appear to thee just as it does to me concerning the generation of selves ? 
Ap’ouv (The Homeric call to attention) (|>aiV8xai goi Ka0ajt8p 8jioi Jiepi xr|g yeveaecog auxcov ; 
Pro: What way is that ? (To Jtoiov ;) 

Soc: It appears to me that pain and pleasure are naturally generated at the same time 
31C (|>aiv8G0ov poi Aujtt| xe Kai r|6ovr| Kaxa (Jxugiv ysvei apa 

by coming into existence in The Combined/Common Genus/One . 

yiyv8G0ai Ev tod koivco 

Pro: But please remind us , O Friend Socrates , which one indeed of the before mentioned genera 
be ujrojiipvr|GK8 ripag , co (])iAe ScoKpaxeg , xi jtots ye xcov jtpoeipr||xevcDV 

do you wish to indicate by The Common One . 

PouAei br|Aouv Koivov 

Soc: I will do this as well as I can , O amazing one . 

EGxai Tain;’ eig buvapiv , co ©aupaaie . 

Pro: Kindly said . (KaAcog euteg .) 

Soc: Now then , we should surely be attentive to The Common One which we said was Third 
xoivuv br| ujtaKoucopev Koivov o eAeyopev xpixov 

of The Four Genera . (xcov xexxapcov .) 

Pro: Then I think it is The One which thou mentioned after The Unlimited and The Limited 
be oipai O eAeyeg pexa xo ajteipov Kai xepag 

and in which thou placed Health and Harmony ? 

Kai ev co eTi0eao uyieiav Kai appoviav ; 

Soc: Most excellently said . Now then , Offer-up Thine Mind (Sym210E) as much as possible ! 

31D KaAAiox’euteg . r\6r\ be Jtpooexe tov vouv oxi paAiax’ . 

Pro: Only speak ! (povov Aeye .) 

Soc: Now then , on the one hand , I say that when The Harmony in us living-beings 
xoivuv pev Aeyco xoxe xr|g appoviag ev r|piv xoig ^cooig 

becomes loosened , then at the same time , the undoing of their True Nature and the generation 
Auopevr|g ev xco apa xpovco Auaiv xr|g (])uaecog Kai y 8V8GLV 

of their suffering takes place . 
aAyr|bovcov Y L Y V8 °0 aL • 

Pro: What you say is quite likely . (Aeyeig Ilavu eiKog .) 

Soc: But on the other hand , one must also say that when The Laws of Harmony are Restored to 
be xe AeKxeov appoxxopevrig axiouarig eig 

The Nature of Self , so also is pleasure again Restored , if I must speak in the fewest and briefest 
xt|v (jruGiv auxr|g Kai r|bovr|v IlaAiv yiyvea0ai ei bei pr|0r|vai bi f oAiycov oxi xaxioxa 
words about matters of great importance . 
jtepi peyiGXcov 
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Pro: On the one hand , I believe that what thou says is correct, O Socrates , but on the other hand , 
31E [i8v Oijiai G8 Xryriv op0cog , co ScoKpaxrg, 6e 

we should try to make them even more clear . 
jT8ip0pcD0a Xeyriv xairca xairca exi ep^aveaxepov . 

Soc: Is it not the case then , that it is easy to bear in mind those cases that are endemic and 
Oukouv paoxov Guvvoriv xa 5r|[ioGiaKai 

quite obvious ? 
jtou Jt8pi(|)avr| ; 

Pro: Which ones ? (Iloia;) 

Soc: Is not suffering hunger , on the one hand , to some degree an undoing and painful ? 

rieivri [lev jtou XuGig Kai Aimr| ; 

Pro: Yes (Non). 

Soc: Is not eating , on the other hand , a filling-up that brings about a Restoration of pleasure ? 

E6co5r| 6e jiAripcoaig yiyvojievri jtaAiv r|6ovr| ; 

Pro: Yes (Nai). 

Soc: Then again , thirst is destructive and painful , but the ability to Restore moisture to the 
32A 6’an Aupog 6' an (]>0opa Kai Axmr| , 6r r| 6uva[iig jiaAiv xou vypovxo 

dryness is pleasant . Thus in turn , since the dissolution and the disintegration of the stifling heat 
^r|pav08v r|6ovr| : 6e an biaKpiaig Kai 6iaAuGig xou Jiviyoug 

that we experience are indeed painful by being contrary to our Nature , thus in turn , 
jrcx0r| y’ Aimr| Korea (]xugiv 6r jiaAiv 

The Restoration Restores and Refreshes and is pleasant by being according to our Nature . 

ajtoboGig xe Kai ijru^ig r|6ovr| Kaxa (|>uaiv 

Pro: Entirely so . 

Llavu [lev ouv . 

Soc: And on the one hand , the freezing congelation of the moisture in living beings is painful 
Kai [lev piyoug jrr^ig xr|g uypoxrixog xou ^coou Xujtr| 

by being contrary to our Nature , whereas in turn , the dissolution and Restoration to The Same 
jtapa (]yuaiv 6’ xaAiv biaKpivopevcov Kai ajtiovxcov 8ig xaircov 

Natural Course is pleasant . Now consider if thou agrees whether This Logos is , in a word , 
Kaxa (]yuaiv o6og r| r|6ovr| . Kai okojt8i 8i aoi 4>r| av o Xoyog evi Xoyco 

Within Measure . As I said before , in the case of The Idea which arises out of The Unlimited 
jiexpiog . ojt8p eXeyov Jtpoo08v ev xco xo 8i6og og yey°v°g 8K xou axeipou 
and The Limit according to Their Natural Ensoulment ; that whenever on the one hand , 

32B Kai Jtepaxog Kaxa (]ruoiv ejiipu/ov , oxav jiev 

This Natural Condition is destroyed , there results the destructiveness of pain , whereas in turn 
xoirco (|>08ipr|xai, rival xr|v (|)0opav Aimr|v , an 

on the other hand , This Restoration to The Ousian Road/Way of Selves (16b) , is The Refuge 
6’ xaircr|v jtaAiv rig xr|v ouoiav o6ov auxcov xr|v avaxcopr|aav 

of all pleasure 
jtavxcov r|6ovr|v . 

Pro: Let it be so , for it indeed appears to me , to have a certain seal impressed upon it ! 

Eoxco : yap y 8 &OK 81 [ioi 8X£iv xiva ximov 

Soc: So then may we assume this as One Idea of pain and pleasure ; each one arising (Phaedo 60B) 
xoivuv jiev xi0coji80a Touxo rv ri6og Axmr|g xe Kai r|6ovr|g rKaxepoig 
in the experiences just described ? 
rv jta0r|Giv xouxoig ; 

Pro: Let it be so assumed . 

K81G0CO . 
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of Spring and Autumn 

Destruction Dissipation Natural Flow Congelation Destruction 
Pleasure Pleasure 

Pain / Suffering Restoration Suffering / Pain 

Of Equilibrium 

More/Less Less/More 

uaAXov / r|Ttov taov r|TTOv/ua/J.ov 

~Equal~ 

But Once Restored 

• • 

ayoutETov 

Being-Well-Content/Being-Whole/Being-Well-Disposed 
Su^expa (Symmetry) ~ (Symphony) Eu^Kjxova 

Health Harmony 

"Ending the Differences between Opposites" 

Soc: 18 Now then assume that within The Soul of Self is the expectation of these feelings!experiences . 
32C xoivuv Ti0ei Korea xr|g tpuxx|g auxr|g to jtpooboKripa xcov xouxcov jta0r|paTcov 
On the one hand , in the expectation felt prior to the sweet, confident hope of future joy/pleasures , 
jxev xo Jtpo r\6v 0 appaA,eov eXjti^opevov xcov t| 6 bcov, 

and on the other hand , in the fearful expectation felt prior to suffering and pain . 

6 e xo (|)o(3Bpov Jtpo aX-YBivov Kai xcov Axmripcov . 

Pro: This is indeed then , another Idea of pleasure and pain , that arises from the expectation 
tou 0’ Eaxi yap ouv exepov Bibo 5 r|bovr|g Kai Axmr|g , yiyvopzvov bia jtpooboKiag 
of The Self of Soul separate from that of the body . 
xr|g aircrig i|ruxx|g X^P 1 ^ TO xov ocopaxog . 

Soc: In my opinion , thou understands rightly indeed , for I think that in these , the doubt about pleasure 
Kaxa xr|v Bpr|v bo^av , ujtBXa(3Bg Op0cogY 8 - Y a P oipai bv xoircoig , xo jtBpi xr|v r|5ovr|v 
will be made clear , for as it appears each of these arise pure and unmixed with 
eaea0ai Bjic|)avr|g , Yocp cog 6 okbi,xb BKaxBpoig yiyvopEvou; BiXxKpivBOi Kai apiKxoig 
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the actual pain or pleasure . For we question if The Whole Genus of Pleasure is desirable , or rather , 

32D Axmr|g xb Kai r|6ovr|g . jioxBpov xooXovyBvog boxi aajiaaxov , r\ 

must we attribute this desirability , to some other one of The Genera mentioned before . Whereas 
ripxvboxeov xoxrco xivi exepco xcov ysvcov jtpoBipr|pBvcov , 6 b 

6b r|6ovr| Kai Axmr| KaGajtBp 0Bppco Kai ipuxpco 

pleasure and pain , just as the hot and the cold and all such selves , are at one time 
r|6ovr| Kai Axmr| Ka0ajtBp 0Bppco Kai ijruxpco Kai Jtaai xoig xoioircoig airca xoxb jxbv 
desirable , but at other times not desirable , by the latter not being good , while of the former 
aajtaaxBov , xoxb 6b ouk aajtaaxBov , cog jxbv ouk ovxa aya0a , Kai 5 b 
some selves are desirable at times when also receptive of The Nature of The Good . 

Bvia boxiv bvioxb oxb Kai 6BxopBva xt|v cjxuaiv xcov aya0cov . 

Pro: Thou are quite correct saying that we must now track what we are pursuing in some way as this . 

Op0oxaxa XxyBig , oxi 6 bi vvv xo jiBxaSicoKopBvov 0r|pBU0r|vai Jtr| xairar| . 

Soc: Then on the one hand , let us first agree on the following point; if indeed what we said is truly so , 
32E xoivuv jiBV Jtpcoxov §uvi6cojiBV xo6b : ButBp xo XByoqBvov boxi ovxcog 

that on the one hand , suffering arose from the destruction of selves , while pleasure arose by the 
cog jxbv aXyr|5cov 6iac])0BipojiBvcov airccov, 6 b r|5ovr| 

Recovery of selves . Let us bring to mind the case of those neither undergo decay nor Restoration . 
avaaco^ojiBvcov , evvoriocopev Jtepi xcov pr|xe 5iac])0eipopevcov pr|xe avaaco^opevcov : 

In what state must each of these living beings be at the time when this state is thus maintained . Then 
Bvxiva b^iv Seixoig BKaaxoig ^cooig rival jtoxb oxav xoxb oiraog ioxx| . 6 b 
earnestly offer up thine mind to what I say . Is it not necessary that during this time every living being 
oc|)o6pa jtpooBxcov xov vouv bijtb : apa ov avayKT] bv xoxb xco xpwvco Jtav ^coov 
neither feels any pain nor feels any pleasure at all neither small nor great ? 
pT|XB xi XxmBio0ai pr|XB r|6BO0ai Jtaaa pr|XB prya pr|XB apiKpov ; 

Pro: This is necessarily the case .(pBV AvayKr] ouv .) 

Soc: Is it not the case then , that there is for us a Certain Third Disposition such as This besides either 
33A oukouv boxi T|pcov xig r\ xpixr| 6ia0BOig xoiauxr| jtapa xb 

the one of feeling pleasure and besides the one of feeling pain ? 
xr|vxou x aL P OVTO £ Kai Jtapa xr|v xov XujtoupBvou ? 

Pro: Certainly , what then ? (Ti pr|v ;) 

Soc: Come along then , and now do thine best to remember This . For to remember or not 
Ayr 6r| xoivuv Jtpo0upou pBpvr|O0ai xauxr|g . yap pBpvr|a0ai r\ pr| 
the judgment about This , will be of no small importance for us in the matter concerning pleasure . 

Kpioiv xairrqv bo0' ov apiKpov r|jiiv xr|v Jtpog xr|g r|5ovr|g. 

Thus , if you are willing , we should follow through with a few brief words concerning Self 
6b , bi PouAxi , 5iajTBpavcD|iBV xi Ppax^ JtBpi airnig. 

Pro: Words about what ? (XxyB Jtoiov .) 

Soc: Thou knows that there is nothing to hinder one from living The Life of Mindfulness in This way ? 

oio0' cog ou6bv ajtoKcoXuBi ^r|v Tov Piov xov c|)povBiv xov xouxov xpojtov . 
Pro: You mean The One who feels neither joy nor pain ? 

XeyBig Tov xov pr| |xt|5b Axmeia0ai ? 

Soc: Yes , for it was said in the comparison of the (3) lives , that the person who chose The Life 
33B yap Eppr|0r| bv xr| jtapaPoXr| xcov Picov xco BXopBVCo(aipBCo) xov Piov 
of Intellect and Mindfulness should at that time not feel any joy , neither great nor small. 
xov vobiv Kai cf)povBiv 6 biv xoxb jxt|6bv jtou x aL P £LV pBya pr|XB apiKpov . 

Pro: And it was especially proclaimed in This way . (Kai [laXa Bppr|0r| oiraog .) 

Soc: Is it not the case then , that That Life would indeed thus be The Hyparxis , and perhaps it is 
Oukouv bkbivco av ye oiraog imapxoi Kai lacog 
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by no means absurd to say , that of all the lives , That Life is The Most Divine . 

oubev axojtov , ei xavxcov xcov |3icov eaxi ©eioxaxog 

Pro: It would not be reasonable indeed , that The Divine feels either pleasure or its opposite . 

Odkouv eucog y 8 0eoug oirce xo^peiv oirce xo evavxiov. 

Soc: Thus on the one hand , it is not very likely . But at any rate , either one of selves are inconsistent 
ovv ji8v 8oxiv ovk Ilomj eucog : youv BKaxepov auxcov yiyvopevov ocaxxipov 

with The Divine Nature . But let us consider this further at another time , in so far as it may pertain 
33C . aXka ejtiGKeipcopeba xouxo exi pev eig au0ig, r| eav 

in any way to The Logos and to The Life of Intellect , surely then at that time we shall apply it to 
xi Jipog Xoyov, Kai Jipog xco vco br| jtpoa0r|aopev Jipog 

winning second place , if we can not apply it to winning first place . 

xa beuxepeia , eav pr| buvcope0a Jtpoa0eivai Jipog xa Jtpcoxeia . 

Pro: Quite justly said .(Op0oxaxa Axyeig .) 

Soc: 19 And certainly The Other Idea of pleasures , which we indeed said belong to The Soul of Self , 
Kai jxT|v xo exepov eibog xcov r|bovcov , o ye ec])a|iev eivai xr|g ipu/rig aircr|g , 
are entirely generated through Memory . 
eaxi jtcxv eyovog bia pvr||xr|g . 

Pro: How ? (jtcog ;) 

Soc: In a reasonable way . So before we even take-up what in the world Memory is , let us dare ask again 
cog 8 OIK 8 V , Kai Jtpoxepov 8 X 1 O XI JtOX' MVT|jXr|V 80 X 1 , avaA,T|JtX80V KlvbuV8U8l JtaXlV 
what Perception is before we look into Memory, if we intend to bring forth these matters in a clear way . 

aio0r|oiv Jipoxepov pvr||xr|g , 8i peAAei y8vr|O8O0ai xa Jtepi xau0'jtr| Kaxa c|)av8pa xpoxov . 
Pro: What do you mean ? (Ilcog c|)r|g ;) 

Soc: Assume on the one hand , in every case concerning the Feelings our body , that some are extinguished 
33D 08 5 |i 8 v eKaoxoxe Jtepi xcov Jta0r|paxcov xo r|jicov ocopa xa p8VKaxao(38vvujX8v 

a 

in the body before they penetrate into The Soul , thus leaving The Soul unaffected , but on the other hand , 
ev xco ocopaxi Jtpiv 6i8^8A,08iv 8Jti xt|v i|mxx|v , eaaavxa 8K8ivr|v ajta0r| , be 

other feelings penetrate through both body and Soul , and produce a certain kind of ‘seismic tremor’ 
xa tovxa bi f apc|)oiv Kai 8vxi0evxa xiva coojtep aeiapov 

through both conjointly and also in each one individually . 
bi’ apc])oiv xe koivov Kai BKaxepco ibiov . 

Pro: Let it be assumed . (Keia0co .) 

Soc: Take notice then , would we be absolutely correct if we said that those feelings that do not pass 
ap' br| op0oxaxa eav epoupcv Ta pev \ir\ lovxa 

through both , thus escape the notice of our Soul , whereas we affirm that our Soul does not fail to notice 
bi’ apc])oiv A,av0av8iv xr|v r|jicov x|ruxx|v c|>cop8V [ir\ Xav0av8iv 

those that penetrate through both ? 
xa be bi’ apc|)oiv ; 

Pro: How could we not ? (ncog yap on;) 

Soc: Now then , thou should in no way misunderstand me as saying that this obliviousness has somehow 
33E xoivuv jir|bajicog ujtoXa(3r|g cog Xeyco 8vxau0a A,8Ax|08vai jtou 

generated a state of forgetfulness in our Soul ; for forgetfulness is the departure/exit/loss of Memory , 
Y8V8GIV To Ax|0r|g ; yap Ax|0r|g eaxi e^obog pvr||xr|g , 

but in the case of which I am now speaking , Memory has not yet arisen . Surely then it would be absurd 
b’ ev xco vuv Xeyopevco , r| oimco y 8 Y OV£ : ^ yiyveobai axojtov 

to speak of losing something that neither exists nor has yet come into existence . Is this not so ? 
c|>avai ajto(3aXr|v xiva xov pr|xe ovxog pr|xe Jtco yeyovoxog . r| yap; 
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Pro: Certainly , what then ? (pr|v Ti;) 

Soc: Now then , simply alternate the terms . 

xoivuv povov pexaPaAx Ta ovopaxa . 

Pro: How ? (Ilcog ;) 

Soc: On the one hand , instead of saying that The Soul ‘fails to notice’ , when Self remains unaffected 
pev avxixou xr|vrpuxx|v A,eXr|0evai , oxav auxr| y^vrixai ajta0r|g 

by the seismic tremors of the body which we now call forgetfulness , apply the term “imperceptible” . 
34A xcov oeiopcov xcov xou ocopaxoc; r|v vuv KaXeig Ax|0r|v , exovopaaov avaia0r|aiav . 
Pro: I understand . (Epa0ov) . 

Soc: Then on the other hand , thou would say nothing wrong by naming the one common experience 
6' av (|)08 yyoi ouk axo xpojtou ev ovopa^cov To evi koivt| Jta08i 

of Soul and body and their common motion , Perception , when they are moved by these occurrences. 
xt|v i|ruxx|v Kai xo acopa Kai Koivr|r|v kivt|giv aia0r|aiv y l Y vo P 8VOV Kiveio0ai xauxr|v . 

Pro: You speak most truly . 

A,8Y8ig AAr|0eaxaxa . 

Soc: Is it not the case then , that we already understand what we intend to say by the word Perception . 

Oukouv r|5r| pav0avopev o PouA,ope0a KaA,eiv xr|v aiG0r|Giv; 

Pro: Certainly what next ? (Ti pr|v;) 

Soc: So then Memory can be correctly called The Preservation of Perception , of course in my opinion . 
34B xoivuv xr|v pvr|pr|v av op0cog teyodv 2(oxr|piav aiG0r|G8(og , yE Kaxa xr|v epr|v bo^av . 
Pro: Correctly so indeed . (Op0cog ouv yap.) 

Soc: But do we not also say that Memory is Different from Recollection ? 

be ap’ ou XeYopev Mvr|pr|g bia(])epouaav avapvr|Giv; 

Pro: Perhaps . (iGcog) . 

Soc: Take notice then , is not the following the case ? 

Ap’ ouv ou xobe ; 

Pro: In what way ? (To jtoiov;) 

Soc: When The Soul , Self In-Herself without the body , Remembers in this way , by taking into account 
Oxav r| ipuxx| airrri ev eaircr| aveu xou acopaxog avapipvr|GKea0ai xaux’ avaX,apPavr| 
how She was affected , by which longing , in company with the body ; then at that time we especially say 
jtou ejtaGxev a jto0 ’ pexa xou acopaxog xoxe paAxaxa XeYopev 

that She Recollects . Is this so ? 
oxi avapipvr|GK8G0ai. r\ yap ; 

Pro: Quite so . (Elavu pev ouv.) 

Soc: And certainly ,when She has lost a Memory of either a Perception or of something She has learned 
34C Kai pr|v , oxav ajtoXeaaaa pvr|pr|v eixe aiG0r|G8cog eix' pa0r|paxog 

and again in turn Restores this , Self In-Herself , we also call everything such as these , 
au0ig jtaAxv au avajtoAr|ar| xauxr|v auxr| ev eauxr| , Kai XeYopev ^upjtavxa jtou xauxa 
Recollections (avapvr|aeig). 

Pro: You speak correctly . (XxYeig Op0cog.) 

Soc: Surely then , that for the sake of which we have been saying all these things is the following . 

br| X a P LV Ou eipr|xai axavx’ xauxa eoxi xobe . 

Pro: For the sake of what ? (To Jtoiov;) 

Soc: In order that we may grasp as completely and clearly as possible , the pleasure and at the same 
iva oxi r|br| XaPoipev paAxoxa Kai evapYeaxaxa xr|v r|bovr|v Kai apa 
time , the desire of The Soul apart from body ; for the nature of both these is likely to become clear 
eju0upiav xr|c; rpuxxig X^P 1 ^ crcopaxog : Yocp ap(|)oxepa xouxoov eoiKe br|A,oua0ai 
to some degree by showing the nature of these (Memory and Recollection) . 
jtcog bia xauxa 
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Pro : 20 Now then , O Socrates , let us discuss what follows after these . 

xoivuv r|6r| Aeycopev to pexa xairca . 

Soc: It is likely that we must indeed consider many points in our discussion about the origin of pleasure 
34D eivai 801 K 8 cog avayraiov ye okojtbiv UoXka Axyovxag Jtepi yeveaiv r|bovr|g 

and about the many forms of self . But for now it looks like we must first take-up 
Kai xt|v Jtaaav popc])r|v airnig . Kai yap vuv 8xi c]>aiv8Tai Jtpoxepov Atijttbov 
what in the world , desire is and how it arises . 

xi jtot’ 8Jti0upiav 80X1 Kai jtou yiyvexai. 

Pro: Let us now consider this then , for we have nothing to lose . 

SKOJtcopev xoivuv , yap oubev ajtoAxyupev . 

Soc: We shall then indeed lose one thing , O Protarchus , concerning which we are now at a loss . 

Kai ouv ye AjtoAxrupev pev , co npcoxapxe , Jtepi o vuv ajtopiav 
For by finding the object of our search , we shall lose the perplexity concerning these very questions . 

eupovxeg ^ryto'upev , ajtoAxrupev xt|v xauxa auxa xarxa. 

Pro: That is a fair counter ; but let us try to take-up these next points . 

Op0cog ripuvco [apuvco], 5’ Ji8ipcop80a Axyeiv xo ec])e^r|g xouxoig . 

Soc: Is it not the case then , that we just now said that hunger and thirst and all other such things 
34E Oukouv 5r| vuv 8(|)ap8v jT8ivr|VT8 Kai bnpog Kai jtoAA’ exepa xowxuxa 

are certain desires ? (eivai xivag 8JU0upiag ;) 

Pro: Very much so indeed ! (Ic])obpa ye.) 

Soc: What is The Same element that we have in view , in respect to which we call all these by one name , 
xi xauxov apa pAxipavxeg npog Jipoaayopeuopev xau0’evi ovopaxi 

which are thus also at that time quite Different ; 

oircco JTOT8 jtoXu biac|)8povxa ? 

Pro: By God , O Socrates , perhaps it is not easy to say , but nevertheless one must answer . 

Ma Ai' , co ScoKpaxeg , iacog ov pabiov ruteiv , a XX! opcog Xekxeov . 

Soc: Surely then , we should begin again from that place of selves . 

6r| avaXapcopev jtaAxv 8K EkbiBbv xcov auxcov . 

Pro: From where then ? (Ilo08V 8r| ; 

Soc: When we mention Thirst’ do we have some particular instance in mind ? 

jtou Axyoprv 5upr| xi BKaaxoxr ; 

Pro: How could we not ? (Flcog 5' ov ;) 

Soc: Whereas this is indeed to be empty ? 

be Touto 8GTi y f Krvouxai ;) 

Pro: Certainly , what then ? (pr|v Ti;) 

Soc: Take notice then , is the thirst a desire ? 

Ap ouv 8GTiv to bupog 8Jti0upia ; 

Pro : Yes indeed , of the drink . (Nai yr , Jtcopaxog .) 

Soc: Of the drink , or of being filled-full/replenished by the drink ? 

35A ricopaxog , r\ jtXripcoaecog Jtcopaxog ; 

Pro: In that case , of being filled-full , I suppose . 
pev jtXripcooecog Oipai. 

Soc: Then , whoever among us becomes empty , as it is likely , desires the opposite conditions 
apa O r|pcov Kevoupevog , cog boikbv , 8Jti0up8i xcov evavxicov 

from the one which they experience . For by being empty they long to be filled . 

T| jtaaxci • yap Kevoupevog 8pa jtXr|jtoua0ai. 

Pro: That is most clear indeed . (2ac|)8axaxa ye) . 

Soc: What then ? From what Source could the one who is empty Perceive Fullness for the first time ? 

Ti ouv; OJTO08V o eoxiv Kevoupevog aio0r|vai jtXripcoaecog xo Jtpcoxov 
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Could they either Apprehend or Remember that Fullness which they have neither experienced 
av bit' e^ajTTOix' bits pvr|pr| xouxou o prix' jraa/si 

at the present time nor have ever experienced in the past ? 

BV X(D VUV XpOVCD |XT|X’ JtCOJtOX’ BJTO10BV BV XCO JtpOG0B ; 

Pro: And how could they ? (Kai Jtcog ;) 

Soc: But certainly , we say that the one who desires , indeed desires something . 

35BAAAa pr|v, c])a|iev o BJtiOujicov, y’ 8 ?tx0upei xivog. 

Pro: How could this not be the case ? (Ilcog yap ov ;) 

Soc: Do they not indeed desire that which they feel, for they are thirsty . But this is the emptiness . 

apa Ouk ye £Jti0upei o jtao%£i yap 6iTpr| 6 b xouxo kbvcdgic;: 

Thus they desire The Fullness . 

6b BJtl0U|XBl O JtXr|p(OGBCOg . 

Pro: Yes . (Nai.) 

Soc: Accordingly then , some Part of them that thirsts can indeed somehow Apprehend The Fullness . 

apa xi xcov 6up(ovxog av y' Jtr| e^ajtxoixo xou jtX,r|pcoGB(og. 

Pro: Necessarily (Avayicaiov). 

Soc: Surely then on the one hand , the body is unable , for it is quite empty . 

6r| pBV To Gcopa a&uvaxov , yap nov KBVouxai. 

Pro: Yes (Nai). 

Soc: So then , it is clear that the only remaining possibility is that The Soul Apprehends The Fullness , 
35C apa 6r|A,ov oxi Amjtov Tr|v i|ruxx|v B(|)ajtXBG0ai xr|g jtXr|pcoGB(og 

in Her Memory , for what else could yet remain that could Apprehend ? 

xr| jxvr|pr| , yap aXkod av ex' e^aipaixo ; 

Pro: Nothing else but Her . ( Zxb6ov ou6evi.) 

[ A note from Thomas Taylor’s translation of The Philebos (P471 Prometheus Press) : 

“Olympiodoros says that, 

Memory , is Triple : 
irrational , Rational , and Intellectual . 

Then each of these is likewise Twofold : 
phantastic-sensitive , dianoetic-doxastic , Essential-Divine .”] 

1 Intellect 
Intellectual 
Ousian-Divine 

Revealed-Truth APRIORI Self-Evident Truths 
The Fullness - The Pleroma 



The Preservation of 

‘Seismic TremorsVFeelings/Affections/Experiences/Perceptions 

3 body Soul 2 

irrational Rational 

sensitive-fantastic opinionative-Dianoetic 

Sub-conscious Conscious 

Un-aware/Automatic Perceptible Awareness 

imperceptible»»emptiness»»‘seismic tremors’»filling/pleasant> Perception 

The Mind in the Living Being is The One that is Aware since the body in itself is oblivious/empty . 
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Soc: 21 Therefore , do we understand which consequences follow for us from these Logos’ ? 

ouv MavBavopev o GuppePrix' r|piv bk xouxcov tcov X-oycov ; 

Pro: What consequences ? (To Jtoiov ;) 

Soc: This Logos declares to us that desire does not come to be from body . 

ouxog o Xoyog (|>r|aiv r|qiv ejtiBuqiav ou Y L Y V 8 ° 0 aL Scopaxo 5 . 

Pro: How ? (Ilcog ;) 

Soc: Since it reveals the intention of every living being is to always feel the opposite of what that feels . 

Oti pr|vu 8 i xr|v 8 Jtix£ipx|Giv Jtavxog ^coou aei jta0r|paGiv evavxiav xoig 8 K 8 ivou . 

Pro: And very much so . (Kai paA,a.) 

Soc: So the impulse which indeed draws towards the opposite of those experiences reveals how 
6 ’ H oppr| r| y 8 ayovoa 8 Jti xouvavxiov xa Jta0r|paxa 6 r|A,oiJtou 

there exists a Memory that is opposite to those feelings/experiences . 

oikkxv pvr|pr|v xcov evavxicov xoig jta0r|paGiv. 

Pro: By all means indeed (navu y 8 ) • 

Soc: Therefore The Logos reveals that Memory is That which has led us towards the objects of desire 
35D apa o Xoyot; ajtobei^ag Tqv Mvr|pr|v Enayovoav 8Jti xa ejtiBupoupeva 
by showing that every single impulse and desire and The Leading Cause/Principle of every living-being 
ajt8(|)r|V8v ^upjtaaav xr|v oppr|v X8 Kai 8Jii0upiav Kai xr|v apxx|v xou xavxog ^coou 

belong to The Soul . (ipuxxig .) 

Pro: Most correct. (Op0oxaxa .) 

Soc: So then , The Logos Proves that our body in no way experiences thirst or hunger or any such feeling . 

apa o XoYog aipei ripcov xo acopa ou 6 apr| jtaaxeiv Aupr|v r| Jt 8 ivr|v r| xi xcov xoiouxcov . 
Pro: Most True . (AAx|08Oxaxa .) 


-The Proof of Reaso^- 

Soc: Surely then , there still remains the following aspect that we have to understand in connection with 
6r| Ext Kai xo6e Kaxavoriacopev Jtepi 

these same Feelings . For it has come to Light for me that The Logos wishes to make clear to us , 
xauxa xauxa . Y a P c|)aivexai pot o Xoyoq PouA,8G0ai 6r|A,ouv r|piv 

that A Certain Idea of Life exists in these Selves . 
xi ei6og (3iou ev xouxoig auxoig . 

Pro: In what Feelings!Experiences!Seismic-Tremors and about what Kind of Life does thou speak . 

35E Ev xiGi Kai Jtepi jtoiou (3iou c])pa^eig ? 

Soc: In the Affections of being filled and being emptied and all such processes that exist in relation to 
Ev xco jrA,r|poua0ai Kai KevouaBai Kai xaaiv oaa 8Gxi Jtepi 

The Preservation and dissolution of living beings , and if one of us undergoes the latter one of these 
Gcoxepiav xe Kai xr|v c|)0opav xcov ^cocov . Kai ei xig r|pcov yiy vo P 8V °£ sKaxepco ev xouxcov 
then one Experiences suffering , but later-on one Feels joy , according to The Process of Transformation . 

6 c xoxe x aL P 8L Kaxa xag p8xa(3oXag. 

Pro: This is the case . (xauxa Eaxi.) 

Soc: What then , of the Condition that arises in The Middle of these two ? 

Ti 6’ oxav Y^Y vr l TaL 8V P 8 o>w xouxcov; 

Pro: What Condition arises in The Middle ? (Ilcog ev peGco ;) 

Soc: On the one hand they suffer by their Condition , but on the other hand , they Remember the pleasures 
pev a^YX| Aia xo jtaBog , 6e pepvrixai xcov r|68cov 
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which will eventuality bring their suffering to an end , but are not yet being-filled . Then what about 
cov av yevopevcov Tr l? aA,yr|6ovog Jtauoix', 6e jir|jtco jrAxipcoxai. xi 

their condition at that time ? Shall we say that Self is in The Middle of those conditions , or not ? 

36A xox8 ; c])CDp8v aircov eivai ev peaco xcov Jta0r|jxaxcov r\ pr| ; 

Pro: Let us say so then (Ocopev pev oirv) . 

Soc: Which one ? That they are wholly suffering or that they are wholly pleased ? 

Iloxepov oAxoc; aA,youv0’ r| x aL P OVTa 5 

Pro: By Zeus , then they are suffering pain in a double way , for on the one hand , they suffer bodily pain , 
Ma Ai’, aXka Axmoupevov Axmr| xivi 6 ijtAt| , pev xo Korea acopa 

from their feelings , and on the other hand , according to some expectation for which The Soul longs . 
ev xoo jta0r|jxaxL, 6e Kaxa xivi xpoaboKiac; xr|v ijruxx|v Jto0co. 

Soc: How can thou say their pain is double , O Protarchus , or is it not so that sometimes , one of us who 
36B Ilooc; eutec; xr|g Axmr|g xo 6utA,ouv , co npcoxapxB , cxp f guk eaxi pev oxe xig rpicov 
is empty , sets in a of being-filled , whereas at other times they are quite hopeless ? 

K8vouji8vog Ka08OXT|K8 ev (|)av8pa cArnbi xou jtXr|pco0r|a8a0ai, xcruvavxiov xoxe 8 xbi aveAmaxcoc; ; 
Pro: Most certainly indeed .(Kai paA,a ye.) 

Soc: Certainly then does it not appear to thee that on the one hand , when they are loping to be filled 

Mcov ouv ouxi 5oK8i goi ji8v eAm^cov jtXr|pcD0r|G8G0ai 

they then feel joy by Remembering , whereas at the same time , they feel pain by being empty ? 

Xaipeiv xco |X8pvr|o0ai, 5e apa xoig xP OVOL £ xouxoig aXyeiv ev Kevoupevog ; 

Pro: Necessarily (AvayKT|) . 

Soc: So then , at that time do humans and all other living creatures ,feel pain and joy at the same time ? 

apa Tox’ av0pcojtog Kai xaXXa ^coa , Ximeixaixe Kai x aL P 81 • 

Pro: Quite likely (Kiv6uv8U8i) . 

Soc: What about the case , of the person who is empty and has no lope of being filled ? Is it not then 
Ti oxav 6 ’ K8voup8vog exx| aveXjuaxcog X8i^8G0ai jtXripcoaecog ; ap' ov xoxe 

that they would experience the double pain , which thou were just observing , and was thus 
36C av yiyvoix’ Jta0og xo 6 ijtXguv xag Ximag o ov vuv Kaxibcov 6r| 

making thee believe that it was simply/solely/only double . 

cor|0r|g eivai ajtXcog 6 ijtXguv. 

Pro: Most true , O Socrates . (AAx|0eoxaxa , co Sancpaxeg .) 

Soc: Surely then , let us apply these feelings of ours to the following consideration . 

5r| XP 1 ! 000 ! 18 ^ 0 ^ Taircr| xcov Jta0r|paxcov xr| xo6e OKexpei 

Pro: Which one ? (To Jtoiov;) 

Soc: Which of these two feelings do we say is true or false , pain or pleasure ? Or do we say 
Iloxepov T| xauxag Xe^opev aXr|08ig r\ ipeubeig , xag Ximag xe Kai r|6ovag ; r\ pev 
that some are true , while on the other hand , some are not ? 
xag xivag aXr|08ig, 6' xag ov ; 

Pro: How then , O Socrates , can false pleasure or false pain exist ? 

ncog 6' , nr ScoKpaxeg , av ipeubeig r|6ovai r| Ximai 8iev ; 

Soc: How then , O Protarchus , can either true or false fears exist, or true or false expectations , 
ncog 6e , nr npcoxapXB , av aXr|0eig r\ ipeubeig cj)o(3oi, r\ aXr|08ig r\ pr| jtpoaboiai, 
or true or false opinions 
T| aXr|08ig r\ ipeubeig 6o^ai; 

Pro: For my part, I will agree that true and false opinions exist, but not as far as others are concerned . 
36D ji8v eycoy’ ov yxcopoir|v Ao^ag , 6’av ouk jtou xa exepa xairc' . 

Soc: What are you saying ? Surely you know that we risk awakening a Logos of no small importance . 

ncog cj>r|g ; pevxoi jtavuKiv6uveuo|i8v ejteyeipciv xiva Xoyov ov apiKpov Jtavu . 

Pro: What you say is true . (Xeyeig AXr|0r|.) 
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Soc: But let us consider if this Logos has any relation to the Logos’ that have preceded , 

A'k'K! GK 8 JTT 8 OV 81 TOITCO JTpOg Xap8Ar|A,U0OTa(8pXO|iai) xa JTpOGT|KOVTa , 

O child of that man ( Philebos - Protagoras) . 
co Jtai 'k8ivou xavbpog . 

Pro: Perhaps it does indeed . (Iacog xoirco ye.) 

Soc: Now then , we should dismiss all other Logos that are in any way either tedious or unimportant. 
xoivuv 6ei Axyeiv Xaipeiv xoig aAXoig xcov Xeyopevcov oxcoouv r\ pr|K8aiv Kai Jtapa to jtpoar|Kov . 
Pro: Rightly so . (Op0cog.) 

Soc: Tell me then , for I have indeed always been in a state of wonder about these same difficulties which 
36E Aeye poi 6r| , yap epe 8^8i y’ act biaxeArrug Baupa Jtepi xa airca ajtopruiaxa a 
we were just now proposing . 

6r| vuv Jtpou08ji80a . 

Pro: To what then are you referring ? (Ilcog 6r| (j>r|g;) 

Soc: Are there not false pleasures , while others are true ? 

8101 VOUK 'Peubeig on r|6ovai 6' aXr|08ig ; 

Pro: How could that be ? (Ilcog yap av ;) 

Soc: Then as you say , no one , neither in dreams nor while awake nor if insane nor if deranged , 

6r| cog (j>r|g , oubeig , Ouxe ovap ou0’ imap , out' ev paviaig out' ev jtapac])poauvaig , 
ever thinks that they feel joy whenever they do not feel joy , then in turn , neither do they ever think that 
oubapcog pev 6oK8i 8G0' x aL P £lv oaxig 6e Jtoxe ou6’xoap8i; an pev ou6’ 6oK8i 

they suffer pain , when they do not feel pain . 

Xujt8iG0ai 6’ ov Axmeixai. 

Pro: We have always assumed all this to be in this way , O Socrates . 

nav0'(jtav0uxog) exeiv ujteiXri^ajiev^jtoX-ajxPavco) Jtavxeg xaux' ouxco , co ScoKpaxeg . 

Soc: Take notice then , has thou done so correctly ? Shall we then see whether it is in this way or not ? 

Ap ouv, Axyeixai op0cog; 8iT8 GKCJteov 8ix’ xairca op0cog r\ pr| ; 


Is all pain-pleasure True ? 


Is some pleasure/pain false ? 



Is all pain-pleasure false ? 


pleasure/pain/opinion : Truth 


hope/fear/expectation : Truth 

Pro: 22 I do indeed say that we should consider this . 

37A eyco y’c|)air|v cog av 2 k8jtt80v . 

Soc: Let us outline even more clearly that which we were just now saying concerning pleasure 
AiopiGcop80a ext Gac|>8GT8pov to 6r| vuv Axyopevov Jtepi r|6ovr|g 

and opinion . For surely there is something in us that opines ? 

T8 Kai 6o^r|g . yap jtou 8Gti xi r|piv 6o^a^8iv ; 

Pro: Yes (Nai). 

Soc: And something that feels pleasure ? 

Kai r|68G0ai; 

Pro: Yes (Nai). 
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Soc: And certainly there is also something that is the object of the opinion ? 

Kai pr|v Kai ti 8GTi to ho^a^ojievov; 

Pro: How could there not be ? (Ilcog 6' ou;) 

Soc: And indeed by which object of pleasure we are delighted ? 

Kai y 8 03 TO r| 5 oji 8 vov r|&8xai ; 

Pro: And very much so indeed (Kai Jtavu y 8 ) ! 

Soc: Is it not the case that that which is being opined whether it is opined correctly or incorrectly , 
Oukouv to 6o^a^op8vov avx8 5 o^a^r| opGcog avxe pr| opGcog, 

is indeed never really separated/lost/destroyed/released from the one who opines . 

37 B y 8 ou&ejtox' ovxcog ajtoAAuoiv to 6o^a^eiv . 

Pro: How could it (n<n5 Y a P av ) ? 

Soc: Is it not also the case that that which is pleasurable , whether it is felt correctly or incorrectly , 
Oukouv Kai to r| 5 oji 8 vov , avxe r|6r|Tai opGcog avxe pr| opGcog , 

is clearly never really separated from the one who feels . 
cog 6r|A,ov ou&ejtoxe ovxcog axoAxi to r|68G0ai . 

Pro: Yes , this is also the case . (Nai xou 0 ’ cxbi Kai ouxcog .) 

Soc: Surely then if opinion loves to become false , and in turn at times it loves to become True for us , 

5 r| ouv Otcd 6o^a (j)iX,8i YiYV 8 O 0 ai ip8u6r|g , T8 Kai xpojtco Jtoxe aAr| 0 r|g r|piv , 

while only pleasure is True , then one must consider if both to opine and to feel pleasure Truly 
povov TT|g r|6ovr|g to aXr| 08 g , 6’ OK 8 JtT 80 v apc])OT8pog 6o^a^eiv Kai xaipeiv ovxcog 
have been allotted in The Same Way. ( 8iAr|XBv(A,aY?av(D) opoicog .) 

Pro: One must so consider . ( 2 k 8 jtt 80 V.) 

Soc: Do you mean to say that we must consider this because on the one hand , both falsehood and Truth 

37 C Ap' (j>r|g gkcjttcov tout’ oti pcv T8 ipeubog Kai aXr| 08 g 

are Attributed to opinion , and because of this Attribution it becomes not merely an opinion , 

civai 8 JUYiYV 8 G 0 ov 6o^r| , Kai 61a xairca 8Y8V8T0 ou popov 6o^a 

but an opinion of a Certain Quality in each instance . 

aXka Kai xig Jtoia 8Kax8pa. 

Pro: Yes (Nai). 

Soc: Besides this on the other hand , we must also indeed reach an agreement on whether opinions entirely 
npog xau 0 ’ 6e r|piv Kai yE 5 iopo^oYT|T 80 v 8i xa pev axxa xov jtapajtav 

admit of these Qualities or if pleasure and pain are simply just as they are , without having any Qualities . 
8GTi xoircoig jtoi’ 68 r|6ovr| Kai >amr| povov ajtep 8GTi, ou y l Y V8 ° 0 ov TLV8 Jtoico . 

Pro: Clearly we must do so . (Ar|A,ov.) 

Soc: But this is indeed not difficult to see , that they do indeed have some Qualities . For we said 
AXX'touto yb ou6cv x«^ 8 ^ov i6eiv , oti Kai xiv8 jtoico . Yocp eutopev 

a long time ago that both pains and pleasures become great and small and intense . 

37 D jtaAm oti 8Kaxcpai Axmai Kai r|6ovai YiYvovxai pBYaXai T8 Kai GpiKpai Kai gc|) o6pa . 

Pro: Entirely so . (navxajtaGi pcv ouv.) 

Soc: What then if worthlessness indeed becomes a Quality of either pleasure or opinion , O Protarchos , 
Av 6e Jtovripia y 8 JtpoGYiYvr|Tai xivi toutcov , co npcoxapxB, 

shall we say that in this way opinion becomes worthless/base , or pleasure becomes worthless/vicious ? 

(|>r|Gop8v ouxco 6o^av yiyvzoQai jtovr|pav , 5 e Kai r|6ovr|v Jtovripav; 

Pro: But of course , what then , O Socrates ? (AXka pr|v xi;) 

Soc: What then , if Uprightness or its opposite becomes an Attribute of one of them ? Shall we say that 
Ti 6' , op 0 oxr|g T| op 0 oxT|Ti xouvavxiov jtpoGYiYvrixai xivi toutcov ; epoupcv 
on the one hand , surely that opinion is correct if it has correctness , and on the other hand , we shall say 
pcv pcov 6o^av op 0 T|v av igxt| op 0 oxr|Ta , 6e 

The Same about pleasure ? (xauxov r|6ovr|v ;) 
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Pro: Necessarily so .(AvayKaiov .) 

Soc: But what if that which is being opined misses The Mark at that time , must we indeed agree 
37E be av to bo^a^ojievov apapxavopevov tote y 8 opoAoyr|T 80 v 

that the opinion is certainly not Correct , nor that are they opine Correctly ? 
pev 6o^av T| jicov odk op0T|v oub' bo^a^ouaav opBcog ; 

Pro: How could we not ? (Thug yap ou;) 

Soc: What then in turn , if we were trying to convey that some pain or pleasure misses The Mark 
Ti 6' an av e^opcopev xiva Aimriv r| r|6ovr|v apapxavoDoav 

in regard to that which it was said to be in pain or its opposite , should we then give the Attribute 
jtepi (o xo Aimeixai r| xouvavxiov, Jtpoa0r|aoji8v 

of being Correct or Useful or any of The Good/Beautiful Names to Self? 

Op0T|V T| XplI^TIV T| XI tcdv KaAoov ovopaxcov auxr| ; 

Pro: But that is also not possible if indeed that pleasure fails to hit The Mark . 

AAA,’ T8 ovx oiov 8iJt8p y£ r|6ovr| apapxr|G8Tai. 

Soc: And certainly indeed pleasure often seems to come to us with false but not with Correct opinion . 

Kai jXT|v ye r|bovr| jtoAAaKig eoike yiYV8G0ai rpiiv pexa ipeubog aAAa ov pcxa op0r|g bo^r|g . 
Pro: How could it not be the case ? And in such cases as these and at such times , on the one hand , 

38A noog yap ov ; Kai ev too xoioirao Kai xoxe pev 

we indeed call the opinion false , O Socrates , whereas no one would ever call the pleasure of self false . 
ye AcyopEV xr|v bo^av ip8ubr| 00 ZooKpaxec;, 5’ oubeig av jtotb Jtpoaeutoi xr|v r|6ovr|v auxr|v ip8ubr| . 
Soc: But just now you eagerly defended the logos of pleasure , O Protarchos . 

AAAa xa vvv Jtpo0upoog apuveig too Aoyco xr|g r|5ovr|g , 00 npcoxapxe • 

Pro: Not at all indeed , but I speak just as I hear (@36D) . 

Oubev y 8 aAA’ Acyco ajtcp aKouoo . 

Soc: Therefore to us , there is no Difference , O companion , in the pleasure that comes to be along with 
b' r|piv oubev Aia(|)8p8i , 00 exaipe, r\ r|bovr| 8yyiYVOjX8vr|g pexa 
Right opinion and Knowledge , and that which often comes to each of us with falsehood and ignorance ?! 
T8 op0r|g bo^r|g Kai pex' 8xiaxr|pr|g xr|g jtoAAaKig BKaaxoig r|pcov pcxa tod xpeuboug Kai ayvoiag ; 
Pro: It is quite likely to Differ and in no small way ! 

38B youv EiKog bia(|)8p8iv [ir\ apucpov . 

Soc: 23 Surely then , let us proceed to the contemplation of the Difference of selves . 

br| 8A0cop8V 8 jti 08copiav xr|g bia(|>opag aircoiv. 

Pro: Lead on in any way that appears best to thee . 

Ayr ojtr| (|)aiv8xai aoi. 

Soc: Then I lead in the following way . (br| ayco xr|b8 .) 

Pro: In what way ? (TTr|;) 

Soc: Do we say there is false opinion on the one hand , and on the other hand that there is True opinion ? 

r|piv (|)aji8V 80 X 1 ipeubrig Ao^a pev , Kai be eaxi aAr|0r|g ; 

Pro: We say there is (Eoxi). 

Soc: And certainly then , that which we were just now saying , that pleasure and pain often follow them ; 

jXT|v , o br| vuv br| eAByopev , r|bovr| Kai Aimr| jtoAAaKig Ejtexai xaircaig , 

I mean True and false opinion . 

Aeyco aAr|08i Kai ipeubei bo^r| . 

Pro: Very much so indeed . (TlavD y 8 -) 

Soc: Is it not so then , that in each case , opinion and The Ability/Power to form an opinion 
38C Odkodv 8Kaoxox8 bo^a Kai xo biabo^a^civ cyxcipciv 

arise in us out of Memory and perception ? 

Yiyv80' T|jxiv 8K pvr|pr|g xe Kai aia0r|a8cog ; 
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Pro: Quite so (Kai paXa) ! 

Soc: Take notice then , are we led to believe that our relation to these Abilities must be kept as follows ? 

Ap ouv r|youpe0a rjpag Jtepi xauxa avayicaiov igxbiv cobs . 

Pro: How (Ilcog) ? 

Soc: Would you say it happens often when looking at something from afar that is not seen very clearly , 
av (]>air|g ^up|3aiv8iv noXXaKig ibovxi xivi jtoppcoBev pr| opa Jtavu aa^cog, 
that one wishes to definitely discern that which is being seen in such an indefinite way ? 
ajT8p |3ouX8G0ai Kpiveiv xa Kabopcopeva xau0’ ; 

Pro: I would say so . (Oair|v av). 

Soc: Would they not then , along with this vague picture ask self this following question ? 

av auxog Oukouv xo pexa xouxo avepoix' aircov ouxog cube ; 

Pro: What ? (Ilcog;) 

Soc : " What in the world , is that which appears to be standing there beside that rock under that tree?”. 

38D Ti jtoxe apa eaxi xo ^avxa^opevov eaxavai Jtapa xr|v Jtexpav ujco xivi bevbpco ; 
Does it appear to thee that someone might ask themselves such a question if ever such objects 
boK8i goi xig av eutciv xpog eauxov xau0' Jtoxe xoiauxa axxa 

were presented for self to see ? 

(|>avxaG08vxa auxco Kaxibcov ; 

Pro: Certainly , what follows then (Ti pr|v) ? 

Soc: And might such a person afterwards , in replying to self, say this , “It is a man” . 

Ap ouv av o xoiouxog pexa xairca cog ajtoKpivopevog Jtpog aircov eutoi xouxo eaxiv avbpantog , 
and in so speaking hit The Mark ? 

8ut(ov ejtixuxcog ; 

Pro: Yes very much so indeed (Kai Jtavu y 8 ) • 

Soc: Then again , if they indeed happened to miss The Mark , would perhaps say , that what they see 
Kai ar y’ Jtap8V8x0Big av xax' JTpoaeuroi xo Kabopcopevov 

is a statue that honors a God , the work of some herdsman . 

8Gxi ayaX[ia epyov xivcov Jtoipevcov . 

Pro : Quite so indeed (MaXa yb) . 

Soc : And if indeed on the one hand , someone is with self might they repeat aloud to self the words 
38E Kav y’ pev xig Jtapr| auxco av jraAxv 8ig (|)08Y^aixo Jtpog auxov xa pr|08vxa 

which they spoke internally to selves , so that surely in this way , that which we presently 
o (|>covr|v evxcivag Jtpog airca xe Kai br| oirccog xov Jtapovxa eKaXoupev 
call an opinion , at that time this same opinion becomes a statement/account/Logos ? 
eKaXoupev bo^av xoxe xairc’ y 8 Y OV8V X-oyog ; 

Pro: Certainly , what follows then ? (pr|v Ti;) 

Soc: But on the other hand , if they happen to be alone while being in this same state of mind , 
b’ Av apa r\ povog biavooupevog xouxo xaircov 

then sometimes they may continue for a long time in this journey self by self . 

8v 10 x 8 av 8xcov jtXeico xpovov ev Jtopeuexai auxov Jtpog auxco. 

Pro: Entirely so . (Tlavu pev ouv) . 

Soc: What then ? Is thine opinion about what happens in such cases just as mine ? 

Ti ouv; apa goi xo ^aivexai Jtepi yiyvopevov xouxcov ojtcp cpoi; 

Pro: What happens ? (To jcoiov;) 

Soc: It appears to me that at such times our Soul resembles a Book . 

AoK8l poi XOX8 ripcov T| lpUXX| Jtp 0 GG 80 lK 8 Vai XIVI (3l(3XlCO . 

Pro: How ? (ncog ;) 

Soc: When our feelings and perceptions Coincide with our Memory which is related to these same feelings 
39A xa Jta0r|paxa xaig aiG0r|G8Gi ^upjtijtxouoa H pvr|pr| a eoxi Jtepi eig xauxa xauxov 
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and perceptions , at that time they almost appear to me as if they were writing stories in our Souls . 

K 0 CK 81 V 0 C tots oxebov (|>aivovTai pm oiov eaxi ypac])eiv Zoyoug ev r|pcov xaig ajruxoag : 

So that on the one hand when this experience writes Truth in us , then True opinions and True Logos’ 
Kai pev oxav xoirco xo xa0r|pa ypaxpr| aXr|0r| ev r|piv , aXr|0r|g 6o^a X8 Kai aAr|0eig Xoyoi 
come to be from self as a result, but on the other hand , when the writer writes falsehoods in us , 
yiyvipevoi ax’ aircou ^up(3aivouaiv, 6' oxav o ypappaxeug ypaipr| ipeubr| xap’r|piv 
then such opinions and logos that are opposed to The Truth are the result. 

xoig xoioircog xavavxia aAx|0eoiv ax8(3r|(axopaiv(o). 

Pro: That is entirely the way it appears to me , and I accept it as stated . 

39B ouv pev Ilavu boKei poi, Kai axobexopai oirccog xa pr|08vxa . 

Soc: Also accept then , another creator/artisan that arises in our Souls at this time . 

Kai Axobexou br| exepov br|pioupyov yiyvopevov ev r|pcov xaig ijruxoag ev xco xoxe xpovco . 

Pro: Which one ? (Tiva ;) 

Soc: A painter , who along with the writer paints images of those accounts in The Soul . 

Zcoypa(|)ov, og pexa xov ypappaxiaxr|v ypac])ei eucovag xoirnov xcov Xeyopevcov ev xr| i|mxx| . 

Pro: How then do we say this happens and also at what time ? 

Ilcog 5r| Xeyopev xoircov Kai an xoxe ; 

Soc: At the time when either from sight or some other perception a person is somehow carried away 
xoxe Oxav ax' oipecog r\ xivog aXXr|g aia0r|a8cog xig xcog axayaycov 

by the opinions and accounts so that they see the images in self thus opining and giving accounts . 
xa bo^a^opeva Kai Xeyopev opa xag eucovag ev airao xcov bo^ao0evxcov Kai Xexbevxcov. 

Is this not so or does something else happen to us ? 

39C 80 X 1 xoirco ouk r\ yiyvopevov xap’ r|piv ; 

Pro: This is very much what happens. (2c])obpa pev ouv.) 

Soc: Is it not the case then , that on the one hand , the images of True opinions and True Logos’ 

Odkouv pev ai eucoveg xcov aXr|0cov bo^ovKai Xoycov 

are True , while on the other hand , the images of those that are false are false ? 
aXr|0eig, be ai xcov ipeubcov ipeubeig; 

Pro: Entirely so . (Tlavxaxaaiv .) 

Soc : If this has been Correctly said , then let us concentrate on these matters even more . 

Ei xairc' op0cog eipr|Kapev , br| OKexpcopco0a exi xouxoig xobe Kai exi . 

Pro: In what way ? (To xoiov ;) 

Soc: If on the one hand , it is necessarily the case , that we experience these things in this way 
Ei pev avayraiov r|piv xaaxciv xairca oircco 

in regards to the present and to the past , but on the other hand , not in regards to the future ? 

xepi xcov ovxcov Kai xcov yeyovxcov , be ov xepi xcov peXXovxcov ; 

Pro: It is thus in the same way in regards to all the kinds of time . 

pev ouv cooauxcog xepi xcov axavxcov xpovcov. 

Soc: Then did we not indeed say before , that the pleasures and pains of The Soul of Self , arise in us 
39D Oukodv av ye ev xoig xpoa0ev cog ai r|bovai Kai Ximai bia xr|g i|ruxx|g airrr|g xpoyiyvoivx’ 
prior to those pleasures and pains that arise from the body , so that we feel both the resulting 
xpo xcov r|bovcov Kai Ximcov bia xou acopaxog , coa0' r|piv xe xo^uppaivei 
expectation of pleasure and the expectation of pain which relate to what is going to happen in the future ? 

xpoxaipeiv Kai xpoZuxeia0ai xepi eivai xov yiyvopevov xpovov peAAovxa ; 
Pro: Most true . (AZr|0eaxaxa) ! 

Soc: Then in regards to the writings and pictures which we supposed a little while ago to exist in us , 

ovv noxepovxa ypappaxa xe Kai ^coypac|)r|paxa a exi0epev apiKpco xpoxepov yiyvea0ai r|piv , 
do they exist in regards to the past and the present , whereas they do not exist in regards to the future ? 
39E pev eoxi xepi xov yeyovovxav Kai xov xapovxa , be ovk eaxiv xepi xov peAAovxa ; 
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Pro: They most certainly exist in regards to the future . (Z(])o8pa ye.) 

Soc: Do you mean most certainly in regards to the future , because these are all relating to 

Apa Axyeig otyobpa oxi xairca eaxi Jtavx' eAmSeg 8ig 

the future , and thus we are always full of throughout all our lives ? 
xov ejteixa xpovov , an 8' Tpxeig ouaai aei yepopev 8 Ajti8cdv 8ia xavxog xou (3iou ; 

Pro: Precisely so . (Ilavxajtaai pev ouv.) 


Soc: 24 Come along then , here is a further question awaiting for thine reply . 

Aye 8r| vvv xo8e Kai xoig eipripevoig xpog axoKpivai . 

Pro: What is it ? (To Jtoiov ;) 

Soc: Is not the person who is Just and Pious and entirely Good also The Friend of God ? 

ap’ ov avr|p saxiv Aucaiog kou 8uar||3r|g Kai 8UG8|3r|g Kai Jtavxoog ayaGog 08O(])iA,r|g ; 

Pro: Why of course ?! (Ti pr|v ?) 

Soc: What then ? Are not the unjust and thoroughly vicious in the opposite way to that ? 

40A Ti 8e ; ap’ ov a8u<og xe Kai jtavxajtaai KaKog xouvavxiov 8K8ivco ; 

Pro: How could they not be ? (ncog 8’ ov ;) 

Soc: As we were just now saying , is every human-being certainly full of many pes ? 

cog apxi eAxyopev Jtag avGpoojtog pr|v yepei HoKkwv 8Ajti8cdv ; 

Pro: How could they not be ? (Ti 8' ov; ) 

Soc: Then there are certainly in each one of us written accounts/Logos’ which we call hopes ? 

pr|v 8iGiv 8V 8KotGxoig T|ji(ov Aoyoi ag ovopa^opev eAmSag ; 

Pro: Yes .(Nai.) 

Soc: And surely then there are also the images which have been painted there , so that often they see 
Kai 8r| Kai xa (])avxaapaxa e^coypa^ripeva jtoAAaKig opa 

an abundance of gold coming to themselves and many pleasures for self, and surely then 
xig ac|)0ovov xpuaov yiyvopevov eaircco Kai jtoAAag r|8ovag ex’ auxco : Kai 8r| 
they also see the image of self enjoying self immensely . 

40B Kai KaGopa 8V8^coypa(|)r|p8vov auxov x^Lpovxa airtco ac|)o8pa . 

Pro: How could they not ? (Ti 8' ov ;) 

Soc: Therefore , shall we say or shall we not say that of those pictures , those that are mostly True 
ouv Jtoxepa (|>cojX8v T| pr| (|>cop8v Toirccov xa yeypappeva xo jtoXu aAr|0r| 
are presented (Rep 514) to the good because they are The Friend of God , then in turn those presented 
jtapaxi08G0ai xoig ayaGoig 8ia rival xo Geo^iXeig , 8e an 

to the vicious are mostly false ? 
xoig KaKoig xo jtoAxt xouvavxiov ; 
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Pro: We must certainly say so. 
paA,a (|>ax80v Kai. 

Soc: Is it indeed not the case then , that those that are vicious also have pleasures painted in their Souls 
Oukouv ye xoig KaKoig Kai r|8ovai 8^coypa(|)r|p8vai 
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no less than those presented to the good , but selves are false in some way . 
oubev t|ttov Jtapeiaiv , be airtai ipeubeig jtotj . 

Pro: Certainly . (Ti pr|v;) 

Soc: Accordingly then , those that are wretched mostly rejoice in false pleasures , 

40C apa oi Jtovripoi xa jtoAAa x^Lpouaiv ^eubeaiv r|bovaig , 

whereas the good among human beings rejoice in The True Ones 
b’ oi ocyaGoi xcov av0pcojtcov aXr|08Giv . 

Pro: What you say is most necessary so . (Aeyeug AvayKaiOTaxa.) 

Soc: So then according to our present Logos , there exist false pleasures in The Souls of human beings , 
br| Korea xoug vuv Xoyovc, , Eiai ipcubcig r|bovai ev xaig ijruxoiig xcov avOpcojtcov , 

and in the most ludicrous imitations , when compared to The True Ones ; and so also for pains . 
pevxoi xa Y^o^oxepa pepipripevai 8Jti xag aXx|08ig , Kai be coGairaog Axmai. 

Pro: There so exist. (Eiaiv). 

Soc: Is it not so then , that on the one hand , whoever opines at all, always really does have an opinion , 
Otjkouv |i8v r|v bo^a^eivxo xapaxav act ovxcog xco bo^a^ovxi, 

but on the other hand , sometimes the opinion is not based upon that which Truly is , nor upon that which 
be 8 VIOX 8 jxt| 8Jt' ougi pr|b8 8Jti 

Truly was, nor upon that which will Truly be at some future time . [Given the unsound , hit-or-miss 
Ycyovoai p^b' ex' CGopevoig evioxe . nature of opinion ! jfb] 

Pro: Entirely so . (Ilavu y 8 ) • 

Soc: And was it this false opinion , as I believe , that caused them to opine falsely at that time , or not ? 
40D Kai T|V Y£ xauxa ipeub?] bo^av , Kai oipai, 
ajt8pYa^oji8va xa xobo^a^eiv ipeubcog xoxe .r| Yap; 

Pro: Yes it was .(Nai) . 

Soc: What then ? Must not the pain and pleasure being experienced directly correspond to these opinions ? 
Ti ouv; ouk avxajtoboxcoy xaig Ximaig xe Kai r|bovaig ev 8^iv xr|v avxiaxpo(|)ov xouxcov 8K8ivoig ; 
Pro: How (Ilcog) ? 

Soc: As when anyone who feels any pleasure in any random way always really feel pleasure , although 
Qg xco |i8v r|v xaipciv TO ^apaxav Kai 8 ikt| ojtcogouv aci ovxcog x aL P OVTL ? pevxoi 
sometimes the feeling is not based upon that which Truly is nor upon that which Truly was at some time , 
8 V 10 X 8 [xr| 8 jti xoig otjgi prib' 8Jti xoig y 8 Y ovoolv £ vioxb , 

but most often and most likely , it will never be based upon anything which will come to be in the future . 
be jtoAAaKig Kai jrAciGxaKig iGcog pr|b8 jtoxb 8ju oig Y 8Vr l a8a Q aL peAAo'uai. 

Pro: And this must necessarily be in this way , O Socrates . 

40E Kai xau0’avaYKaiov exeiv ouxcog ,co ScoKpaxcg . 

Soc: Is it not the case then , that The Same Logos should be applied to fears and desires and 
Otjkotjv o auxog Xoyoq av 8ir| jtepi c|>opcov xe Kai 0upcov Kai 

and all such perceptions that are also sometimes false in a corresponding way . 
jtavxcov xcov xoiouxcov cog bgxi Kai cvioxe ipeub?] jtavxa xa xoiairca ; 

Pro: Very much so .(navu pev ouv.) 

Soc: What then ? Can we say that opinions become useless or Useful in any other way than 
Ti be ; 8XO[X8V 8 UT 8 IV bo^ag YiY vo P 8va £ Jtovr|pag Kai xpTlcaag aAAcog 
by being false or True ? (xpeubcig Kai aXr|08ig ;) 

Pro: There is no other way than that. (Otjk aAAcog). 

Soc: I believe that we have come to understand that pleasure is indeed useless in no other way 
41A oipai Kaxavooupev r|bovag 8iGi f jtovr|pai Oub’ aXkov xiva xpoxov 

than by being false . 
jtAt|v cog eivai xco ipeubeig . 
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Pro: On the one hand , what thou has said is quite the opposite of what takes place , for no one at all 

pev 8ipr|Kag Ilavu xouvavxiov ouv , yap Oub’xig ov axcbov 

assumes that pains and pleasures are quite useless , simply because they are false , but on the other hand , 
av 08ir| Axixag xe Kai r|bovag Jtavu xovripag , pev xcoipeubei, be 

they think that they are false in another way ; by being involved in great and manifold wretchedness . 

aXkr\ aupjturxouaag peyaAx] Kai jtoA,Ax| jtovripia . 

Soc: Now then on the one hand we shall speak a little later about useless pleasures and such things 
xoivuv pev epoupev oAxyov uoxepovTag Jtovripag r|bovag Kai xoiaircag 

that are thoroughly useless , if we still think that we should do so , but on the other hand , in the case of 
ouoag bia jtovr|piav, av exivcov boKT| , be Kax’xag 

falsehood , we must prove in another way that it is and also comes into existence in us in many ways 
ipeubeig AxKxeov aAAov xpoxov evouaag xe Kai eyyiyvopevag evr|piv jtoAAag 
and often . For this is likely to be Useful in our decisions . 

41B Kai jtoAAaKig . yap xouxco lacog XP 1 ! 00 ! 18 ^ Jtpog xag Kpiaeig . 

Pro: How could it not be Useful , if indeed falsehood exists . 
noog yap ov ; eutep ye eiaiv. 

Soc: But it does indeed exist, O Protarchus , according to my estimation . However , until this Doctrine 
Akk' ye 8iai, co npoxapxe , Korea xr|v epr|v . be ecog xouxo xo boypa 

should be established here by us beyond a doubt, we cannot let it come into existence unexamined . 

av K8T|xai Jtap’ r|piv br|jtou , abuvaxov yiyveaGai aveAxyKxov. 

Pro: Well said . (KaAxog.) 

Soc: 25 Surely then in turn , let us examine this doctrine all the way around just as athletes do . 

br| an nepu oxcopePa xouxov xov koyov Ka0ajt8p a0Ax|xai Jtpog . 

Pro: Let us do so . (Icopev.) 

Soc: But if we recall, we certainly said a little while ago , that when the so-called desires are set in 
41C Akka eutep pepvr|pe0a pr|v eutopev oAxyov ev xoig Jtpoa0ev , wg oxav at Axyopevai ejti0upiai 
motion in us , then at that time the body is at odds and distinctly set apart from the feelings of The Soul . 
cooi(iripi) 8V rpxiv apa xoxe xo acopa bi^a Kai bieiAr|jtxai x^pig TOig Jtoc0x|paai xr|g ipuxx|g . 
Pro: We remember , and that was said before . 

M8pvr|p80a Kai xairca Jtpo8ppr|0r|. 

Soc: Was not The Soul on the one hand , that which desired the opposite conditions of the body , and 
OuKOUV T| lpUXX| p8V XO T|V 8Jtl0npOUV XCDV 8VaVXlC0V 8^8COV xov acopaxog , 

the body on the other hand , that which presented the suffering or the pleasure by means of the feeling ? 
xo ocopa be xo r|v Jtapexopevov xo a^yr|bova r\ xr|v r|bovr|v bia Jta0og ; 

Pro: Yes that was the case .(Y a P Hv ouv.) 

Soc: Then conclude as to what happens in these circumstances . 

br| 2uA,A,oyi^ou xo yiyvopevov ev xoircoig . 

Pro: You tell me . 

A,eye . 

Soc: Now then this is what happens when both pain and pleasure are present at the same time , 

41D xoivuv xairca r\ T lyvexai ojtoxav xe Axmag Kai r|bovag jtapaK8ia0ai apa, 
and when the opposite perceptions (emptiness-fullness) are coming to be along side of these 
Kai evavxicov aia0r|aeig ouacov yiyvea0ai jtap’aA,A,r|A,ag xouxcov 

at the same time which was surely made clear just now . 

apa o br| e(])avr| vuv. 

Pro: It has certainly been made clear . 
youv Oaivexai. 
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Soc: Is it not so that we have asserted and agreed and settled upon the following matter before (@24a) ? 

Oukouv r|piv eipr|Tai Kai airvcopo^oyripevov Keixai xobe epjtpooBev ; 

Pro What matter ? (To jtoiov;) 

Soc: That both pain and pleasure are receptive of the more and the less and that inasmuch as these 
Qg apcjxo Aujrr| xe Kai r|5ovr| be^eoBovxo paAAov xe Kai r|xxov Kai oxi xouxco 
belong to The Genus of The Unlimited . 

8ixr|v(8ipi) xcov ajteipcov . 

Pro: It has been so stated , What next ? (Eipr|xai. Ti pr|v ;) 

Soc: By what contrivance then , shall we decide about The Correctness of This Logos ? 

41E Tig pr|xocvr| ouv Kpiv8G0ai opBcog xaux'; 

Pro: In what way then , and how ? (ITr| 5r| Kai Jtcog;) 

Soc: If our intention in deciding about any such matters as these is to wish to Recognize in every case 
Ei T|piv xo |3ouA,r|pa ev xr|g Kpiaecog xiai xoiouxoig xouxcov PouXexai biayvcovai 8Kaaxox8 
which one of these is greater than the others and which is smaller and what is more and what is excessively 
xig xouxcov pei^cov Jtpog aXA,r|A,ag Kai xig e^axxcov Kai xig paAAov Kai xig o^obpoxepa 
painful in regards to pleasure and what is painful in regards to pain and pleasurable in regards to pleasure . 
Axmr| X8 Jtpog r|5ovr|v Kai A,ujtt| Jtpog Aujrr|v Kai r|5ovr| Jtpog r|5ovr|v. 

Pro: But these Differences do exist, and such is the very intent/purpose of our Decision . 

AXX’ xauxa eoxi xe Kai xoiauxa auxr| r\ PouAx|aig xr|g Kpiaecog . 

Soc: What then? On the one hand , in the case of Sight , That which is Seen too remotely or too closely 
42A Ti ouv; pev ev opav xo otpei jtoppcoBev Kai 8yyu08v 

obscures Their True Magnitude and creates a false opinion , but on the other hand , in the case of 
ac^avi^ei xa xr|v aXr|08iav p8y80r| Kai Jtoiei ip8u5r| bo^a^eiv , 6’ ev 

feeling pain or pleasure , is not this same effect created ? 

Axmaig Kai r|6ovaig apa eaxi ovk xouxo xauxov ytyv°[Lxev°v; 

Pro: Much more so in the former case , O Socrates . (IIoXu paAAov ouv pev , co ScoKpaxeg .) 

Soc: Surely then , our present conclusion has come to be the opposite of what we said a little while ago . 

6r| xo vuv y 8 Y OV8V Evavxiov xco apiKpov epjtpoaBev; 

Pro: What do you mean ? (To Jtoiov X-eyeig;) 

Soc: At that time (39A) , on the one hand , both the false and True opinions brought into existence both 
Toxe p8v xe ai xpeubeig Kai aX-r|08ig bo^ai Yiyvopevai X8 

pains and pleasures for Selves by having been formed at once with the corresponding feeling for Selves . 
42B xag Axmag Kai r|Sovag auxai avejtipjt^aaav apa jrap’ xou Jta0r|paxog auxaig . 
Pro: Most True . (AAx|0eaxaxa.) 

Soc: Now on the other hand , by being seen either too remotely or too closely Selves undergo alteration 
Nuv 68 6ia 08cop8ia0ai xe xo Jtoppco08v Kai eyY^Qev auxai pexapaXXopevai 

in each case , and are compared at the same time to one another , on the one hand , the pleasures when 
8Kaaxox8 Kai xibepevai apa Jtap' aAAr|A,ag, pev air|6ovai 

compared to the pain appear greater and more intense , then in turn , when the pains are compared 
jtapa xo Xujtripov (|)aivovxai pei^ougKai ac|)o8pox8pai 6’au Axmai xo Jtap’ 
to the pleasures they appear quite the opposite to those . 

r|5ovag 6ia xouvavxiov 8K8ivaig . 

Pro: Such things necessarily happen for the reasons you have given . 

xo xoiauxa avayKr| yiyveaBai 6ia xauxa 

Soc: Is it not so then , that in each case they appear much greater or much smaller than Their Ousia . 

Oukouv eKaxepai (|>aivovxai oaco pei^oug Kai eX-axxoug xcov ouacov 

But if you cut from each this apparent yet unreal excessive or deficient phenomena , then you can not 
42C ajtoxepopevog 8Kax8pcov xouxo a Kk' ouk ov xo c|>aivop8vov oinx 
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Correctly say that this phenomenon is Self , nor in turn can you ever dare say that the part of pleasure 
opBcog epeig(epeco) (]>aivopevov airco , ou6’ an jtotb xoA,pr|G8ig Xeyeiv to pepog xr|g r|5ovr|g 
or pain which corresponds to this kind of existence is Correct or True . 

Kai >amr|g bjti xouxco yiyvopevov op0ov xe Kai aXr|08g . 

Pro: It should not be said . (On yap oirv.) 

Soc: Now then next in order , let us see whether we may approach from another direction those 
xoivuv e^r|g Toirnov orpopeba eav ajtavxcDpev xr|68 

pleasures and pains that are even more false than these phenomena that appear among living beings . 
r|6ovag Kai Axmag ouaag exi paAAovip8u68ig r\ xairca q Kai ^aivopevag ev xoic; ^cooic; . 

Pro: What kind then and from what direction do you mean ? 

Iloiag 6r| Kai Jtcog Axyeic; ; 


The Less The More The Excessive 

Imperceptible v._ Perfect^Balance _y Threshold-Overload-Shock 

Feeling Perceptible- Able to be felt 


Does the Magnitude 
of images seen 
affect opinion 
less-EQUALLY-More ? 


Does the Magnitude 
of pleasure -pain 
affect opinion 
less-EQUALLY-More ? 


Sight 


Visible- Able to be seen 


Unclear r Perfect Focus 

The Near 


' Obscure 


The Far 


Soc: 26 It has often been said , that somehow when Their True Nature has been corrupted , there 
pev xoXaKig Eipr|xai oxi jtou xr|g (|>ua8Cog 6ia(])08ipop8vr|g 

results pain and suffering and distress in each of them when they undergo consolidations and dissolutions 
^up|3aiv8i Axmai xe Kai a^yr|5ov8g Kai obuvai 8Kaaxcov yiyvopeva auyKpiaeai Kai biaKpiaeai 
and when they become filled and emptied and when they undergo a certain waxing and waning , and when 
42D Kai jtXripcoaeai KaiKcvcoaeai Kai xiaiv au^aig Kai (|>0iG8Gi, Kai 

they undergo all such processes that have such names . 

jtav0’ oxoGa 8 X£l xoiaux' ovopax'. 

Pro: Yes , this has been often said . 

Nai, xairca jtoXaKig 8ipr|xai. 

Soc: But it was indeed accepted by us that when they are Restored to The Nature of Selves , 
y8 ajt8&8^ap80a r|pcov oxav airccov an Ka0iGxr|xai Eig xr|v (]yuGiv airccov , 
pleasure issues from this Restoration . 
r|6ovr|v Jtap’ xauxr|v xr|v KaxaGxaGiv . 

Pro: Correctly so (Op0cog) . 

Soc: What then about the case when neither of these alterations that are related to the body arise in us ? 

Ti 6’ oxav pr|68V xoirccov r\ jtepi to acopa yiyvopevov r|pcov; 

Pro: At what time would this come about, O Socrates ? 

L1ot 8 av tout' yevoixo , co ZcoKpaxcg ; 

Soc: The question which thou asks is in no way concerned with our present Logos . 

42E xo 8pcoxr|pa o ov r|pou bgtiv Oubev Jtpog vuv Xoyov . 

Pro: Why not then ? (xi 5r|;) 
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Soc: Because thou does not prevent me from asking thee my own question again . 

Aioxi ov KcoAxmg p8 6iepea0ai as 8pr|v xr|v 8pcoxr|Giv jtaAxv . 

Pro: What question is this ? (Iloiav;) 

Soc: Then I would say that if none of these alterations had ever arisen within us , O Protarchos , 

6’ (|)T|aco Ei [xr| jtox 8 yiyvoixo , co IlpoxapxB, 

then what condition must necessarily result within us from Self . 
ovv xi xo xoiuoircov avayKaiov Gup|3aiv8iv r|piv 8^ aircou. 

Pro: Do you mean to say , if none of the commotions of the body are felt ? 

(j>r|g ov xov eraxcpa Kivoupevou Gcopaxog ec])’ . 

Soc: Precisely . (Oirccog.) 

Pro: Surely then , it is indeed clear that in such a case as this , neither would any pleasure nor any pain 
6r| y 8 Ar|Xov ev xo) xoiouxco cog xouxo oirce av xig r|Sovr| oux' av A,imr| 

ever arise in us , O Socrates . 
jtoxe yly volt? ? 00 ScoKpaxeg . 

Soc: Most well said . For I suppose you mean the following , that some change such as these must always 
43 A KaKkiox' euteg . aAAa yap oipai Axyeig xobe , cog xi xouxcov avayraiov act 

be the result in us , since the wise say : 

^u[x(3aiv8iv T|[xiv, cog oi aoc|)oi c]>aaiv, 

"For everything always flows both upwards and downwards 

yap Jtavxa aei pci xe avco Kai Kaxco . Heraclitus 

Frags 20,43,108 

Pro: For that is what they say , and they indeed believe that it is not a thoughtless thing to say . 

yap ovv Aeyouai Kai y 8 Sokougi ov c^auAxog Axyeiv . 

Soc: For how could they be thoughtless ? But I intend to rise-above this Logos that 
yap Flcog ye ocv ovxeg pr\ c])aDA,oi; aKka yap |3ouAopai ujt8Kaxr|vai xoircov xov Aoyov 
is rushing at us . Therefore , I plan to flee in the following way ; and that thou may escape with me . 
8Jtic|)8po[X8vov ouv Siavooupai c|>8iY8iv xr|6' Kai an ^upc^euyc poi. 

Pro: Tell me what thou see (Acyc ojtt|) . 

Soc: Now then let us say to them ‘On the one hand , this is so just as thou says , but on the other hand , 

43B xoivuv c|>co[X8v Jtpog xouxoug , pev Tairca eaxco oirccog, 6’ 

thou answer ; do All those Beings that have a Soul Always Perceive anything at all that happens to Selves , 

ov ajtoKpivai: Jtoxepov Jtavxa xcov cpijruxcov aei aiaBavexai xi ojtoaa jraaxci aircoug , 

so that not even the experience of growing nor any such processes ever escape our notice , 

oirc’rai xairc’ xo naoyov au^avopcvoi oxrcc xi xcov xoioirccov Jtaaxovxeg ouSev r|pag Aav0avopcv , 

Or is our experience quite the opposite’ . 

T| jtav xouvavxiov . 

Pro: Without a doubt quite the opposite . For we are indeed almost entirely unaware of such processes . 

6r|jtou Axav xouvavxiov. yaprjpag y 8 oAiyou Jtav0' A,8 At| 08 xa xoiairca . 
Soc: So then the statement that we made just now was not well said ; that the up and down changes 
xoivuv xo pr|08v r|piv 8ipr|xai 8r| vuv On KaAcog . cog ai Kaxco xe Kai avco p8xa|3oAai 
bring about the production of both pain and pleasure . 
yiyvopevai ajtepya^ovxai Aimag xe Kai r|8ovag . 

Pro: Of course , what next (Ti pr|v ;) ? 

Soc : The following , will be a more faultless and better statement. 

43C QS’ 8Gxai av8JtiAr|jTxox8pov Kai KaAAiov xo Aeyopevov . 

Pro: In what way ? (Flcog ;) 
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Soc: That on the one hand , great changes produce great pain and pleasure in us , but on the other hand , 
Qg jiev ai iieyaAm pexapoAm jioiougiv Aimag xe Kai r|6ovag r|piv , 6’ 

that neither the moderate or in turn small changes produce any pains or pleasures at all. 
xov ouhexepa xe ai pexpiai Kai an apucpai xoiraov jrapaxav . 

Pro: This statement is more correct than that one , O Socrates . 

oiraog OpBoxepov r\ Keivcog , co ScoKpaxcg . 

Soc: Thus , if this is thus so , then in turn thou will hear of The Life which you were just now mentioning . 

Oukouv si xairca ouxco, xaAiv av r|Koi o Piog 6r| vuv pr|08ig . 

Pro: What life (Iloiog ;) ? 

Soc: The Life which we said is both painless and without joys . 

Ov 8(|>aji8v eivai xe a'kvKov Kai aveu x a PP OV(OV • 

Pro: What you say is most true . (Xeyeig A>o]08axaxa.) 

Soc: Surely then out of these three lives , on the one hand , one of pleasure , then another one in turn , 

43D 6r| Ek xoiraov xpixoug Pioug , pev eva r|6uv , 6’ xov an, 

of pain , let us assume The One that is neither painful or pleasurable , or what do you say about this? 
Axmripov , r|piv xi0cop8V xov pribexepa , r\ jtcog av c]>air|g ov Jtepi xoirccov ; 

Pro: I indeed say , that there are no others than these three lives . 

eycoye eivai Ouk aAAcog r| xaim] xoug xpeig Purug . 

Soc: Is it not the case then , that The State/Condition/Habit of feeling/having no pain , 

Oukouv xo jxt| Ximeiobai 

will not ever be the same as that of feeling pleasure . 
av ouk jtox8 8 it] xauxov JtOX8 XCD X aL P £LV 5 
Pro: How could it ? (ncog yap av;) 

Soc: Then whenever we hear any chance person say that the ‘most pleasant’ life of all to live is the life 
ouv Oxoxav aKouar|g ajtavxa cog r|6iaxov Jtavxcov biaxeXeiv eaxiv xov Piov 
that is entirely painless , then what will thou understand such a statement to mean from now on ? 

axavxcov aAxmcog xi imoXapPaveig xov xoioircov Xcyciv xo0'; 

Pro: To me at least this means that the life without pain appears to be pleasant. 

epoiye ouxog Xeyeiv xo \ir\ Xujt8io0ai c|>aiv8xai H6u . 

Soc: Therefore , let us assume that they are three , any three that thou wishes , in order that we use 
43E ouv r|pivxi08i ovxcov Tpicov , covxivcov pouXei, iva XP 03 ! 18 ^ 

Beautiful Names , let the One be Golden , and The Other Silver , but The Third neither of These . 
KaXAiooiv ovopaai xo pev xP^ aov > xo &’ ocpyupov , xo xpixov pr|58X8pa xouxcov . 

Pro: Let it be assumed . (Keixai.) 

Soc: Surely then can That which is neither of these in us , somehow become either Gold or Silver ? 

5t| av To 8G0’pr|58X8pa xoiraov r|piv oxcog yevoix' 0axepa xp^crog r\ apyupog ; 
Pro: How could it ?(Kai ncog av;) 

Soc: Accordingly then , correctly speaking , neither could The Middle Life ever be pleasurable or painful 
apa op0cog Xeyopevog Ou6' av o peaog Piog, Jtoxe r|6ug r\ Aimr|pog 

neither if one were opining , would they opine Correctly , nor if they were speaking , would they speak 
oux' 8i xig bo^a^oi , bo^a^oixo , oirc’ 8i Xeyoi , A,8X0£ix| 

indeed according to The Correct Logos . 

ye Kaxa xov op0ov Xoyov. 

Pro: How could they ? (ncog yap av;) 

Soc: But we certainly Perceive , O companion , such persons who indeed speak and opine in this way . 

44 A AXka pr|v aio0avoji80a , co exaipe , xairca ye Aeyovxcov Kai bo^a^ovxcov . 

Pro: Very much so. (Kai paXa.) 

Soc: And therefore do they imagine that they feel joy whenever they are not feeling pain ? 

Kai ouv noxepov oiovxai x aL P 8LV oxav xoxe \ir\ Axmcovxai; 
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Pro: That is certainly what they say . (youv Oaoi.) 

Soc: Is it not the case then , that they think they feel joy at that time , for otherwise they would not say so . 

Oukouv oiovxai x aL P 8LV TOT8 yap Jtou av ov s^syov • 

Pro: I dare say .(Kiv6uv8U8i.) 

Soc: Certainly then their opinion is false indeed concerning that which is pleasant/joyful, if indeed 
jir|v 6o^a^ouoi v Peu6r| ye Jtepi xou x aL P 8LV eircep 

The True Nature of each one , is separate from that of feeling no pain and that of feeling joy . 
r| cjyuaig eKaxepou X^P 1 ^ xov P 1 ! ^'urceiaGai Kai xou x aL P 8LV • 

Pro: And they were certainly indeed separate 


Kai r|v jjLT|v ye X^P 1 ^ • 

Soc: Then shall we choose this view , as we said just now , that there are three states , or that there are 
44B ouv IloxBpov r|jiiv aipcopeBa xaux' KaBajtsp apxi eivou xpia , r| 

only two , the one being painful which is harmful to human beings , the other is Liberation from pain , 
pova 6uo ji8v Ximr|v koikov xoig avGpcojioig , xr|v ajtaXXayr|v xcov Ximcov, 
but This Self Is Good , but is commonly called pleasant. 

6’ xouxo oarco ov ayaGov , jrpoaayopeueoGai r|5u . 



Pro: 27 Why then do we now ask ourselves this question , O Socrates ? For I do not understand . 

II cog 5r| vuv8p(DXCD|i80a v§’ r|pcov airccov xouxo , co Sancpaxeg , yap ov pavGavco . 

Soc: For thou does not understand those who are truly at war with this life of Philebus , O Protarchos . 

yap ov pavGaveig xoug Ovxcog jioXepxoug xou6e OiXt|(3ou , co IIpcoxapxB . 

Pro: Then what selves do you mean ? 

6b xivag auxoug Aeyeig ; 

Soc: Clever ones who also have much to say about natural phenomena , 

68ivo vq Kai paXa Aeyopxvoug Jtepi c|>uaiv xa 

who say that pleasures do not exist in any way at all. 
oi c|)aaiv xo r|6ovag ov eivai xapaxav . 

Pro: How could that be ?! (Ti pr|v ;) 

Soc: They say that those which Philebus and his circle now call pleasures , are all run-aways from pain . 
44C xauxag ag OiXriPov oi Jtepi vuv exovopa^ouaiv r|6ovag 8ivai Jtaaag axoc^uyag Aimcov. 
Pro: Then does thou recommend that we should be persuaded by their counsel, O Socrates , or what ? 

ouv Jtoxepa ^uppouXeueig r|pag xeiGeaGai Touxoig , co ScoKpaxeg , r\ jicog ; 

Soc: No , but we should Use them , just as if they were inspired seers , who are able to Divine The Truth 
Ouk , aXX’ jTpoaxpx|O0ai coajtcp xioi pavxeai pavxeuopxvoig 

not by Art , but by an innate hostility in their nature that is not altogether ignoble , that makes them hate 
ov X8xvr| aXXa xivi 6uoxcp8ia (jyuaecog ouk Xiav ayevvoug, p8piar|Koxcov 
the power of pleasure , and also makes them habitually consider that it is not in any way Wholesome , 
xr|v 6uvapiv xr|g r|6ovr|g Kai vevojiiKoxcov oubev uyi8g , 

so that this self attractiveness is beguilement/trickery of self , but not pleasure . Thus on the one hand , 
(00X8 Kai xouxo auxo xo ejtaycoyov eivai yor|X8U|ia auxr|g , aXX’ oux r|6ovr|v. ouv pev 
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thou should Use them in this way , and even more by considering other expressions of hostility of selves. 
44D av jtpoaxpTiaaio xoirtoig xairca , Kai exi GKeipapcvog xa aXka buaxepocapaxa airccov . 

On the other hand , after that, thou shall learn which pleasures do indeed appear to be True to me , so 
6e pexa xairca Jteuaei at r|6ovai y 8 Sokougiv eivai aAr|0eig poi, 

that we may compare the power of self from both points of view and proceed to consider our Decision . 
iva Jtapa0cop80a xr|v buvapiv airrr|G apc])oiv xoiv ^oyoiv Jtpog GKeipapevoi xr|v KpiGiv . 

Pro: Rightly spoken . (Op0cog X-eyeig .) 

Soc: Surely then , let us follow closely behind in the tracks of their hostility/dislike , just as if they were 
5r| MexabicoKcopev Kaxa xo ixvog auxcov xr|g buGXBpeiag coGJtcp xoircoug 

our allies in war . For I believe that since such a Logos of Selves begins from Some Higher Source , we 
^uppaxoug . y a P oipai xoiovbe aircoug apxopevoug xi avco08v Jto08v ; 

should ask as if we wished to See The Nature of any Genus at all, such as The Nature of Hardness , would 
Axyciv cog 8i PouX,r|08i|i8V ibeiv xr|v cJxugiv eiboug oxououv , oiov xr|v xou GK?cr|pou, Jtoxepov av 
we thus be more likely to bear it in mind by looking at the hardest things or at the least hard things ? 
ouxcog pa)Aov Guwor|GaijX8V ajtopXcjtovxeg eig xa GKX,r|poxaxa r| jtpog xa jtoAAoGxa GK?cr|poxr|xi; 
Surely then thou must now reply to these hostile folk , O Protarchus , just as if thou were replying to me . 
44E 6r| G8 6ei ajtoKpiv8G0ai xoig xoircoig SuaxBpBGiv , co npoxapxe , Ka0ajt8p Kai epoi. 
Pro: Then by all means I say to Selves that we should look into those that are hard in the highest degree . 

ouv |i8v Kai navu y 8 ^Y 00 ccuxoig oxi Jtpog xa p8YB08i Jtpcoxa . 

Soc: Therefore if we also wished to See what Nature The Genus of pleasure has , then we must not look 
Oukouv 8i Kai PouXx|08i|i8V ibeiv r|vxiva c]ruGiv xo YBVog xr|g r|6ovr|g cxbi, jtoxc ouk ajtopAxjtxcov 
into the least of pleasures but into those that are said to be the most extreme and intense . 

45 A eig xag jtoAAoGxag r|6ovag, a Xk eig XxYopevag xag aKpoxaxag Kai Gc])o6poxaxag . 

Pro: Everyone would fall in step with this that you are now saying . 

nag av ov YX^poiT] (guyX°P 8C0: to join in the dance) xairn] goi vuv xa . 

Soc: Take notice then , are the pleasures that are closest at hand and the greatest, 

Ap ouv , 8iGiv xcov r|5ovcov ai autcp jtpoxBipoi Kai pcYiGxai, 
which we have often said , those selves that are indeed connected with the body ; 

o jtoAAaKig AxYopev , ai aircai y 8 Jtepi xo crcopa ; 

Pro: How could this not be the case (Tlcog Y<xp ov ;) ? 

Soc: So in that case , do they become even greater in those that are sick , or in those that are 
Kai ouv noxepov yly vovtocl KaL pBi^oug Jtcpi xoug Kapvovxag cv xaig voaoig r| jtepi xoug 8 igi 
H ealthy ? But let us be cautious not to answer hastily and somehow take a false step . For perhaps 
ir/iaivavxag ; 6e 8uXapr|0cojX8v pr| ajtoKpivopevoi jtpojtcxcog Jtr| jtxaiGcopev . yap xaxa 
we could equally say that they are greater in those that are Healthy . 

45B av iGcog c]>aipev Jtepi UYiaivovxag . 

Pro: That is indeed likely . (yb EiKog.) 

Soc: What then ? Are not these self pleasures excessive , which will also produce the greatest desires ? 

Ti 6'; oux xcov aircai r|6ovcov imcppaAAouaiv , cov av Kai jtpoYiYvcovxai pxYiGxai 8Jti0upiai; 
Pro: This is true . (Toirco pev aXx|08g .) 

Soc: But are not those who suffer fevers and in such-like illnesses because of the habits of the body , 

AXX’ ovx oi 8xop8voi jxupcxxovxeg Kai ev xoioircoig voar|paGiv 5ia 8ico0aGi xou acopaxog , 
feel/undergo thirst and cold in a greater degree , and do they not feel a greater loss/need , followed by 
jtaGXBiv SupcoGi Kai piyovoi paAAov ojtoaa , x’ igxougiv paAAov evbcia ^vyyiyvovxai 
a greater pleasure when their need/loss has been refilled ? Shall we say that this is True or not ? 
pci^oug r|6ovag Kai ajtojtXripoujicvcov ; c]rr|GO|i8V xoirco eivai aXx|08g r| ov ; 

Pro: Now that thou has said it, it has thus come to Light to be entirely True . 

45C vuv pr|08v ouv c|>aiv8xai pev navu . 
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Soc: Then what ? Would we appear to be right in saying that if someone wished to See/know the greatest 
ouvTi ; av (|>aivoiji80a opScog Xeyovxag cog ei xig PouXoixo iheiv xag peyiGxag 
pleasures , then they must not proceed to consider those that are Healthy , but go to those that are sick ? 
rjhovag, 6ei ouk lovxag okojtbiv uyieiav aXk' eig voaov; 

See then , that I do not lead thee to bear in mind that I am asking if those who are very ill have more 
opa 6e, jib [XT] r|yr| ae Siavooupevov epcoxav 8i oi Gc])oSpa voGouvxeg jrAeico 
pleasures than those who are Healthy, but rather think of me as searching for the Magnitude of pleasure , 
^oupouoiv xcov uyiaivovxcov, aAA’ oiou pe ^r|xeiv peyeBog r|6ovr|g , 

and where the greatest intensity of such feelings occurs at that time . For we say that we must Intellect 
Kai Jtou xo ac])oSpa Jtepi xou xoioircou 8Kaaxox8 yiyvexai Jtoxe . yap cj)apev 6eiv vor|aai 
whatever nature pleasure possesses and what those who altogether deny the existence of self have to say . 
45D r|vxiva c|)uaiv exei Kai xiva oi Jtapaxav priS’^aoKovxeg xo eivai auxr|v XeyouGiv. 
Pro: In that case , I am following close to thine Logos . 
aXka exopai oxehov aou xco Xoyco . 

Soc: 28 Soon thou will show this no less clearly , O Protarchos . For answer ; does thou See greater 
Taxoc 6ed;eig oux Tycxov , co npoxapxe . yap axoKpivai opag pci^oug 
pleasures -1 do not mean those that are greater in number , but those that are excessive in intensity and 
r|6ovag - ov Xeyco jrAeioug , he imepexouaag xco oc|)ohpa Kai 

degree - in the hubristic life or in The Soundminded Life ? But offer up thine mind before thou speaks . 
xco paAAov - ev 'uppei r| ev xco acoc|)povi Pico ; he Jtpooexcov xov vouv A,eye 
Pro: But I do understand what thou means , and I See there is a great Difference . For on the one hand , 
aXX epaBov o Xeyeig , Kai opco noXv xo hiac|>epov. yap pev 

I think that the proverbial saying always restrains the Soundminded ,which prescribes “Nothing excessive 
jtou o Jtapoipia^ojievog Xoyog eraaxoxe exioxei xoug acoc|)povag , co xeiBovxai “pr|Sev ayav” : 
But on the other hand , excessive pleasure never restrains those that are unsound of mind and hubristic 
45E he xo ac|)ohpa r\ r|hovr| xcov ac|)povcov xe Kai uppiaxcov 

since they are possessed by madness which makes them scandalously notorious . 

raxexouaa paviag axepya^exai pexpi JtepiPor|xoug. 

Soc: Well said . And if that is indeed so , then it is clear that the greatest pleasures and the greatest pains 
KaXcog . Kai ei xauB' ex^i ye ouxcog , 5r|A,ov cog pev peyiaxai r|hovai Kai he peyiaxai X/imai 
originate in some impoverished condition of Soul and body , but not in a Virtuous One . 
yiyvovxai ev xivi jtovr|pia i|ruxx|g Kaixou acopaxog , olKK’ovk ev apexr| . 

Pro: That is entirely the case . (ITavu pev ouv .) 

Soc: Is it not so then , that we must choose certain ones of these pleasures to consider 
Oukouv hei jtpoeXopevov xivag xoirccov OKOJteiaBai 

what way they possess that made us say at one time that selves are the greatest. 
xiva xpoxov exouoag eXeyopev Jtoxe aircag eivai peyiaxag. 

Pro: Necessarily . (AvayKT|.) 

Soc: Consider then in what way these pleasures are related to the following sicknesses . 

46A 2kojt8i hr| xiva Jtoxe xpoxov xag r|hovag exouai xcovxoicovhe voar|paxcov . 

Pro: Which ones ? (IIoicov;) 

Soc: Those ugly pleasures without any grace , concerning which we said our hostile allies utterly despise . 

xcov Tag aaxripovcov , ag oug eixopev hua^epeig xavxetaog piaouai. 

Pro: Which pleasures? (Iloiag;) 

Soc: Such as the relief of itching by rubbing and the like , since no other remedy is required . 

Oiov xr|g laoeig xr|g ipcopag xco xpiPeiv, Kai ooa xoiauxa , ovk aAAqg c|>appa^ecog heopeva , 
For in The Name of The Gods , what then shall we say is this feeling that we experience at this time ? 
yap co Jtpog Becov , xi 5r| c|>cojiev xouxo xo xaBog r||xiv eyyiyveaBai xoxe ; 
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Is it pleasure or is it pain ? 
jtox8povr|5ovr|v T| Aimr|v; 

Pro: This mixture , O Socrates , may likely turn out to be some vile thing indeed . 
xoirco SujijiiKxov , co ScoKpaxcg , ap eouce yiyvzoQai xi KaKov f . 

Is it really ? Was Socrates acting in a vile or evil way by rubbing his ankles when the Eleven released 
him from their chains before he was completely released from life, and which final release, 
he was graciously willing to accept ? 

Soc: Surely then on the one hand , I certainly did not introduce this question for the sake of Philebos . 

46B 5r| jiev y 8 Ou Jtap808pr|v xov Aoyov 8V8Ka OiAr|Pou : 

Since without these pains , O Protarchus , and those pleasures that follow them , we would not be able 
aAA’ avEV xouxcov , co npoxapxe , Kai xcovr|6ovcov xcov ejtopevcov xauxaig , av pr| 
to Look them over , nor would we even be able to distinguish that which we are now seeking . 

Kaxoc])0cooi , ovk av oxebov buvaip80a biaKpivao0ai xo vuv ^r|xouji8vov . 

Pro: Is it not the case then , that we must go against those that are akin/related to these pains/pleasures ? 

OuKOUV IX 80 V 8JTI Xa 5 ^UYY8V8ig xouxcov 

Soc: Do you mean those that are mixed in common ? 

Aeycig Tag xr| Koivcovouaag ; 

Pro: By all means . (Ilavu pev ouv.) 

Soc: Now then on the one hand , the mixtures related to the body (1) exist in their body selves , 

xoivuv |i8v at pi^8ig Kaxa xo acopa Eiai ev xoig acopaaiv auxoig , 

whereas on the other hand those related to The Soul of Self (2) exist in The Soul , then in turn 
46C 6' at xr|g i|ruxx|g aircr|g ev xr| i|mxx| , 6’ an 

we shall discover the mixture (3) of both pleasure and pains of both The Soul and of the body , 
aveuprioopxv xag pix0£iaag xa ^uvapc|)ox8pa r|6ovaig Axmag xr|g ipuxxig Kai xou acopaxog , 
and these are alternately called at one time pleasure , but at another time pain . 

8JtiKaXoup8vag pev xoxe r|6ovag be xoxe Xujtag . 

Pro: How ? (ITcog;) 

Soc: Whenever anyone in the process of Restoration or dissolution experiences opposite feelings 
Ojtoxav xig ev xr| Kaxaaxaaei xr| biac|)0opa Jtaaxx| xavavxia Jta0r| 

At-Once , then at such times while feeling cold they are getting warm and sometimes while feeling hot 
a\ia , xoxe piycov 0epr|xai evioxe ©eppaivopevog 

they are getting cool, I think , they seek to have the one , and on the other hand , to be released/rid 
i|mxx|xai, oipai , ^r|xcov exeiv xo pev , b’ ajtaXXaxxeabai 

from the other . then ’’the mixing of the bitter with the sweet” as the saying goes , by being conjoined 
xou , br| |X8piY|X8VOV jtiKpco yXvKv [Gorgias465 , Phaedo72] xo Xeyopevov , pexa 
with the difficulty of getting rid of being overcome by the one , produces a discomforting-irritation , 

46D buaajtaXXaKxiag Jtapov, jtoici ayavaKxriaiv , 

while later on , it produces a systemic ferocity . (as if being transformed into a wolf/predator 
Kaiuoxepov cruvxaoiv aypiav . by the tortures of addiction ! jfb) 

Pro: What you are now saying is so very True . 

Kai xo virv Axyopevov paA,' aAr|08g . 

Soc: Is it not the case then on the one hand , that mixtures such as these sometimes consist of Equal parts 
Oukouv p8v at qi^8ig at xoiauxai 8iai 8^ tacov 

of both pain and pleasure , while on the other hand , they sometimes consist of more of one than the other ? 
xe Aujtcov Kai r|bovcov , b’ at 8K jtAeiovcov xcov cxepcov ; 

Pro: How could this not be the case ?(ncog y a P ov ?) 

Soc: Surely then on the one hand , take the case (3) when the mixtures of pleasure have become full of pain 
br| jJL8V Acyc oxav xag xcov r|bovcov YiY VC0VTai JtAeioug Aujtai 
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-in the same cases of itching or of irritation that we mentioned just now- whenever the seething and the 
-xag xauxag xr|g ipcopag Tag xcov yapyaXio^iov rival XeYopevag vuv- ojtoxav xo ^eov Kai xo 
inflammation is internal , and cannot be reached by any rubbing or scratching , but can only dissipate 
(]>XeY|xaivov r\ evxog , 6e pr| ec|)iKvr|xai xig xr| xpupei Kai xr| Kvr|aei 6’ povov 6iaxex| 
the external ones , then at that time , by applying heat or cold as the case may be to these irritations 
xa ejtiJtoAxig, xoxe (|)8povxeg jxup eig xouvavxiov eig 

selves are sometimes transformed from a state of wretchedness to that of immeasurable pleasure , then at 
46E airca evioxe pexaPaAAovxeg axopiaig aprixavoug r|6ovag, 5e 

other times the opposition between the internal and the external conditions produces a mixture 
xoxe xouvavxiov Jtpog xoig evxog xcov e^co xa ^uyKepaaGeiaag 
of both pain and pleasure , to whichever condition they happen to be inclined , thus either causing 
xa Axmag r|6ovaig , eig ojtoxep av peipr| , xapeaxov 

the combinations to dissipate/dissolve by force , or the separations to commingle by force , 
xa cruyKCKKpipeva xo biaxeiv xco (3ia , r\ xa biaKCKpipeva cruYX 8LV 
so that a similar violent condition takes place in regards to the pains and the pleasures . 

47AKai opoimapaxiGevai Axmag r|6ovaig . 

Pro: Most True . 

AXr|0eaxaxa . 

Soc: Then in turn in all cases such as these , on the one hand , whenever pleasure prevails in the mixture , 
Oukouv an Kaxa Jtavxa xa xoiauxa pev ojtoxav r|6ovr| jt^eicov ^uppix0T| , 

the small admixture of pain , irritates and produces a mild discomfort, whereas in turn on the other hand , 
xo imopepr/pevov xr|g Axmr|g YotpYaXx^ei X8 Kai Jtoiei ripepa aYavaKxeiv an 6’ 

the immense amount of pleasure , wholly overwhelms them and sometimes causes them to leap for joy , 
xo jto?cu jtAxov xr|gr|6ovr|g ouvxeivei 8YK8Xupevov(x£(o) T8 Kai evioxe Jtoiei jxr|6av , 
and also drives them completely out of their mind with all sorts of colors and every kind of shape/form 
Kai pev Jtaaav ajtepYa^opevov 8KjtXr|^iv Jtavxoia xP^M^c* ? 6e Jtavxoia axxipaxa 
and all sorts of influences and becomes enraged with mindless ravings ? 

6c Jtavxoia Jtveupaxa Kai evepYa^exai pex' ac])pocruvr|g (3oag ; 

Pro: Most certainly indeed . (MaA,a yE.) 

Soc: And , O companion , it makes self and others say about themselves , that they are as if about to die 
47B Kai, co exaipc , Jtoiei aircov Kai aAAov Axyciv Jtcpi xe eauxov cog oiov ajto0vr|GK8i 
with delight in these pleasures , and surely then , by as much as they may happen to be more uncorrected 
xepjtopevog xaircaig xaig r|6ovaig Kai yz br\ oaco av xuyx^vti cov aKoXaaxoxcpog 

and more mindless , by that much more do they always in every way pursue these pleasures , 

T8 Kai ac|>pov8GT8pog togoutco paAAov aci jtavxajtaGiv pexabicoKci xauxag , 
and surely then , they call these pleasures the greatest , and in their estimation that they are 
Kai 6r| KaXci xaircag peYiGxag , Kai apiGpcixai oxi xov 

the most blessed who always live entirely in selves . 

8u6aipov8Gxaxov aci ^covxa paXiGx' ev auxaig . 

Pro: The circumstances you have thoroughly described , O Socrates , entirely coincide with the way 
47C xa Guppaivovxa 6i8Jt8pavag(jt8paivco), co ScoKpaxeg , ITavxa Jtpog 8ig 
the majority of human-beings believe . 
xcov jtoAAcov avbpcojtcov 6o^av . 

Soc: That is indeed the case concerning the mixed self pleasures of the body which arise in common 
Y8 riepi TcovK8paG08vxcov auxou xcov r|6ovcov xov Gcopaxog ev xoig Koivoig 

with internal and external feelings . But in the case in which Soul indeed contributes to body (1) 

8JtutoX,r|g T8 Kai evxog Jta0r|paaiv . 6e Jtepi cov tpuxx| y’ ^upPaXXexai ocopaxi 
opposite feelings , so that both go into a single mixture at the same time , both pain with pleasure and 
xavavxia coax’ apc|)OTepa ievai 8ig piav Kpaoiv apa xe X-ujtr|v Jtpog r|6ovr|v Kai 
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pleasure with pain , then on the one hand , in these conditions which we distinguished beforehand , that 
r|5ovr|v Jtpog Axmr|v, pev xairca bir|X,0op8v epjtpoaBev , cog 

whenever they become empty they desire to be filled , and on the one hand they rejoice in their hope 
ojtoxav Kevcoxai exiBupei Jt^ripcoaecog, Kai pev % aL P 8L eXjti^cov 

while they suffer , since they are empty . But at that time we did not present them as evidence , 
be a^yei Kevoupevog , be xoxe pev ouk xairca epapxupapeGa , 

but now we propose that in all these innumerably plentiful conditions of the opposition of Soul with 
47D be vuv Xeyopev cog ev Jtaai xoircoig aprixavoig jtAx|0ei bia(|)epopevr|g i|ruxx|g Jtpog 
body , that there is but one mixture of both pain and pleasure that comes to be produced . 
acopa cog ovoi pia pi^ig xe Aiming Kai r|bovr|g y 8VO P 8VT I ^pjtuctei. 

Pro: I dare say that thou are quite right to say so . 

Kivbuveueig opBoxaxa Xeyeiv. 

Soc: 29 Now then there still remains for us One Mixture of both pain and pleasure. 

xoivuv exi Amjtri r|piv pia pi^ecov xcov xe Axmr|g Kai r|bovr|g . 

Pro: Which one do you mean ? (Iloia , (|>r|g;) 

Soc: The Blending in which , we often said , The Soul Grasps Self by Self (2) . 

ouyKpaaiv Hv jtoAAaKig e(|)apev xr|v i|mxx|v Xappaveiv auxr| aircr|v . 

Pro: Exactly what then , did we say about This Self ? 
br| Ilcog ovv Xeyopev xoux’ auxo ;) 

Soc: Do you not suppose that wrath and fear , yearning and xourning , jealousy/envy and ill-will , 

47E ap' ouk xi0eGai Opyr|v Kai (|>oPov Kai Jto0ov Kai 0pr|vov Kai ^r|A,ov Kai (|>0ovov Kai 
Love and such-like emotions , are themselves certain pains that belong to The Self of Soul ? 
epcoxa Kai oaa xoiairca xaircag xivag Axmag xr|g airnig ipuxxig ; 

Pro: At least I do . (Eycoye.) 

Soc: Is it not so then , that we shall find them full of unmanageable pleasures ? Or must I remind you that, 
Oukouv eupr|Gopev aircag peGxag aprixavcov r|bovcov ; beopeBa ujtopipvr|GK8G0ai xo 

"by as hard as it is to provoke to anger those however much-mindful, 
og x f 8(|)8T|K8 x a ^ 8Jtr l vaL Jt8 P JtoXu(|)pova , 
by so much more is it also sweeter than honey from the comb” Epic 

og jto>cu xe yX-UKicov peXixog KaxaXeiPopevoio , Iliad XVIII 109 

and of pains being mixed together with pleasures in lamentations and of yearnings ? 

48A Kai 8V Axmaig ouaag avapcpiypevag xag r|bovag ev xoig 0pr|voig Kai Jto0oig ; 

love-like LOVE emotions 

wrath ill-will envy fear 

enjoyment of the misfortunes of others vexation at the good fortune enjoyed by others 


vengeful retribution 


dread of retribution 



Degrees of 



60 






Pro: No , for these resulting passions do indeed occur in this way and not otherwise . 

Ouk , aXk' xavxa ^uji(3aivoi av ytyvo^ievcx oircco Kai ouk aAAcog . 

Soc: And thou most certainly also remembers Seeing those who enjoy during Tragic spectacles ? 

Kai pr|v ye Kai pepvriaai 08copr|aeig apa xoupovxeg K^acoai oxav xag xpayucag ; 

Pro: How could I not ? (Ti 6' on;) 

Soc: But are you also aware about the disposition of our Soul during the Comic spectacles , that arises 
6 ’ ap’ Kav 01 G0’ xr|v bia0eoiv r|pcov xr|g i|ruxx|g ev xaig Kcopcobiaig cog eaxi 
a mixture of both pleasure and >ain while viewing these ? 

pd;ig Axmr|g xe Kai r|bovr|g xouxoig ; 

Pro: I do not entirely understand . (Ou Jtavu Kaxavoco.) 

Soc: For it is not at all easy , O Protarchos , to always comprehend such experience in this disposition . 
48B yap ov Ilavxajtaai pabiov , co npoxapxe , eraaxoxe ^uvvoeiv xo xoiouxov Jta0og ev xouxco . 
Pro: As far as I am concerned , it is not likely to be easy . 
cog y’ 8 F ol Oukouv eoucev 

Soc: Then let us indeed consider self by as much more as it is more obscure ; and in order that 
pr|v ye Aa|3(opev auxo xoaouxco paAAov oaco eaxiv OKoxeivoxepov , Kai iva 
we can more easily understand what kind of mixture of pain and pleasure there is in those other cases . 

paov Kaxapa0eiv oiogxig x’ pd;ev xe >amr|g Kai r|5ovr|g r\ ev aAAoig . 

Pro: Would you please explain this . (av Aeyoig.) 

Soc: Would you say that the word ill-will which we said just now is a certain pain of Soul , or not ? 

xoi 0r|O8ig Jtoxepa To ovopa c|)0ovou pr|08v 5r| vuv xiva Axmr|v i|ruxx|g , r| jtcog ; 

Pro: Just so . (Oiraog.) 

Soc: But surely the malicious plainly appear to be taking pleasure in the misfortunes of their neighbors . 

AAAa pr|v o c|)0ovcov avac|)avr|08xai r|bopevog 8Jti xoig KaKoig xcov jteXag . 
Pro: 48C Very much so indeed . (2c|)o6pa ye.) 

Soc: Certainly then , ignorance is bad and that which we call habitual lack of sense . 

pr|v 6r| ayvoia KaKov Kai r|v Xeyopev 8^iv apeAxepav . 

Pro: Certainly , what then ? (pr|v Ti;) 

Soc: Then do you See from these examples what the nature of ridicule has to be ? 

6 r| ibe Ek xoirccov r|vxiva xo (]ruoiv xo yeXoiov exei . 

Pro: Do tell. (povov Aeye). 

Soc: Surely then , on the one hand , ridicule is primarily a particular impoverished condition , a vice 
6 r| pev Eaxi xo K8(|)aXaiov xig jtovr|pia 

which is given its name by a particular habit , then in turn , on the other hand , The Opposite of every 
8 jtikAt|v X-8 yop8VT| xivog e^ecog : au 6’ xoirvavxiov xr|g jtaar|g 

impoverished condition , to every vice , is The Experience which Comprehends/Possesses/Maintains 
jtovripiag eaxi Jta0og r\ exov 

the Proverb written in The Delphic Oracle . 
xo A,eyopevov xcov ypappaxcov imo ev xo Ae^oig . 

Pro: Do you mean the one that says ‘Know Thyself ’ , O Socrates ? 

Xeyeig To "yvco0i oaircov", co Sancpaxeg ; 

Soc: Yes I do . But the opposite to that inscription would clearly be -in the language of the inscription- 
48D Eycoye . pr|v xouvavxiov 8K8ivco av 5r|A,ov 8ir| imo xo Xeyopevov xou ypappaxog 
that of ‘ Do not Know/Recognize Self ’ . 

oxi pr|6apr| yiyvcoaKeiv auxov . 

Pro: Certainly , what then ? (pr|v Ti;) 

Soc: Then try , O Protarchus , to cut this self into three . 
be jTeipco , Q npcoxapxB , xepveiv xouxo auxo xpix^l . 
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Pro: In what way do you mean ? For I am unable to do so . 

Ilr| (j>r|g ; yap co pr| buvaxog . 

Soc: Then do you mean , that it is now necessary for me to make this division ? 

6 r| Aeyeig vuv 6 eiv epe 6ieA,ea0ai xouxo xa; 

Pro: I do say so , and I do indeed need for you to continue with the account. 

Asyco , Kai ye beopai xpog xco Axyeiv. 

Soc: Take notice then , must not the experience of those who are ignorant of selves 
Ap ouv ov xo xaBog xcov ayvoouvxcov auxoug 

necessarily happen according to each one of these three ways ? 
avayKr] jtaaxeiv Kaxa BKaaxov xouxo xpia; 

Pro: How (Ilcog ;) ? 

Soc: First of all, according to The Necessities of Life , they opine they possess 
48E npcoxov pev Kaxa xPfiE aTa , bo^a^eiv eivai 

an overabundance , rather than according to The Ousia of Selves . 

jrtayuGicoxepov r\ Kaxa xr|v ouaiav auxcov . 

Pro: Many are indeed are possessed by such an experience/state-of-affairs . 

noAAoi Biai youv exovxeg xo xoiouxov jiaBog . 

Soc: Second of all, even more opine that selves are taller and more beautiful than they are , 
be ye n^eioug oi bo^a^ouoi auxoug pei^oug Kai KaAAioug , 

and by as much as they differ in all things regarding the body , are selves farther 
Kai oaa bia^epovxcoc; Jtavxa Kaxa xo Gcopa auxoic; 
from their True Ousia . 
xr|g aAr| 0 eiag ouar|g . 

Pro: Entirely so indeed . (Tlavu ye .) 

Soc: And in the third place , I suspect, there are many more indeed , who wholly miss The Mark , 

Kai oipai, IloXu jtAxigxoi ye, xo bir|papxr|Kaaiv, 

in regard to the Qualities in their Souls , by opining themselves are better in regards to Excellence , 
jtepi xcov 8 V xaig ijruxocig , bo^a^ovxeg eaircoug PeAxioug apexriv , 

when that is not so . (ouk ovxeg .) 

Pro: Very much so . (2c])obpa pev ouv) 

Soc: Accordingly then , in regard to the Virtues , is not Wisdom , That which the multitude 
49A b' ap' Jt 8 pi Tcov apexcov ov aoc|)iag xo jtXr|0og 

altogether lay claim to , by being filled full of quarreling and conceitful-wisdom , that is false ? 
xavxcog avxexopevov peaxov cpibcov Kai bo^aaoc|)iag eaxi ipeuboug; 

Pro: How could it not be ? (noog b' ou) 

Soc: Surely then , one who would name every experience such as this vicious would name them Rightly . 

br| , xig pev av eutoi Jtav jtaBog xoxoioircov KaKov av cutcov opBcog. 
Pro: Very much so indeed . (2c|)obpa ye.) 

Soc: Now then , O Protarchus , one must divide this experience even further in two , if we care 
xoivuv , co npoxapXB, biaipcxeov xoirco cxi bixoc, ei pcAAopev 

to look into childish envy to See its absurd mixture of pleasure and pain . 
ibovxeg jtaibiKovc|)0ovov oipeaSai axojtov pi^iv r|bovr|g Kai >amr|g . 

"How then shall we cut it in two ? ", you ask ? 
jtcog ouv xepvopev bixoc , Axyci 5 ; 

All of those persons who ignorantly believe in this false conceit/opinion about themselves , 

49B jtavxec; xouxcov oxoaoi avor|xcog bo^a^ouai xauxr|v xr|v ipeubri bo^av Jtepi eairaov, 
just as all human-beings , must also most necessarily , fall into one of the two classes : either with 
Ka0ajt8p ajtavxcov avBpcojtcov , Kai avayKaioxaxov ejteaBai pev xoig 
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( 1 ) selves who are strong and powerful, then as I believe , ( 2 ) selves who are weak and powerless . 

auxcov pa)jir|v Kai 6 uvapxv, 6 e oipai , xoig xouvavxiov . 

Pro: Necessarily . (avayKr|.) 

Soc: So then divide in this way , and on the one hand , as many selves who have fallen with the weak 
xoivuv 6 ieA,e Tcruxr| , kou pev oaoi auxcov pex' ao0eviag 

and powerless are unable to defend themselves from such ridicule , it may be truly said that they are 
Kai abuvaxoi xipcopeiobai xoiouxoi Kaxay 8 X,co|i 8 voi, xaAx|0r| c])0eY^8i xouxoug eivai 

open to ridicule : But on the other hand , those who are powerful and able to avenge themselves 

49C (|)aoK(ov yeXoioug: 5s xoug buvaxouc; xipcopeiobou 

you will give account of these people most correctly calling them -to thyself- severe , fearful and hateful, 
ajtobcoaeig Xoyov xoiraov op0oxaxov Jtpooayopeucov oauxco Kai lox^poug (|)o(38poug Kai 8x0poug. 
For the ignorance , on the on hand , of those who are severe is both hateful and base -for she is hurtful 
yap r| ayvoia pev xcov lox^pcov xe 8x0poc Kai aiGXpoc -yap 8 ioiv pX,ap 8 pa 

both to her own neighbors and as many as give way to self ; on the other hand , the ignorance of the weak 
Kai xoic; auxr| jieXagxe Kai OGai ciKoveg aircr|c;; 6 ' r| ao08vr|c; 

among us , has obtained by lot both in disposition and nature the ignorance that is ridiculous . 

T|piv 8 iAt|X£ xe xa^iv Kai c]xuoiv xr|v xcov yeXoicov. 

3 types of false-conceit , 2 types of fate 
with power-ignorance-w/o power 
appear 

severe ridiculous 

and are 

hateful and fearful ridiculous 

since they are 

harmful-malicious weak-harmless 

Tragical (Eagles - Doves) Comical 

pain : pleasure : : ill-will : ridicule 

Pro: You speak most correctly . But as for the mixture of pleasures and pains 

Axyei 5 Op0oxaxa . aKka yap rj pi^ig xcov r| 6 ovcov Kai X/uutcov 
in these experiences , is not yet quite clear to me . 

ev xoircoig oimco Kaxa0avr|g poi. 

Soc: Now then , you must first grasp the power of ill-will/malice . 

xoivuv Jtpcoxov Xap8 Tr|v buvapiv xou c|)0ovou . 

Pro: Please just show me . (povov Aeyc .) 

Soc: Is ill-will to some degree an unjust pain and pleasure ? 

49D 8Gxi xig jtou abiKog Aimr| Kai r|5ovr| ; 

Pro: This is necessarily the case . (Touxo avayKT| pxv .) 

Soc: Is it not the case , on the one hand , that it is neither unjust nor malicious to feel pleasure 
OuKOUV | 18 V 80 X 1 OlTt’ ablKOV 01 TC 8 c|)0OV8pOV xo X aL P £LV 

when it concerns the misfortunes of our enemies ? 

8jti xoig KaKoig xcov exQpcov ; 

Pro: How could it ? (Ti pr|v;) 

Soc: But on the other hand , is it not very unjust/wrong not to feel pain , but to feel pleasure , 
be ap’ 80 xiv ouk ye abiKov pr| eoxiv Xujt8io0ai, 6e x ai P 8LV ? 

whenever we see the misfortunes of our friends ? 

0 X 8 opcovxac; Ta KaKia xcov c])iA,cov ; 

Pro: How could it not be unjust ? (n<og 6’ ov ;) 
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Soc: Did we not say that ignorance was bad for every one (Rep335b) ? 

Oukouv eijtojiev oxi xr|v ayvoiav KaKov Jtaaiv ; 

Pro: Rightly so . (OpBcog.) 

Soc: Then let us now go through the make-believe/conceitful wisdom of our friends and their 
49E ouv vuv 6ir|X0op8v 8o^oooc])iav xcov c]>iXcdv Kai 

make-believe beauty and as many as we now described as belonging in three types ; the one in 
6o^oKaXiav Kai oaa 5r| vuv Xeyovxeg yiyveaGai sv xpiai eibeai, pev 
which they are subject to ridicule because they are weak , then the other one in which they are hateful 
yeXoia ojtoaa aa08vr| , 5’ pior|xa 

because they are powerful. Shall we affirm or shall we not affirm , as I said just now , that whenever 
ojtoaa eppcopeva , (|>coji8v r| pr| (|xop8v , ojtep eutov apxi, oxav 

our friends possess this certain condition , they are harmless , but are subject to the ridicule of others ? 
xcov c]>iXcdv 8xx| xaircr|v xig xr|v 8 ^iv , a|3Xa|3r| , rival xr|v yeXoiav xoig aXXoig ; 

Pro: By all means indeed . (Ilomj ye.) 

Soc: But did we not agree that the existence of self ignorance is indeed vicious/bad/unfortunate ? 

6 ' ovx opoXoyoupev ovoav onrcr|v ayvoiav eivai ye KaKov; 

Pro: Very much so indeed ! (2c])o6pa ye.) 

Soc: Then do we feel pleasure or do we feel pain whenever we laugh at self ? 

6 e Xaipopev r\ XimoupeGa oxav yeXcopev ex' aim] ; 

Pro: It is clear that we feel pleasure . 

50A Ar|Xov oxi x 0 CL P°k tev • 

Soc: But did we not say ill-will was the source of this Taking pleasure in the misfortunes of our friends’ ? 

6 e ov 8 (])a|X 8 v c|)0ovov eivai xov ajtepya^opevov xouxo , H 8 ovr|v 8 Jti xoig KaKoig xcov c|>iXcov ; 
Pro: Necessarily .(AvayKT|.) 

Soc: Accordingly then , our Logos declares that by laughing at the ridiculous misfortunes of our friends , 
apa r|pa 5 o Xoyog c|rr|oiv TeXcovxag 8 Jti xoig ycXoioig xcov c|>iXcov , 

we in turn mix together pleasure with pain , by mixing pleasure with ill-will : For it was agreed long ago 
an ^uyK 8 pavvuvai xr|v r| 8 ovr|v Ximr| , Kepavvuvxag r| 8 ovr|v c|)0ovco : yap CDpoXoyr|o0ai jtaXai 
by us , that the ill-will brings about the suffering of the Soul , whereas pleasure brings about the laughter , 
r|piv xov c|) 0 ovov Xutct|v xr|g i|ruxx|g ? 8 e r| 8 ovr|v xo ycXav, 

although these two conditions come about at the same time in this Soul . 

8 c xouxoig yiyveaGai apaxoig xP OVOL £ 'touxco . 

Pro: This is true . (AXr|0r|.) 

Soc: Surely then , The Logos now reveals to us that in Funeral-songs as well as in both the Tragedies 
50B 8 r| o Xoyog vuv Mr|vu 8 i r|piv ev 0pr|voig xe Kai ev xpaycobiaig 

and Comedies , not merely on the Dramatic stage but also in all of life's tragedies and comedies 
Kai Kcopcobiaig, pr| povov xoig 5papaai Kai ^upjiaor| xou (3iou xr| xpayco 8 ia Kai Kcopcobia , 
and hence in countless other ways , that pain is mixed together at the same time with pleasure . 

Kai 8 r| ev pupiooig aXXoig , Ximag K8pavvua0ai apa r| 6 ovaig. 

Pro: It is not possible not to agree with this , O Socrates , even if there is someone most eager 
A 8 uvaxov pr| opoXoyciv xauxa , co ScoKpaxcg , Kai 8 i xig Jtavu c|)iXov 8 ikoi 
to maintain the opposite case . 
jtpog xavavxia. 

Soc: 30 We certainly regard anger , yearning , sorrow , fear , love , jealousy 

pr|v Jtpou08p80a Opyr|v Kai jto0ov Kai 0pr|vov Kai cj)o|3ov Kai epcoxa Kai ^r|Xov 
and ill-will and all such passions , which we said we would find in those mixed feelings 
50C Kai c|)0ovov Kai ojtoaa xowxuxa , oig 8 c|>ap 8 v 8 upr|G 8 iv ev xa piyvupeva 
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that we have now mentioned often , or did we not; 

vuv Axyopeva xoAAaKig . r| yap ; 

Pro: Yes we do . (Nai.) 

Soc: Therefore do we understand that we have just now thoroughly discussed all that is 
ouv MavBavojiev oxi 6 r| vuv 6iajt8pav08vxa xavxa xa eaxi 

equally applicable to sorrow and ill-will and anger . 

Kai Jtepi 0pr|vou Kai (|)0ovou Kai opyr|g . 

Pro: How could we not understand ?(Ilcog yap ov potv0avop8v;) 

Soc: Is it not the case then that there are yet many cases remaining ? 

Oukouv ext jtoAAa xa A,outa ; 

Pro: Very many indeed . (Kai Jtavu ye.) 

Soc: Why then do you suppose that I especially demonstrated to thee their mixture in Comedy ? 

xi 5r| imoAxxpPaveig pe paA,iG0' Aia bei^ai aoi xr|v pi^iv ev xr| Kcopcobia ; 

Was it not for the sake of persuading thee , that it is indeed easy to show the mixture in those that fear 
50D ov ap’ x a P LV Jtiaxecog , oxi ye pabiov ejtibci^ai xr|v Kpaaivev xoig (]>oPoig 
and love and in the others . Thus , by having grasped this model and made it Thine own , it would 
Kai cpcoai Kai xoig aXkou; : 6 e Xa(3ovxa xouxo Jtapa aacoxco , 

release me from having to keep discussing The Logos at length in the case of those passions any longer . 
arrival pe 6 eiv lovxa xoug A,oyoug pr|Kuv 8 iv ejt’ 8 K 8 iva pr|K 8 Xi, 

Then simply grasp this ; in the case of the feelings/passions of both body without Soul , and Soul 
aXX' ajtAxo 5 Xa(38iv xouxo : ev xoig Jta0r|jiaai Kai acopa aveu i|ruxx|g , Kai ipuxx| 
without body , and of Soul and body in common with one another , that they are filled-full of pleasures 
aveu acopaxog Kai koivt] pex' aA,Ar|A,CDV; oxi eaxi peaxa r| 6 ovr|g 

mixed together with pains . Now then tell me , will you either release me or make me stay till midnight ? 
ov yK 8 Kpap 8 vr|g Axmaig ; vuv ouv A, 8 ye , Jtoxcpa a(])ir|g pe r\ jtoir|aeig peoag vuKxag ; 
But I think that in proposing a few words to thee I can bring about my release . For I am willing to give 
6 c oipai 8 iJtcov apiKpa aou X8u^ea0ai pe p808ivai : yap 808 Ax|Gcd 6 ouvai 

thee a Logos of all these matters tomorrow , but now I wish to set sail towards the remaining parts 
50E aoi A,oyov ajtavxcov xouxcov aupiov , 6 e vuv (3ouA-opai axeAAeabai 8 Jti xa A,oura 
that we need for the Decision which Philebos demands . 
jtpog xr|VKpiaiv T|v Oi?cr|Pog 8 JtlXaXX 8 l . 

Pro: Well said , O Socrates , just discuss for us as many of the remaining parts in any way thou pleases . 
KaA,cog cuteg , co ScoKpaxeg , aA,A,’ 6i8^eA,08 r|piv 00 a A-outa ojtt| aoi 0iA,ov . 

Soc: 31 Surely then after the mixed pleasures , according a certain natural necessity , 

5r| |i 8 xa xag pxx08iaag r| 6 ovag imo xivog Kaxa (]maiv avayKT|g 
we shall now in turn , enter into The Realm of The Unmixed Pleasures . 
av xoivuv ev jiepci Jtop 8 uoip 80 ’ 8 Jti xco xag apuccoug . 

Pro: Most elegantly spoken .(KaAAiox' eiJtcg .) 

Soc: Surely then I will alter our course and attempt to point Selves out. For , I am not in the least degree 
51A 6 r| Eyco pexaPaA-cov r|piv jtcipaaopai or|jxaiv 8 iv auxag . yap ov xavu Jtcog 

persuaded by those who say that all pleasures are the cessation of pain , but just as I said , that I Use them 
Jt8i0opai xoig (]>aaKouai xaaag xag r| 6 ovag rival jtauA-av Axmcov , aA,A,’ ojtcp cutov , Kaxaxpcopai 
as witnesses that some pleasures appear to exist, but do not exist in any Substantial/Real/Essential way , 
papxuoi Jtpog xo xivag r| 6 ovag boKouoag 8 ivai, 6 ’ oubapcog ouaag , 

and others which appear great and plentiful at the same time, but selves are all jumbled-up together 
Kai cxepag xivag (|)avxaG08iGag peyaXag Kai jtoAAag apa , 6 ’ auxag eivai Gupjt 8 (|)upji 8 vag opov 
with both pains and the cessation from pains , brought about by the greatest distressful troubles/miseries 
xe Axmaig Kai avajtauaeaiv xcov peyiaxoov obuvcov ajtopiag 
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that are related to both body and Soul . 
jtepi T8 acopaxog Kai rkuxfi^ • 

[ Consider this account on fables that is unfolded in Taylors' notes (p 400 The Prometheus Trust 

Volume III of The Works of Plato , Volume XI of the series) on The Phaedrus as delivered to us by 
Proclus in his Commentary on The Republic ; since at the present time this account that we are following 
is also concerned with The True vs. the false : 

Note 7 (see page 354 , line 243b of The Phaedrus) “From hence it is evident that the narration 
of the "rape of Helen" and of the Trojan War , is entirely mythological, concealing certain Divine Truths 
under the symbols of fable . But as this account of Stesichorus , and the fable of The Iliad , is beautifully 
explained by Proclus on Plato's Republic p.393,1 shall present the reader with the following epitomized 
translation of his commentStesichorus , who considered the whole fable of Helen as a true narration , 
who approved the consequent transactions , and established his poetry accordingly , with great propriety , 
suffered the punishment of his folly , that is , ignorance : But at length , through the assistance of Music , 
he is said to have acknowledged his error ; and thus through understanding the Mysteries concerning Helen 
and the Trojan War , to have recovered his sight . But Homer is said to have been blind , not on account of 
his ignorance of these Mysteries , as Stesichorus , but through a more perfect habit of soul, that is , by 
separating himself from sensible beauty , establishing his Intelligence Above all apparent harmony , and 
Extending The Intellect of his soul to Unapparent and True Harmony . Hence he is said to have been 
blind , because Divine Beauty cannot be laid hold of by corporeal eyes . On this account, fables bordering 
upon Tragedy , represent Homer as "deprived of sight" , on account of his accusation of Helen . 

But fables , in my opinion , intend to signify by Helen ; all the beauty subsisting about generation , 
for which , there is a Perpetual Battle of souls , till the more intellectual , having ravished , the more 
irrational forms of life , return to that place , from which , they originally came . 

But, according to some , the period of their circulation about sensible forms consists of ten 
thousand years, since a thousand years produce one circuit as of one year . Thus , for nine years , that is , 
nine thousand years , souls revolve about generation ; but in the tenth , having vanquished , all the barbaric 
tumult, the are said to return to their paternal habitations 1 

Pro: Then which True Ones in turn , O Socrates , can one conceive by understanding Selves Correctly ? 
51B 6’ xivag AXqBeig au , co ScoKpaxeg , av xig biavooix' imoXapPavcov xig opBcog ; 

Soc: Those concerned with those that are called Beautiful colors and Beautiful figures/shapes (12E) and 
Tag Jtepi xa Xeyopeva vioXa xpcopaxa xe Kai Jtepi xa axxipaxa Kai 

most of those concerned with fragrances and sounds and as many as we feel when they are perceived , 
xag jtXeiaxag xcov oapcov Kai xag xcov (|>0 oyycov Kai oaa exovxa aia0r|xag 

but do not feel a deficiency when they are not perceived and they are also painless 
xag evbeiag avaia0r|xoug Kai xag Kai aXimoug 

when they fill the senses by bestowing a sweet pleasure that is Purified of pain . 

jtXripcoaeig Jtapabibcooiv r|68iag Ka0apog Xujtcdv . 

Pro: Then again we say , what do you mean by this , O Socrates ? 

oirccog au Axyopev, ncog 5r| xairca , co ScoKpaxeg ; 

Soc: Thus on the one hand , that which I say is not at all immediately clear , but one must certainly try 
ouv |i8v a X-eyco eaxiv ov navu 8u0ug 6r\Xa , pr|v Jteipaxeov 

to make it clear . For now when I try to express The Beauty of Figure , it is not as the many would think 
51C 6r|A,ouv . yap vuv xe Jteipcopai Xeyeiv KaXXog axxipaxov , oux ojtep oi TioXkoi av imoXapoiev 
such as the beauty belonging to living creatures or some paintings of nature , but I mean A Certain 
oiov ^cocov T| xivcov ^coYpa(|)r|jiax(ov, aXX' Xeyco xi 

Straightness and a Certain Roundness , says The Logos , and surely then out of These Models arise 
8u0u Kai Jt8pi(|)8peg, (|>r|aiv o Xoyog, Kai 5r| axo xoirnov yiyvopEva 
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such instruments as compasses and levels and straight-edges and rulers and squares , if you understand me . 

toc tb xoig xopvoig tb BJiutcba Kai axepea Kai xa xoig Kavoai Kai yvamaig , ei [xav0aveig [xou . 
For in regard to These Models , I say that they are not beautiful at a certain time , just like other things , 
yap xpog xocirca Xcyco eivai otjk KaXa xi , KaOajtep aXXa , 

but They Are Always/Absolutely Beautiful and Contain/Comprehend certain appropriate pleasures that 
aXX' ocei KocXoc Kai bx^lv xivag oucciag r|5ovag 

naturally arise in accordance to Selves , and are in no way comparable to those pleasures of rubbing . 

51D jtB(|)UKBvai Ka0’ airca, otj 6 bv jtpoGc])8p8ig xaig xcov kvt]G 8 cdv : 

Surely then there are also Colors that possess Beauty and pleasures of this kind . 

6r| Kai xpwpara Bxovxa KaXa Kai r|5ovag xouxov xov ximov . 

Then , do we understand , or what ? 
aXX' apa |xav0avo[X8v , r\ jtcog ; 

Pro: I am trying to understand , O Socrates , but you should also try to make your meaning even clearer . 

jiBV ncipcojxai , co ScoKpaxcg , 5 b Kai jtBipa0r|xi ov AxyBiv bxi aac|)BaxBpov . 

Soc: Surely then I mean those Sounds that are Clear/Smooth and Brilliant/Radiant , such as those that 
5r| Acyco xcov tyQoyywv xag rixocg Xciag Kai Axxpjipag , xag 

are send forth A Single Pure Tuneful Note , not in regard to other sounds , but are Beautiful Selves 
icioag xi bv Ka0apov [xcXog , ov Jtpog BXBpov , aAAf Bivai KaXag aircag 

According to Selves , and there are naturally appropriate pleasures that accompany Those Sounds . 

Ka0' aircag , Kai ^u[xc])ircoTjg r|6ovag BJtojxcvag xouxcov. 

Pro: Yes , for this is thus also the case . 

yap totjto Eaxi Kai ouv. 

Soc: Then on the one hand , in the case of pleasures of Scents , although they are of a less Divine genus ; 

5IE 5b [xbv xo jtBpi xcov r|5ovcov Tag oajxag , xouxcov r|xxov 0 biov ycvog : 

yet on the other hand , since they have no necessary pain mixed in Selves , then no matter where or in 
6 b [xr| xo avayKaioug X/ujtag Gujxjxejxixboa bv aircaig , Kai ojct] Kai bv 

whatever way this pure pleasure happens to arise in us , I place this whole genus as the counterpart to 
oxco totjto XTjyxocvBi ycyovog r|[xiv, xi0r|[xi tout' axav avxiaxpojtov 

the former ones . But these are the two species of pleasure of which we were speaking , if you understand . 

BKBivoig . aXX! xairca 6uo bi 6 t| r|6ovcov cov Axyopev bi Kaxavocig. 

Pro: I understand . 

Kaxavoco. 

Soc: Now then , let us further add to these , the pleasures of Learning , if indeed they appear to us 
52Axoivuv bxi jtpoo0co[X8v Jtepi xoircoig Tag r|6ovag [xa0T][xaxa , bi [xbv apa aircai Sokotjgiv r|[xiv 
from the start not to contain hunger pangs for learning , nor to suffer hunger pangs because of learning . 

b^ apxx|g [XT] B/eiv Jtcivag totj [xav0avBiv jxt] 6 b yiyvojxBvag aXynibovag jtbivt]v 61a jxa0r|[xaxcov. 
Pro: Then in this case , I thoroughly agree . 

AKk' oircco ^tjvSokbi . 

Soc: What then ? What if we become full of learning , but later on we lose it through forgetfulness , 

Ti 6 b ; Bav yiyvcovxai jtXr|pco0BiGiv [xa0r|[xaTCOV UGxepov ajto(3oXai 61a xr|g ?cr|0T]g , 
does thou See any suffering caused by losing selves ? 

Ka0opag xivag a?vfr|6ovag bv aircaig ; 

Pro: Not indeed by any natural cause , but perhaps through some taking-account of the experience , 

Otj y 8 tl cjxuGBi , aKk’ bv xigi XoyiGjxoig totj jta0r|[xaxog, 

as when anyone who has been deprived of learning is miserable because of the need for it. 

52boxav xig GXBpr|0Big Axmr|0r] 61a xr|v xP 8iav • 

Soc: Yes most certainly indeed , O blessed one , except that we are at the present time looking over 
Kai [xt|v y 8 >[xaKapiB, [xovov T]jxBig vuv SiajtBpaivujxBV 
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the physical feelings themselves apart from reasoning . 
xr \g (jyuaecog xa jtaBrijiaxa aura x^P 1 ^ T(yu ^oyiapou . 

Pro: Now then what thou says is true , that on every occasion in regards to learning , forgetfulness 
xoivuv Xeyeig AAr|0r| , oxi eKaaxoxe evxoig jia0r||iaaiv Ar|0r| 

comes into existence in us separate/apart from pain . 

yiyvexai r||iiv X^P 1 ^ Axmr|g. 

Soc: Now then one must say that these pleasures of Learning are both unmixed with pain 

xoivuv prfceov Taircag Tag r|5ovag xcov pa0r|paT(DV eivai xe apuaxyug Axmaig 
and in no way belong to the majority of mankind , but only belong to a very few individuals . 

Kai ouSapcog xcov jioAAcdv avGpcojtcov aXka xcov a(|)o5pa oAxycov. 

Pro: For how could one not say so ? 
yap Ilcog ov prixeov; 


THE MOST DIVINE 
Of Pure Learning 

Of Seeing Of Hearing 

Pure Form and Color Pure Sounds 


Of Smelling 
Sweet Scents 

Soc: 32 Is it not the case then that now that we have in Due Measure distinguished apart both the Pure 
52C Oukouv r|5r| oxe pexpicog 6iaK8Kpiji80a x^ptg X8 xag Ka0apag 

pleasures and those that may quite correctly be called impure , then let us add The Logos , that those 
r|5ovag KaiTag av axebov opGcog AxxBeicrg aKaBapxoug , jtpoaBcopev too Xoyco pevxaig 
intense pleasures are without Measure , whereas those of the opposite kind , are not intense 
O(|)o6paig r|6ovaig apexpiav , xaig xouvavxiov [ir\ 

are within Measure . And furthermore , those selves that are often receptive of the violent 
8jiji8Xpiav : Kai ao Tag aircag rival xoAAaKig bexopevag to peya 
and the intense , seldom also turn out to be Great and Robust , and those that are indeed borne 
Kai to ac|)o8pov oAxyaKig Kai yiyvopevag xoiaircag , Kai 8K8ivou ye ^epoupevou 
more or less throughout the body and Soul , we shall assign to The Genus of The Unlimited . 
paAAov Kai t|ttov 5ia xe acopaxog Kai i|ruxr|g Bcopev yevoug xou axeipou . 

But Those Selves that remain unreceptive to such things , we shall assign 
5 2D 8e xag \ir\ 

to The Genus of Those that are within Measure (The Limited) . 

XCOV 8|X|X8TpCDV 

Pro: You speak most correctly , O Socrates. 

Axyeig OpBoxaxa , co ScoKpaxeg . 

Soc: Now then , after considering these pleasures this must still be considered regarding selves . 

xoivuv jiexa xairca xoircoig xobe 8Ti SiaBeaxeov xpog airccov. 

Pro: What is it ? 

To jtoiov; 

Soc: What must necessarily be affirmed to be related to Truth ? Whether The Pure and Incomposite 
Ti jtot 8 XP 1 ! c])avai eivai Jtpog aXx|08iav ; T8 to KaBapov Kai 8iX,iKpivr|g 

or both the intense and plentiful or both the great and the sufficient ? 

T| T8 to G(|>o5pa Kai jtoX-u Kai to peya Kai to iKavov ; 
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Pro: What in the world do you mean , O Socrates , by asking that question ? 

Ti jiox' apa PouXopevog , co ScoKpaxeg , epcoxag ; 

Soc: That not one aspect, O Protarchus , should be left behind in testing both pleasure and knowledge , 

52E Mr|8ev , co IIpcDxapxc , bjtiXbutbiv eXeyxwvxe r|8ovr|g Kai 8Jtiaxr|pr|g , 
and See if in each case , one of selves remains Pure , while another is not pure , in order that 
ap’ 8i 8Kax8pou ji8v airccov eaxi Ka0apov, 8' xo ov Ka0apov , iva 
the decision for Purity may be applied to each case and that the following decision be produced easily 
xt|v Kpioiv Ka0apov iov 8ig BKaxepov Kai xoi g8b xr|v KpiGiv Jtapexxi paco 

for thee , me and everyone else . 

GOl Kai 8jJLOl Kai ^UVJtaGl . 

Pro: Most correctly . (Op0oxaxa.) 

Soc: Come along then , let us consider in this way , those genera that we call Pure in regards to all. 

I0i 8r| , 8iavor|0(O|i8v Jtepi ouxcogi , oaa yEvr\ Xeyopev Ka0apa Jtepi Jtavxcov : 

Let us first select any one of selves , then let us examine . 

Jtpcoxov Jtp08X0|18V0l XI 8V aUXCDV GKOJt(Ojl8V . 

Pro: Which one shall we select then ? 

Ti jipo8Xco|i80a ovv ; 

Soc: In the first place , let us examine The Genus of White [Color] , if you so desire . 

53A 8v xoig Jtpcoxov , 08aaco|i80a To yevog Xbukov , 8 i PouXei. 

Pro: By all means . 
riavu ji8V ouv. 

Soc: Therefore , in what way does Purity and any Purity of White exist for us ? 

ovv , Thug av Ka0apoxr|g Kai xig Xevkov 8ir| r|piv ; 

Does it exist in both the greatest and most numerous or is it in The Most Supreme Genus , 
jtoxepa X8 xo peyiaxov Kai jtXbioxov r\ xo aKpaxeoxaxov , 

within which , there exists not even a trace of any other color at all ? 

8V co 8V8ir| pr|8e|xia poipa aXXr\ xpcopaxog pr|88vog ; 

Pro: Clearly in that which is Incomposite to the highest degree . 

Ar|A,ov oxi ov eiXxKpiveg xo paAxaxa. 

Soc: Rightly so . Shall we not then maintain that this White is The Truest and at the same time , 

Op0cog. ap' ov ouv 0r|aop8v xoirco aXr|08axaxov Kai apa 
surely The Most Beautiful of all those that are white , O Protarchus , but not the most numerous 
53B 8r| KaAAioxov xcov Jtavxcov X-bukcov , O IlpoxapxB , aXX’ ov xo jtXeiaxov 
nor the greatest ? 
ou8e xo peyioxov ; 

Pro: Most True indeed . 

Op0oxaxa ye. 

Soc: Accordingly then , if we declare that a small amount of Pure White is whiter and at the same time 
apa eav c])cop8v Hpucpov Ka0apov Xbukov yiyvea0ai XeuKoxepov Kai apa 

more Beautiful and more True than a great amount of mixed white , we shall speak altogether Correctly . 
KaXXiov Kai aXr|08GX8pov jtoXXou pepiypevou Xbukou , epoupev jtavxajtaaiv op0cog . 
Pro: Most correctly indeed then . 

Op0oxaxa pev ouv. 

Soc: What then ? Surely we have no need for many such examples in The Logos concerning pleasure , 

Ti ovv ; 8r| ov 88oop80a jtoXXcovxoiouxcov jrapabeiypaxcov 8Jti xov Xoyov Jtepi xr|g r|8ovr|g 

For it was accordingly enough for us to Intellect At-Once , that any pleasure , however small or infrequent, 
aXX’ apa apK8i rpiiv voeiv auxo0ev , cog ^upjtaGa r|8ovr| Kai GpiKpa Kai oXiyr| 

that is free of pain it will be Sweeter and Truer and more Beautiful than one that is great and frequent. 
Ka0apa Ximr|g av yiyvoix’ r|8icov Kai aXr|08GX8pa Kai KaXXicov p8yaXr|g jtoXXr|g . 
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Pro: Exceedingly so then , and thine example is indeed sufficient . 

2!(|)o5pa psv ouv , Kai to jrapa8eiypa y 8 ucavov . 

Soc: What then about the following ? Accordingly then , have we not heard it said about pleasure 
Ti 8e to Toiovbe ; apa ouk aKr|Koap8V Jtepi r|8ovr|g 

that it is always in a process of generation , and that there is no Absolute Ousia of pleasure ? 

53C cog ecrciv ocei yeveaig , 8 b boti ouk to jtapajtav ouaia r|5ovr|g ; 

For surely there are in turn certain accomplished ministers who have put their hands to the work 
yap 5r| au Tiveg Kopipoi ejtixeipouai 

of revealing This Logos to us ; and to whom we should be grateful (Meno 81). 
pr|vu8iv toutov toy Aoyov r|piv , oig 6ei exeiv x a P LV • 

Pro: What is it then ?(Ti 8r|;) 

Soc: I will thoroughly explain This Self to thee by asking these questions , O friend Protarchos . 

53D AiajtBpavoupai tout' airco aoi ejtavepcoTcov , co (j)i?ve npcoTapxe . 

Pro: Please explain and simply ask . 

Aeye Kai povov eparca . 

Soc : 33 Surely then there are two certain States of Being ; The One Abides Self by Self , 

5r| Eotov 8uo Tive , to pev 

and The Other , is always longing for The One . 

to 8b , aei e^iepevov aAAou . 

Pro: How is this so and to which ones are you referring ? 

Ilcnc; Toircco Kai Tive Asysig; 

Soc: The One Is Always Naturally/Innately The Most Noble Dignit] 

To psv aei ji8c]yuKog aepvoTaTov 

whereas The Other One is always in need . 

6 ’ to bkbivou eXXuteg 

Pro: Please explain even more clearly ! 

Aey’ 8Ti oa^eoTepov . 

Soc: Surely we have beheld beloved youths that are 
jtou T808COpr|Kap8V IlaibiKa 
beautiful and good and at the same time the virile lovers of selves . 

KaXa Kai aya0a Kai apa avbpeioug epaarag auTcov . 

Pro: Very much so indeed . 

2(])o8pa ye. 

Soc: Now then see if there is another pair like these two in all such relations that we say there are . 

53E toivuv ty\XEi ouai aXXa Su’eoiKOTa Toircoig 8uoiv Kara Jtav0 ’ oaa Xeyopev eivai. 

Pro: Must I ask still a third time ? Please make more clear , O Socrates , whatever it is that you mean . 

epco 8 t' To TpiTov ; Arye oa^eoTepov , co ScoKpaTeg, o ti Aeyeig . 

Soc: It is in no way whatsoever intricate , O Protarchus ; but The Logos is being playful with us , and 
Ou5ev ti jtoikiAov , co IIpoTapxe : aAA’ o Aoyog epeaxr|Aei vcov , 

so It says that on the one hand The Real Beings , Exist Eternally for the sake of The Other , 

8' Aeyei oti pev tcov ovtcov bot’ aei to eveKa xov , 

but on the other hand The Other which exists for the sake of The Care of The One in every way , 

8 ' to ov yiyvBTai evera X a P LV Tivog bkoototb 

will perpetually exist in a state/process of becoming/coming to Be . 

aei to yiyvopevov. 

Pro: I find that understanding your meaning is difficult , even after much repetition . 

8pa0ov Moyig 8ia to jtoAAaKig A8x0r|vai. 
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Soc: Perhaps then , O youth , we may understand much better as The Logos proceeds . 

54A Taxoc 6' , co Jtai, tacog pa0r|Gope0a [iaXkov xou Xoyov jtpoeA,0ovxog . 

Pro: Why should we not ? 

Ti Y a P ov ? 

Soc: Surely then , let us take the following two other examples . 

5r| Xa(3(Oji8V xabe Auo exepa. 

Pro: Which ones ? 

Iloia ; 

Soc: On the one hand , One is in a certain way altogether in the process of Generation , 
pev , Ev xi Jtavxcov y 8V8GLV , 

and on the other hand , The Other One is The Ousia . 

be exepov ev xr|v ouaiav . 

Pro: I accept these two examples of thine ; Ousia and the process of Generation/Creation . 

axobexopai xauxa Avo oov , ouaiav Kai y 8V8GIV 

Soc: Most correctly . Therefore which one of these exists for the sake of the other ? 

Op0oxaxa . ovv Jioxepov xouxcov evera Jioxepou 

Shall we claim that Generation exists for the sake of Ousia or 
(|)COjX8V XT|V Y 8 V8GIV 8V8Ka OUGiac; T| 

that Ousia exists for the sake of Generation ? 
xt|v ouGiav eivai eveKa Y 8V8a8(0 ^ ; 

Pro: Are you now inquiring if that which is called Ousia is that which it is , 
jruv0av8i vuv 8i Toirco o jtpoGaYopeuexai ouaia 8Gxiv xoirc’ ojiep 8 Gxl 
for the sake of Generation ? 

evera Y 8V8cr8(0 ^ ; 

Soc: Manifestly . 
c]>aivopai. 

Pro: For the sake of The Gods , why then do you keep asking me such questions ? 

54B npog 08COV ap’ , xi ouv exavepcoxag pe xoiovbe; 

"Tell me , O Protarchus , does shipbuilding exists for the sake of ships or rather 
XeY poi, co IlpoxapxB , xoxepa vaimr|Yiav 8Gxi 8V8Ka jiXoicdv r\ paAAov 
do you say that ships exist for the sake of shipbuilding ? " And all such questions ? 

cj)r|g jtXoia Y^YV8G0ai evera vaimr|Yiag , Kai Jiav0' oxoGa xoiaux ; 

Soc: This is the very self I ask , O Protarchus . 

Toirc’ cruxo Axycd , co npoxapxe • 

Pro: Well then , why does Self not answer Thyself, O Socrates ? 

ouv Ti airtog ovk axeKpivco aauxco , co Sancpaxeg ; 

Soc: There is no reason at all why not; nevertheless thou should Participate of The Logos . 

Oubev oxi ov : pevxoi ov Guppexexe xou Xoyov . 

Pro: By all means then 
ITavu pev ouv. 

Soc: Surely then , I say that on the one hand , both all medications and instruments and in general 
54C br| Or|pi pev xe xavxa c]>appaKa Kai opYava Kai xaGiv 

all materials are Provided for the sake of generation/production , while on the other hand , 
xaaav uAx|v Jtapaxi0ea0ai eveKa y 8V8O8(0 £ ? be 

in every case generation takes place for the sake of a certain [Health! Prosperity] other kind of Ousia , 
8KaGXT|v y 8V8GIV Y l Y V8Gr 0 aL 8V8Ka xivog aAXqv aAAr|g ouaiag 

and furthermore generation/production altogether comes into existence for the sake of Ousia 

be y 8V8GIV ^upjiaaav Y l Y V8Gr 6 aL eveKa ouGiag 
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in every case . 

^upjraor|g . 

Pro: That is truly the clearest yet. 

Sa^eoxaxa pev ouv. 

Soc: Is it not indeed the case then , that if indeed pleasure is indeed in the process of generation , 
ye Oukouv eutep r|5ovr| eoxiv eutep y 8V8aL £ , 

then it would necessarily be generated for the sake of a certain kind of Ousia . 

av avayKrig yiyvoix' e^ evera xivog ouaiag. 

Pro: Certainly , what then ? (Ti pr|v ;) 

Soc: Then most certainly , That for the sake of which anything is generated , would always be generated 
ye pr|v To eveKa ov xov yiyvopevov av aei yLyvoix’ 

for the sake of That which is in That Portion which Partakes of THE GOOD . Whereas that which is 
xo evsKa 8K8ivo 8V xx| poipa 80 X 1 xov aya0ou . 6e xo 

generated for the sake of anything else , O best friend , must always be assigned to the other portion . 
yiyvopevov eic; 8V8Ka xivoc; aXkr\v , O apiaxe , Gexeov poipav . 



Formal 

THE GOOD 

(1) That for the sake of which 
The Final 

Paradigmatic Cause 

Cause 

Instrumental 

Efficient Cause (2) That according to which 

Cause (3) That in view of which 


Cause (4) That by means of which 
(5) That through which 

Material Ouoia 

Cause The Beloved 

(6) that in which Unblemished/Faultless 

Self Roundness 



Compasses 

Accomplished 

The Arts 

Self Straightness 

Fire 

Straight Edges 

Ministers 


Self Whiteness 

Air 

Rulers 

Philosophers 

Dialectics 

Self Righteousness 

Earth 

Squares 



Health 

Water 

Medications 



Wealth 


Surgical Tools 

artisans 

Not in a potential state of becoming 


But in a State of Self Perfection 
The Offspring of THE GOOD 


Pro: Most necessarily. 

54D AvayKaioxaxov. 

Soc: Notice then , if indeed pleasure is in a process of generation , then shall we be correct by assigning 
Ap’ouv eutep ye r|5ovr| eaxiv y 8V8GL £ , opBcog 0r|aopev xiBevxeg 

self into the other portion rather than That of THE GOOD ? 
xt|v auxr|v eig aA,A,r|v poipav r\ xou ayaBou ; 

Pro: Most correct then . (OpSoxaxa pev ovv .) 

Soc: Is it not the case then that the very thing which I said from the beginning about This Logos , that 
Oukouv oxep eutov apxopevoc; xoircou xov Xoyov , 

we should be grateful, to The One who revealed the doctrine concerning pleasure ; that on the one hand 
5ei exeiv x a P LV > T(0 pr|vuoavxi xr|g jtepi r|6ovr|g pev 
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it is in a process of generation , and that on the other hand , there can never be Ousia of self in any way . 

to ysveaiv , 6e |ir|6’ eivai ouaiav airrr|g r|vxivouv . 

For it is clear that This severe person would laugh at those who say that ‘good pleasure exists’ . 
yap 6r|A,ov oti oircog KaxayzXa xcov c])aaKcovTcov ayaBov r|6ovr|v eivai. 

Pro: Very much so indeed .(2c])o6pa ye.) 

Soc: And This Self will certainly laugh at those who find their ‘perfection’ in each one of the processes 
54E Kai o oircog aircog pr|v KaTayeX-aaeTai xcov ajtoxeXiyu|i8vcov ev BKaoxoxB xaig 
of generation . 
yeveaeaiv . 

Pro: Then please tell us , in what way and whom do you mean ? 

5r| Thug Kai Jtoicov XxyBig ; 

Soc: As many of those who having dismissed their hunger or thirst or any such deficiencies , by satisfying 
ogoi Tcov 8^i(ojisvoi r| jT8ivr|v r| bupav T| xi xcov xoioirccov , bia B^iaxai 

such processes of generation , continue to take delight in the process of generation just as if it were 
ooa ycvcoig , x aL P oljai xr|v ysvcoiv axe 

’’the ousia of self pleasure ” , and they say that they would not accept life without being either 
ouor|g aircr|g r|Sovr|g , Kai §aGi av ouk be^aoBai ^r|v \ir\ xb 

thirsty and hungry and all the other feelings , or so they say , if they would not experience all the feelings 
bupcovxeg Kai jtBivcovxeg Kai xaXka , butoi av \ir\ jtaGxovxBg Jtavxa jta0r|jiaGi 

which follow after any of these deficiencies . 

a xa BJtojiBva xig xoig xoiouxoig . 

Pro: This is very likely to be the case . 

EoiKaGi youv. 

Soc: Is it not so then , that everyone would indeed say that opposite process of coming to be 
55A Oukouv ajtavxcg av yc c|)aijiBV xouvavxiov xco yiyvBG0ai 

is that of being destroyed ? 

to c|)08ip8G0ai ; 

Pro: Necessarily . 

Avayraiov. 

Soc: Therefore , anyone who chooses/prefers this life would surely choose destruction and generation , 

Tig aipoujiBvog xou0' av 6r| aipoix'Tr|v c|>0opav Kai ybvbgiv , 
but they would not select That Third Life ; such The Life in which there was neither joy nor pain , 
aAA’ ov bkbivov xov xpixov (3iov , oiov xov bv co jXT|XB x aL P £LV pTyce XujtBiG0ai, 

but there was , The Purest Mindfulness that is possible ! 

6’ r|v , Ka0apcoxaxa c|>poveiv cogxBbuvaxov . 

The Recognition 

Pro: It is very likely /Reasonable , O Socrates , that a remarkable irrationality arises as the result, 
boikbv , co ScoKpaxeg , xig IIoAAr| aX-oyia yiyveabai cog GuppaivBi, 

if we dare to postulate that pleasure as a certain good . 

Bav r|piv xi0r|xai xr|v r|5ovr|v cog xig ayaBov . 

Every Good is Essential/Ousian . Mind is Essential/Ousian , Therefore , Mind is Good . 

Nothing Essential/Ousian is lost if there were no pleasure . 

Therefore , pleasure is a non-essential by-product that follows in the wake of Goodness . 

Soc: Remarkable indeed , especially after we make the following statement. 

rioAAr| Kai , bxi bjtbi A,8 yco|i8v tt|5b . 

Pro: In what way ? (ITr| ;) 
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Soc: Since we found there is nothing Good nor Beautiful neither in body nor in many other things , 

55B 6e eivai |ir|6ev ayaBov |ir|Se KaXov pr|X8 ev acopaai prix’ ev jtoXXoig aXXoig, 

except in Soul , how could it not be irrational, that only pleasure is good and beautiful Therein , 
jtAt|v ev xpu/ri , ITcog ouk 8Gti aXoyov Kai povov r|5ovr|v evxauBa , 

while none such as These are ; neither Virility nor Soundmindedness nor Intellect nor any of the other 
jxr|58V xoioircov 8ivai r| av5peiav r| aco(|)poauvr|v r| vouv r| xixcovaXXcov 
Good Qualities that have been allotted to Soul ?! Then moreover , beyond all this , to be forced to say 
ayaBa ooa eiXrixe ip'ux'n ; 6c exi Jtpog xouxoig avayKa^eoBai c|)avai 

that one who is not feeling joy , but suffering , even if they are the best of all, is bad at that time 
xov pT| x ai P OVTa > & 8 aXyouvxa , Kav r| apioxog Jiavxcov 8ivai KaKov xoxc 
when they suffer , and in turn by as much more that the one who is feeling joy , at the time when 
oxav aXyr| , Kai au oaco paXXov xov x aL P OVTa xoxe oxav 

they are feeling joy , then to that degree , are they being transported towards Excellence/Virtue ?! 

55C x^P 1 ! ? xoaouxco , 6iac])8p8iv xpog ap8xr|v; 

Pro: All this , O Socrates , is irrational to the greatest possible degree ! 

Ilavx f xcruxa , co IcoKpaxcg , eaxi aXoycoxaxa cog 6uvaxov . 

Soc: 34 Now then on the one hand , let us not undertake to subject pleasure to every intensive scrutiny , 
xoivuv p8v Mr| 8JTix£ipa)|i8v JtoiriaaaBai r|5ovr|g jtaaav Jtavxcog e^exaaiv 

while on the other hand , we are found to have refrained from subjecting Mind and Knowledge to such 
be (|)avcop8v (])8i5o|X8voi vou Kai 8Jtiaxr|pr|g oiov 

severity . But rather let us Nobly , strike/sound/test them all around , to see/hear/discem in that way 
G(|>oSpa: 6e yevvaicog, jtepiKpoucopev Jtav , Jtr| 

they may have any cracks/unsoundness , so that we may find which Selves are Naturally The Purest . 

8i 8X£i xi oaBpov , cog oxi airaov eax’c|>ua8i KaBapcoxaxov, 

Thus by looking into this we can make Use of both The Truest Members of These , and those of pleasure 
Kaxibovxcg 8ig xoirco XP 03 ! 18 ^ T8 TOL £ ocXr|68axaxoig pepeoiv xouxcov Kai xoig xr|g r|6ovr|g 
to make our decision in common . 

XT|V Kpioiv XT|V KOlVT|V . 

Pro: Rightly so .(OpBcog.) 

Soc: Then I suppose that for us , on the one hand , Knowledge is concerned with productive skills 
55D Oukouv oipai r|piv pev xr|g 8jriaxr|pr|g eoxi Jtepi xo 6r|pioupyiKov xa paBripaxa 

whereas on the other hand , it is also concerned with education and nurture . Or what do you say ? 

6e Jt8pi xo Jiaibciav Kai xpoc|)r|v. r\ jtcog ; 

Pro: In this way . (Ouxcog.) 

Soc: Then , let us first consider if One of selves of the manual-skills has a greater grasp of Knowledge 

5r| jtpcoxa 6iavor|6(op8v 8i xo pev airccov xaig x 8L P OT8 X VLKa £ £X°P 8VOV [accXXov 8Jtioxr|pT|g 
while the other ones have a lesser grasp , so that we could regard The One Self as the Purest , 

6e xo evi r|xxov , Kai 5ei vopi^8iv xa |i8v cog KaBapcoxaxa, 

but the other ones as more impure . 

6' xa araBapxoxepa. 

Pro: Then let us do so . ( Oukouv XP 1 ! ;) 

Soc: Now then must the leading aspects of each of Selves be distinctly marked off ? 

xoivuv Tag riyepoviKag 8Kaaxcov auxcov X^P 1 ^ 5iaXr|jtx80v; 

Pro: What are they and how must they be distinguished ? 

Iloiag Kai Jtcog ; 

Soc: For example , if any aspect of Arithmetic or any aspect of Measurement of length and weight 
55E Oiov av xig api6pr|xiKr|v Kai ji8xpr|xiKr|v Kai axaxiKr|v 

was taken away from all the arts to any degree , then the remaining aspect of each of them would become , 
Xcopi^r] jtaocov xexvcov jtou , xo KaxaXeiJtojievov 8Kaaxr|g y l Y volto > 
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as the proverb says , worthless . (Gorgias 505) . 
cog ejtog butbiv , tyav'kov . 

Pro: Truly worthless indeed . (5r| OauXov prv.) 

Soc: At any rate , that which would be left after this would be to think in images and pay careful attention 
youv To Xbuioit' jiexa tout' av euca^eiv Kai KaxapeXBTav 

to the perceptions and to any routine one experiences , so that by being able to employ guessing 
xag aio0r|G8ig Kai xivi xpi(3r| rpjiBipia , xaig buvapeaiv Jtpoaxpcojievoug xr|g axoxaaxiKr|g 
which many people call "art" , they acquire efficiency by practice and toil. 

56A ag jtoXXoi BJtovopa^ouGi xrxvag , ajtBiyaapBvag xr|v jt(opr|v ixbXbtti Kai Jtovco . 

Pro: What you are saying is most necessarily so . (XByBig AvayKaioxaxa .) 

Soc: First on the one hand , is it not so that Music is somehow filled full of guessing , and thus its 
jtpcoxov pev Oukouv pouoiKr| jtou peaxri axoxaapco xo 

symphony is not arranged/measured according to the laws of harmony but by practiced guessing . 
^upc|)(ovov ov pexpco 'appoxxouoa aXXa jiBXBxr|g : 

And flute-playing altogether exemplifies this ; for the "measure” of each chord is conducted according to 
Kai auXr|TiKr| ^upjtaaa aircr|g , xo prxpov BKaaxr|g x°pfrn£ (|>BpojiBvr|g xco 

chasing-down a guess , so that it possesses a great mixture of that which is not clear , 

0r|pBuouaa axoxa^BO0ai, cooxb bxbiv jtoXu |X8piY|X8vov xo pr| aa(|)Bg , 

and a small amount of that which is precise . 

6b opiKpov xo (3B(3aiov. 

Pro: Most true . (AXr|0BGxaxa.) 

Soc: And we shall certainly find that Medicine and Agriculture and Navigation and Warfare 

56B Kai pr|v rupr|Gop8V iaxpiKr|v xb Kai Y 8 ^PY Lav KaL K1J P 8 Pvr|xiKr|v Kai oxpaxr|YiKr|v 

are possessed by the same condition . 

Bxouoag cooauxcog. 

Pro: Yes very much so . (Kai Jtavu y 8 •) 

Soc: But on the other hand , I believe that Architecture , employs both the greatest number of measures 
6 b , oipai , Tbkxovikt|v XP (0 P 8VT I VT8 JtXriGxog psxpoig 

and the greatest number of instruments , that provide it with great precision , thus making it more artistic 
Kai opyavoig jtapBxcxai aircr| xa jtoXXr|v aKpiPriav jtopi^ovxa xexviKcoxBpav 

than most kinds of Knowledge . 

XCOV JtoXXcOV BJtlGXrijXCOV . 

Pro: In what way ? (ITr|;) 

Soc: Since I believe , that Architecture has been refining the use of the compass and the caliper 
yap , oipai, KBKopipBupBvco XP 1 !™ 1 xopvco Kai 6iaPr|xr| 

and chalk-line and anything that draws it closer to a Standard of Ship-building and of House-building 
Kai Gxa0pr| Kai xivi xpoGaycoyico Kavovi Kaxa xe vautriyiav Kai Kax oiKobopiav 
and in many other wood-working Skills . 

56C Kai by jtoXXoig aXXoig xr|g ^uXoupyiKrig . 

Pro: You are indeed quite right, O Socrates , in what you say . 

Kai yr Jtavu op0cog , co ScDKpaxrg , Xryrig . 

Soc: Now then , let us divide the so-called Arts into two species . Let us assign to one species those works 
xoivuv rag Xcyopcvag xcxvag 6ixx| , ©copcv qBV xoig cpyoig 

that follow Music while partaking of precision in a lesser degree , then let us assign the other species 
Tag ^uvBJtojiBvag pouaucri prTiaxouGag aKpiPriag by rXaTTovog , 6 b 

to those skilled in Building while participating of precision in a greater degree . 

Tag xbkxovikt| jtXriovog . 

Pro: Let it be so established . (KbigGco .) 
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Soc: Then of these two , the most precise are These Arts which we just now mentioned first (55e) . 

6e Toirccov aKpi|38Gxaxag eivai xauxag xexvag , ag 6r| vuv eutopev xpcoxag . 

Pro: It appears to me you mean Arithmetic and such Arts as you named just now along with this one . 

(])aiv8i poi X-eyBiv Api0pr|xiKr|v Kai oaag xexvag 8(|>08Y§co 5r| vuv pexa xauxrig . 

Soc: Yes quite so , O Protarchos. Then should we not say that these are twofold ? Or what say you ? 

56D |i8v riavu ouv , co IlpcoxapxB • aXX’ ap’ ov A,eKxeov Kai ao xauxag 6ixxag ; r| jtcog ; 

Pro: What two kinds do you mean then ? (Iloiag A,eYeig 6r| ;) 

Soc: Take notice , should we not first say that any arithmetic of the many is of one species , 
ap ouk jtpcoxov c])ax 80 v xiva Api0pr|xiKr|v xcov jtoAAcov xr|v aXkr\v , 
then in turn The Arithmetic of The Philosophers is of another ? 

6’ ao xt|v xcov c|>iXoaoc|)ouvxcov aXkr\v ; 

Pro: In what way then , can One kind of Arithmetic ever be thus distinguished , from any other kind ? 

ITr| ouv av aXkr\v api0pr|xiKr|v Jtoxe 08ir| 6e biopiapevog , xig xr|v aXkr\v ; 

Soc: It is no small Distinction , O Protarchus . Since on the one hand , somehow the many count by joining 
Ov apiKpog opog , co npoxapxc . Y a P pev Jtou oi Kaxapi0pouvxai Jtepi 

together an unequal Number of units , as two army camps of unequal Multitude and two oxen 
56E xcov aviaoug api0pov povabag , oiov 6uo axpaxojteba Kai 6uo |3oug 

of unequal Magnitude , and two from both the smallest and largest of all, while on the other hand , 

Kai 6uo T| Kai xa apiKpoxaxa Kai 6uo xa peYiaxa Jtavxcov , 5’ 

the Philosophers would never go along with selves , unless each Monad among their countless 
oi av ouk jtox 8 auvaKo>J3u0r|G8iav auxoig , 8i 8Kaaxr|g qovahog xcov jxupicov 
number of Monads is regarded as not bearing any Difference at all to another Monad . 

qovaha 0r|G8i pr| 5iac])epouGav xig aAAqv pr|6e|iiav aAAqg 
Pro: And thou has very well stated that there is no small Difference between the devotees of Number , 

Kai ev [iaXa XeYeig ov apucpov 5iac|)opav xcov xeuxa^ovxcov xepi api0qov , 

so that there has to be two Logos from selves . 
cogx8 8xbiv eivai dvo Xoyov auxag . 

Soc: What then ? What about those practiced in calculating and measuring according to the building and 
Ti 68 ; Xoyigxikt| Kai pexpr|xiKr| Kaxa X8 Kxovikt|v Kai 

commercial trades compared to both Philosophical Geometry and Their Well-unfolded Reasonings 
57AKax’ 8qjtopiKT|v Kaxa xe c])iA,oGoc])iav xr|g yECjdpExpiaq Kai KaxaqeXexcopevcov X-OYiapcov 
-must we speak of both of them as One or shall we set them down as two ? 

-jtoxepov A,8KX80 v eKaxepa cog [iia r| xibcopev bvo ; 

Pro: Keeping in company with that which went before , I at least according to my own reckoning 
exopevog Tr| jtpoG08V, 8 YCDy’ Kaxa xr|v epr|v ipr|c|)ov 

would assume that both of these are two . 
av xi08ix|v eKaxepav xouxcov bvo . 

Soc: Rightly so . But does thou have in mind , that for the sake of which we introduced these 
Op0cog. 5’ apa evvoeig 8V8Ka ov jrpor|veYKa|xe0a xauxa 

into our midst ? (8ig xo peaov ;) 

Pro: Perhaps , but I would appreciate if thou would answer the present question . 

Iacog , aXXa |3ouA,oipr|v G8 av ajtoc|)r|vaa0ai xo vuv epcoxcopevov . 

Soc: Now then it appears to me indeed that this Self Logos , no less than when we began to talk , 

xoivuv Aokci 8qoiY8 oircog auxov o XoYog , oux x|xxov r\ ox8 r|pxope0a XeYeiv 
is searching for a counterpart herein , to the pleasures that have been proposed , by considering whether 
57B ^r|xcov avxiGxpoc|)ov 8vxau0a xaig r|5ovaig jTpo|3e|3A,r|YKevai XeYeiv , gkojtcov apa 
there is any other Knowledge more Pure than another knowledge , just as there was one pleasure 
8Gxi xig 8X8pag 8JtiGxr|pr|g Ka0apcoxepa aXkr\ 8JtiGxr||ir| , Ka0ajtep r|6ovr|g 

that was more pure than another pleasure . (r|6ovr| .) 


76 


Pro: And this is quite clear indeed , that they were introduced for the sake of these very subjects here . 
Kai xoirco paA,a aac])eg y 8 ? oxi 8JtiK8XBipr|Kev 8V8Ka xouxcov xau0’ . 

Soc: 35 What then ? Did we not find in the preceding account that some Arts are clearer 

Ti ouv ; ap’pev ovk avr|pr|Keiv ev xoig epjrpoa0ev ejt’aAAoig aXXr\v xexvr|v ouaav aa^eaxepav 

while others were more obscure ? 

Kai aXkr\v aAXqg aaac^eaxepav ; 

Pro: Entirely so . (ITavu pev ouv.) 

Soc: Then is it not the case that by having called these Arts/arts by the same name , it makes us opine that 
be ap ov Ev cj)0ey^a|ievog xouxoig cog opcovujiov , bo^av cog 

they exist in a singular condition ; as an Art , but in turn since these selves are two , The Logos asks 
57C 8ig piag Kaxaaxriaag , xiva xexvr|v , jtaAxv cog xouxoiv aircoiv buoiv exavepcoxa 
whether in regards to these qualities The Art of The Philosophers or that of the non-philosophers 
jtoxepov Jtepi xcruxoc r\ xcov c|)iX,oaoc|)ouvxcov r\ pr| c|)iX,oaoc|)ouvxcov 

possesses the higher degree of Clarity and Purity . 

8xbi aKpi(38GX8pov xo aac|)8g Kai xo Ka0apov . 

Pro: Yes , it appears to me that It is indeed asking this. (Kai boK8i poi [laXa biepcoxav xouxo .) 

Soc: Then what answer , O Protarchus , shall we give Self ? 

ouv Tiv ajtoKpioiv , co IlpoxapxB , bibopev auxco ; 

Pro: O Socrates , that we have set forth a wondrously great Difference in regards to the Clarity 
Q ScoKpaxeg , Jipo8>ai?cu0apev 8ig 0aupaoxov peyebog biac|)opag 8ig aac|)r|V8iav 
of different kinds of knowledge ! 

8JtlGXT|jXCOV . 

Soc: Is it not the case then that this is making our choices easier ? 

Oukouv ajtoKpivouji80a paov; 

Pro: Truly so . And indeed let our reply be that on the one hand , there is a Surpassing Difference 
Ti jxT|v ; Kai ye Bipr|a0co oxi |iev Jiohv biac|)8pouai 

in Selves of Arts from others , and on the other hand , if they concern The Reality of These Selves , 
aircai xexvcov xcov aAAcov , b’ ai xepi xr|v ovxcog xouxcov auxcov , 

then Those issuing from The Philosophical Impulse are Immeasurably Different 
57D xcov c|)iX,oaoc|)ouvxcov oppr|v aprixocvov biac|)8pouaiv 

in Precision and in Truth in regards to Measures and Numbers . 
aKpi|3eia xe Kai aAr|0eia xepi pexpa xe Kai api0poug . 

Soc: Let this be so established according to Thee . And surely then , by having in Thee 
Eaxco xauxa Kaxa ae . Kai br| juaxeuovxeg aoi 

we make this Bold reply to those (Gorgias) skilful/fearful/terrible in straining/prolonging logos . 
ajtoKpivop80a ©appouvxeg xoig beivoig xepi oAkt|v Xoycov. 

Pro: What reply ? (To Jtoiov ;) 

Soc: That there exist Two Arithmetical Arts and Two Arts of Measuring and many others such as these 
Qg 8iai buo api0qr|xiKai Kai buo pexpryciKai Kai auxvai aXkai xowxuxai xaircaig 
which follow along together ; these Arts possess a Twofold Nature , but have One name in common . 

auv8JtOji8vai , xr|v xauxr|v cxouaai bibupoxr|xa , be evog ovopaxog K8Koivcopevai. 
Pro: Let us give the good opportunity of this choice to those whom you say are skilful, O Socrates . 

57E Aibcopev aya0r| xuxx| xaircr|v xr|v ajtoKpioiv xoircoig oug 4>r|g eivai beivoug , co ScoKpaxeg . 
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Soc: Therefore we say that these are the most Precise kinds of Knowledge ? 

ovv A,eyopev Tauxag eivai paAxaxa aKpiPeig ejuaxr||iag ; 

Pro: Yes entirely so . (pev Ilavu ovv .) 

Soc: In that case , The Power of Discourse/Dialectics/The Logos would reject us , if we chose 
AKk' r| 5uvapig xov 8iaA,eyea6ai av avaivoix' r||iag, ei Kpivaipev 

any other before Self . 
xiva aAAr|v Jtpo aircr|g . 

Pro: Then in turn what needs to be said of This ? Those that have 

58A 5e ai) Tiva 8ei Axyeiv xaircr|v ; ”Eyes tosee... 

Soc: It would be clear to all that indeed presently Recognize Her , as the proverb says . For I at least 
av Ar|A,ov Jiag oxir| ye vuv yvoir| , xr|v A,eyopevr|v. yap eycoye 

suspect that they Recognize That Power is concerned with Being and Reality and That Nature which is 
oipai xt|v yvcoaiv xo Jiepi xo ov Kai ovxcog Kai xo xaircov jtec]yuKog 

Always in every possible way Leading as many as are fastened to Intelligence , however minutely , 
aei Korea Jiavxcog ^upjtavxag riyeiaGai oaoig Jtpoar|pxr|xai(apxaco) vou Kai apiKpov 
as far as That which is Most True .But what about Thee , O Protarchos , how would thou Decide this ? 
paKpco aA,r|6eGxaxr|v . 6e xi as , co npoxapxe ; Jtcog av ov SiaKpivoig xouxo ; 

Pro: On the one hand , I at least having often heard Gorgias say that in every occasion the art of 
pev eycoye jioAAaKig Hkouov Topyiou cog eKaoxoxe r| 

persuasion far surpasses all of the arts . For he said , she could make all the other arts submit to self 
xou jteiGeiv noLv 5iac|)epoi Jtaacov xbkvcov . yap Jtoioixo Jtavxa bovLa ucj)’ auxr| 

not through force , but voluntarily , and thus she is by far the best of all the Arts . But on the other hand , 
58B ov bia (3iag aKk’ 81’ bkovxcov , Kai eir| paKpco apiaxr| jtaacov xcov xbkvcov . 8’ 

at this time I wish to take up a position that is opposed neither to Thee nor surely to that man . 

vvv (3ouXoipr|v xiGeoGai evavxia ouxe ooi oirce 8r| eKeivco. 

Soc: Thou appears to me to wish to say thou are embarrassed "to fling thine shield " . 

8oKeig poi (3ouXr|Geig euteiv aiox^vGeig ajtoX.uteiv Ta oxXa . 

Pro: Let this be now established in any way that this appears to Thee . 

Eoxco xauxa vuv ojtt| xairrr| 8okbi ooi . 

Soc: Take notice then , am I the cause of Thee not Rightly Understanding ? 

Ap ouv , eyco aixiog xou ae \ir\ Ka^cog ujtoXapeiv ; 

Pro: Not rightly understanding what ? (To Jtoiov ;) 

Soc: I at least, up to this time was not searching , O friend Protarchus , for this : What Art or 
eycoye Jtco Ouk e^r|xouv , co cpiXe npoxapxc , xoirco , xig xexvr| r\ 

what Knowledge surpasses all others by being the greatest and best and most useful to us , but 
xig ejtioxr|pr| 5iac|)epei Jtaacov xco peyiaxr| Kai apiaxr| Kai jtA,eiaxa coc|>eXouaa r|pag ,aKka 
to consider what in the world is That which is Clear and Precise and Most True , however small 
58C ejtioKOJtei xig Jtoxe xo oac|)eg Kai xaKpiPeg Kai xo aAx|6eaxaxov , Kav ei apiKpa 

and of little profit. This is That for which we are just now searching . But behold , for thou will not 
Kai apiKpa ovivaaa , xoirc’ eaxiv o 8r| vuv ^rpcoupev . a XK ' opa , yap ou8e 

anger Gorgias , if on the one hand , thou grants that that art flowers forth for the sake human-beings 
ajtexGr|aei Topyia , pev 8i5oug xr| eKeivou xexvr| ujtapxeiv xoig avGpcojtoig 

for the prevailing necessities of life , but on the other hand , That Careful Study of which I spoke of now , 
jtpog Kpaxeiv xP £Lav ? & Jtpaypaxeia r\ eyco eutov vuv, 
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just as I was saying then about The Color White , that even if It was small but Pure , It would 
KaOajtep e^eyov tots Jtepi tod A,8dkod , Kav ei 8ir| apucpov 6’ KaBapov , 

Surpass that which was much but not Pure , at least in This , in The Truest Self . And just now 
58 D 6ia(|)8p8iv tod jtoAAod Kai pr| xoiodtod y’ todxcd to) aXr|08aTaT(D aDTco , Kai 5r| vdv 
with much Thoughtfulness and by taking Sufficient Consideration , by neither looking into 
G(]>o5pa 5iavor|08VT8g Kai ucavcog SiaXoyioapevoi , pr|T' pAxipavxeg 8ig 
what usefulness the different kinds of knowledge possess nor into what good reputation they possess , 
xivag ax])8>aag 8Jiiaxr|p(DV pr|T8 8ig xivag 8DboKipiag , 

but whether there is a Natural Power of our Soul that both Loves The Truth , and to does everything 
aAA’ 8i Tig jt8(|)DK8 bDvapig ripcov xr|g i|ruxr|g xe 8pav tod aXx|0ODg Kai Jtpaxxeiv Jtavxa 
for the sake of The Truth . Let us then thoroughly sift This to find out whether we should say if both 
8V8Ka TODTOD , 6l8^8p8DVT|Gajl8VOl TaDTT|V 81 aV (|)aijl8V X8 

The Purity of Mind and Mindfulness of which we have spoken , are very likely to have This Power , 
to KaBapov vod Kai (|)povr|G8(og sktcov eutcopcv paAxoxa cikoxcdv 8Kxr|a0ai xaDxr|g , 
or we must look for some other power more authoritative than This . 

58E T| r| piv ^r|xr|T 80 v xiva 8X8pav KDpicoxepav xauxrig . 

Pro: But I am considering , and I believe , that it is difficult to concede to some other knowledge 
AAAa GKOJtco , oipai , Kai x a ^ 8JTOV cruyx 00 px|Gai xiva aAAr|v 8jriaxr|pr|v 
or art that endures against The Truth more than This . 

T| T8xvr|v avx8XBG0ai xr|g aXr|08iag paAAov r\ xaDxr|v . 

The Truth The Life 


Tie Logos 

Partaking of The Unlimited yy 

In Its inherent Variety ui SC 


And of The Limited 

By Its capacity to encompass All 


Gorgias 

rhetoric 

Concerned with opinions 
And the "necessities of life" 
More - concerned with - Less 
Reputation Truth 

hunger/thirst Justice 

appearance Precision 



Parmenides 

Dialectic 

Concerned with Being 
Disdaining everything else 
Less - concerned with - More 
reputation Truth 

hunger/thirst Justice 

appearance Precision 


What would be their respective power ? 


Soc: Having said that, take notice then , and reflect on that which thou said just now ; 

8ipr|Kag , Ap’ odv , 8vvor|aag xo xoiovbe o Axyeig vdv , 
whether the manifold arts , and such persons that have toiled about these arts , first of all on the one hand 
cog ai jtoAAai xexvai, Kai ogoi jt8Jtovr|VTai Jtepi xairca, Jtpcoxov pev 

have used opinion and have eagerly investigated things concerned with opinion ? Even if they look into 
59Axpcovxai bo^aig Kai GDVxexapevcog ^x|todgi xa Jtepi bo^ag ; xe Ei ^r|X8iv 
anything that concerns Nature and perceive/know that which is concerned with The Kosmos , it leads 
xig Jtepi c|)DG8(og Kai oig 0 ’ oxi xa Jtepi xov Koopov riyeixai 
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to the following : It leads to either the manner of their production and the way anything happens to it 
xovde , T8 ojtt| y 8 Y OV8V Kai OJTr l TL Jtaoxei 

or the way it produces ? And they search for this all their lives ? Do we concur with this , or what ? 

Kai ojtt| jtoiei ; ^r|T8i xairca 8ia (3iou ; av (]>ai[X8v xavxa , r| jtcog; 

Pro: It is so . (Oxrccog.) 

Soc: Is it not the case , that such people do not take up the work concerned with The Eternal Beings , 
Oukouv , o xoioircog ov avr|pr|xai(from-avaip8(D) toy jtovov Jtepi xa aei ovxa 
since they are concerned with the things that are happening and will happen and have happened to us ? 

6e Jtepi xa yiyvojxeva Kai yevriaojxeva Kai yeyovoxa x|[xcov ; 

Pro: Most true . (AAr|08axaxa .) 

Soc: Could we say then in the most exact Truth that any of these things become clear , which neither 
59B av (])aiji8v ouvxr] aKpi(38axaxr| aAr|08ia xi Toiraov yiyveabai aa(])eg, wv 
ever at any time were nor ever will be nor can exist at the present time , in the same state ? 
pr|58v jtojtcoxe 8axe [xr|0’ 8^8i [xr|X8 exei to vuv Jtapov , 8ig Kaxa xairca ; 

Pro: How could it ? (Kai Jtcog ;) 

Soc: And how then could we at any time bring about any Certainty whatsoever , 

Kai Jtcog ouv av r|[xiv Jtoxe yiyvoi© (38(3aiov oxiouv 
about things that have not acquired any Certainty whatsoever at all ? 
nepi xa [XT] K8Kxr|[i8va (38(3aioxr|xa r|vxivouv [xr|5’ ; 

Pro: In no way whatsoever as I believe . ([xev ou5a[xcog Oijxai.) 

Soc: Accordingly then , neither is any Intelligence nor any Knowledge 
apa Ou6’ eaxi voug oube xig 8Jtiaxr|[xr| 

which possess The Most Perfect Truth concerned with selves . 

exouaa xo aXx|08axaxov Jtepi auxa 
Pro: It is indeed not very likely to be the case . (ye 8iKog Oukouv ). 

Soc: 36 Surely then on the one hand , Thou and I, must entirely dismiss whatever Gorgias 
5 t| [lev 08 Kai 8 [18 xpT| oi^xva x<rip8iv eav Kai Topyiav 

and Philebos said , and on the other hand , we should Confirm as Evidence , the following Logos . 

59C Kai OiAxPog Tov, 5e 6ia[xapxupaa0ai xco xo68 Xoyco . 

Pro : What Logos ? (jtoiov To ;) 

Soc: That either we shall find Certainty , Purity and Truth and Those which we say are 
Qg T| T|[xiv 800’ xo X8 (38(3aiov Kai xo Ka0apov Kai xo a>a]08g 8K8iva o Xeyopev 
Truly Unalloyed among Those Existing Eternally According to The Same , Perfectly Unmixed , 

5t| 8iXiKKpiv8g Jtepi xa exovxa aei Kaxa xa auxa ajxiKxoxaxa , 

or similarly among those that are Most Akin to Selves . 

T| cooauxcog Jtepi bkbivcov oxi eoxi jxaXioxa ^uyyeveg , 
whereas all the others have to be taken as secondary and inferior . 

5’ xavxa xa aXka A, 8 KX 80 v beircepa xe Kai uoxepa . 

Pro: What you say is perfectly true . (Axyeig AAr|08Oxaxa .) 

Soc: Surely then , is it not Perfectly Just to assign to Such Noble Realities , The Noblest of Names ? 

5t| ap’ ov 5iKaioxaxov ajtovejxciv Jtepi xa xoiauxa xoig KaAAioxoig Ta KaAioxa xcov ovojxaxcov ; 
Pro: That is very likely to be the case .(Eucog ye.) 

Soc: Is it not so then , that Intellect and Mindfulness are indeed Names that anyone should honor most ? 
59D Oukouv voug Kai (|>povr|Oig eoxi y’ovojxaxa axig av xi[xr| 08 i 8 [xaAioxa ; 

Pro: Yes .(Nai.) 

Soc: Accordingly then , These Names are very Appropriately applied and Correctly given 
apa Taux’ eoxiv ajtr|KpiP( 0 [X 8 va(ajtaKpiPoo[xai) Keijxeva op0cog KaAeo0ai 
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in the case of The Contemplation of Truly-Real Being . 
ev Jtepi to evvoiag ovxcog ov. 

Pro: Yes , entirely so . (Tlavu pev ouv .) 

Soc: And it is certainly These Names and no others which I indeed offered as our Choice at that time . 

Kai eaxiv pr|v xairca xa ovopaxa r\ ovk a XA’ a eyco ye Jtap8Gxopr|v 8ig xr|v Kpiaiv xoxe . 

Pro: Truly so , O Socrates . (Ti pr|v , co ScoKpaxeg .) 

Soc: So be it. Surely then if someone were to say that both Mindfulness and pleasure lay before us , 

Eiev . 6r| ei tic; §air\ xo xe (]>povr|a8CDg Kai r|Sovr|g jtapaK8ia0ai r||xiv 

like two kinds of materials before some artisans to mix with one another and out of which or in which 
59E KaBajtepei pev Sripuyupyoig Jtpog xr|v pi^iv Jtepi aXXriXcov cov r| ev oig 
they must create something , then the comparison would be quite suitable to our Logos . 

5ei 6r|jiioupyeiv xi , ajteiKa^oi av KaXoog too Xoyoo. 

Pro: Very much so . (Kai paXa.) 

Soc: Surely then , must we not in the next place try to mix these ingredients ? 

6r| ap’ ov pexa ejtixeipx|xeov piyvuvai xairca ; 

Pro: Certainly , then what ? (pr|v Ti;) 

Soc: Is it not the case then , that it would be better to repeat and Remind Selves of the following ? 

Oukouv r|jxiv av 8xoi opGoxepov Jtpoeutouai Kai avapvr|aaaiv aircoug xaSe ; 

Pro: Of what ? 

Ta Jtoia ; 

Soc: Those which we have also Remembered before . Thus it appears that the proverb well says that 
A Kai 8jivr|a0r|ji8v Jtpoxepov : 5’ 5oK8i r\ jtapoipia ev cxblv xo 

‘One should repeat twice and even thrice The Logos that is indeed well said’ . 

60A beiv ejiavajioXeiv Kai Sig Kai xpig xco Xoyoo exov ye KaXcog . 

Pro: Certainly , what then ? (Ti pr|v ;) 

Soc: Come along then , in the name of God ; for somehow I suspect that this is the point 
d>8p8 6r| , Jtpog Aiog , yap Jtcog oipai oiraoai 

that our Logos was proclaiming at that time . 
xa AxxQevxa pr|0r|vai xoxe . 

Pro: What is it ? (Flcog ;) 

Soc: Philebos says that pleasure is the true goal for all living beings that have been generated and that 
OiAriPog (])r|Gi xr|v r|6ovr|v op0ov okoxov Jtaai ^cooig yeyovevai Kai 

all of these beings ought to aim at it , and that this self is indeed the good for all living beings , and that 
jtavxag xoircou Seiv axoxoc^eaGai, Kai 6r| Kai tout’ airco eivai x’ayaGov ^upjtaai , Kai 
the two names , good and pleasure , should properly be set down as having one and the same nature . 
bvo ovopaxa , aya0ov Kai r|Su , xouxco op0cog xeGevx’ exciv pia Kai evi xivi (]xuaei: 
Socrates , however , says that they are not one , but two just as their names (are two), and that The Good 
60B 2coKpaxr|g , 6’ , (]>r|oi pev tout’ eivai ov ev , Se bvo KaGaxep xa ovopaxa , Kai xo aya0ov 
and pleasant each have a nature that is Different from one another , but Mindfulness Partakes of a greater 
xe xo r|5u Kai exeiv (]xugiv rival 6iac|)opov aXA-ri^cov , Se xr|v (|)povr|Giv pexoxov paAAov 
Share of The Good than pleasure . Are these not the statements that were made then , O Protarchos ? 
xr|g poipag xou ayaGou r\ xr|v r|5ovr|v . cgtiv xaux’ou xe Kai r|v xa Axyopeva xoxe , O Ilpoxapx£ ; 
Pro: Yes , very much so . (pev 2(])o5pa ouv.) 

Soc: Is it not so then , that what was said at that time and what was now said and the following statement 
Oukouv Kai xoxe Kai vuv Kai xoSe 

could be agreed upon by us ? 
av ^uvopoX-oyoixo r||xiv ; 

Pro: What is that ? (To Jtoiov ;) 
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Soc: That The Nature of The Good Differs from all the others in the following way . 

Tr|v (]xuGiv x’aya0ou 6iac])epeiv xcov aAAcov xcobe . 

Pro: In what way (Tivi; ) ? 

Soc: That The Living Beings who Partake of This throughout Eternity Perfectly Altogether and 
60C xcov ^cocov oi Jtapeiri xoirc’ 6ia aei xeXoug xavxcog Kai 

In Every Way , do not ever have no further need of another , since They possess The Most Perfect 
jtavxr| , pr|Sevog jtoxb exi jtpooSeioBai exepou . 6e exeiv xo xeXecoxaxov 
Self-Sufficiency . Is this not the case ? 

ucavov . ovx oiraog ; 

Pro: Yes this is the case . (pev Oircco ouv .) 

Soc: Is it not so that we tried to separate by The Logos each from the other by applying to each 
OuKOUV 8Jt8lpa0T|jX8V XCO A,OyCD 8KaX8pOV 8KaX8pOU 08VX8C; BKaaxcov 

their respective life ; on the one hand , the life of pleasure unmixed with Mindfulness , and likewise 
xov |3iov, jjL8v r|5ovr|v apiKxov c|)povr|08i , coGauxcog 

on the other hand , The Life of Mindfulness without having the slightest share of pleasure ? 

6e c|)povr|oiv pr|5e bxouooiv xo apiKpoxaxov r|6ovr|g. 

Pro: It was this way .(Hv xomxa .) 

Soc: Therefore , at that time surely it did not appear to us that either of these was sufficient to anyone ? 
60D ovv xoxB Mcov ebo^ev r|jiiv jtoxBpov cruxcov eivai iKavov xco; 

Pro: How could it have ? (Kai Jtcog ;) 

THE GOOD 


More 


less 


Intellect-Mindfulness 


opinion 


The Most Perfect 
Theaviostxure 
Self-Suf&ch icy 



all things generated 
not selt^sufficient 
but dependant 


More 


Pleasure of Pure Learning > 
Pleasure of Seeing Pure Sights 
Pleasure of Hearing Pure Sounds 
(And The Recognition thereof) Mix> 
Pleasure of Pure Aromas 
impure pleasures 
unmixed perceptions 

less 


Thoughtless-Powerless-Godless 


Soc : 37 But if indeed we made any mistake at all at that time , then let us now take up the enquiry 
6b Ei y 8 xi jtapT|VBX0x|ji8v ooxiaouv xoxb , Butaxco vuv 8JtavaXa(3cov 
and set it Right ,by assuming that Memory and Mindfulness and Knowledge and True Opinion are 
op0cox8pov , xi08|i8vog pr|vpr|v Kai c|>povr|aiv Kai 8Jtiaxr|jxr|v Kai aAr|0r| 6o^av 
Ideas of The Same Genus , and by considering if anyone would accept anything at all, that either 
ibeag xr|g aircr|g , Kai okojtcov bi oi av bBi^aix’ oxiouv Kai r \ 
exists or will come to be without any of These Ideas , surely then not even if that were full of pleasure 
eivai Kai yiyveabai aveu xic; xoirnov Sr| \ ir \ ye oxi r|Sovr|v 

either as plentiful or as intense as possible , if they had no True Opinion that they were pleased , nor any 
Bi0’ cog jrAeiaxr|v ei0’ cog Gc|>oSpoxaxr|v , pr|xe bxoi aXr|0cog bo^a^oi r|v x ai P 8lv ? xi 
Recognition of any experience at all, of what has happened at some time , nor in turn of any Memory 
60E ytyvcoGKoixo Jta0og jtapajtav xi jtejtovOe jtoxb pr|x’ ao oyxioiry pvr|pr|v 
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nor of any time of any experience at all . And then let them ask this about Mindfulness . Would they 
pr|b’ xpovov xov xaGoug . Kai be Xeyexco xauxa Jtepi c])povr|aecog ; av 

accept Mindfulness , if It exists without any of all the pleasures however brief, rather than with some 
be^aix’ (]>povr|Giv ei bxbiv aveu xig Jtaar|g r|bovr|g Kai xr|g |3paxin;axr|g paXXov r| pexa xivcov 
pleasures, or in turn accept all the pleasures apart from Mindfulness , rather than with some Mindfulness . 
r|6ov(ov r| an Jiaaag r|bovag x^P^ c])povr|Gecog paXXov r| pexa xivog 

Pro: Neither choice will do , O Socrates , but neither should you keep asking the same question so often . 

Ovk 8Gxiv , co 2coKpaxr|g , aXX’ oubev bei ejtepcoxav xauxa ye xoXXaKig . 

Soc: Is it not the case then that neither of these two choices could indeed be That which is Perfect and 
61A Oukouv oubexepov xoirccov av ye 8ir| xo xeXeov Kai 

Altogether Good and The Object of Desire/Desirable to all ? 
jtavxajtaGiv ayaGov Kai aipexov Jtaaiv ; 

Pro: How could it be ? (Tlcog av yap ;) 

Soc: Now then , either we must Receive The Good Clearly , or else some Model/Impression of Self , 
xoivuv t|xoi Xr|jrxeov To ayaGov aa^cog, r| Kai xiva ximov auxou, 

in order that, just as we said , we Grasp to what we shall give second place . 

iv , ojt8p eXeyopev, excopev oxco bcoGopev beuxepia. 

Pro: What you say is most true .(Xeyeig OpGoxaxa .) 

Soc: Is it not the case then that there is A Certain Road/Way that has taken us towards The Good ? 

Oukouv pev xiva obov eiXr|c])apev 8Jti xayaGov; 

Pro: Which Certain Road/Way ? (Tiva ;) 

Soc: Just as if while searching for A Certain Human-being , we would first inquire about 
KaGaxep ei ^qxcov xigxiva avGpcojtov Jtpcoxov jtuGoixo 

The Home of Self in order to Correctly Discern where they live ; surely then what great progress 
61B xr|v oikt|Giv aircou iv’ opGcog Jtou oucei, br| xi peya 

would be made towards the discovery of That for which we were searching . 

av 8xoi xpog xr|v eupeaiv xou ^r|xouji8vou 

Pro: How could it not ? (Tling b’ ov ;) 

Soc: And just now A Certain Logos/Analogy was revealed to us , that just as in the beginning , 

Kai br| vuv xig X-oyog 8qr|vuG8V r|qiv, Kai coGJtep Kax’ apxocg , 

we were not to search for The Good in the unmixed life , but in The Blended Life . 

qr| ^r|X8iv xayaGov 8V xco aqiKxco (3ico aXX’ev xco jxikxco . 

Pro: Yes , entirely so . (Tlavu y8 .) 

Soc: There is certainly plenty of that The Object of our search will become more Clear 
qr|v jtXbicov EXxig xo ^rfcoupevov coeaGai (^avepcoxepov 

in The Well Blended Life , rather than in the life that is not ? 
ev xoo KaXcog qi^Gcvxi r\ ev xco qr| ; 

Pro: Much more indeed . (noXu ye .) 

Soc: Surely then , let us blend while praying to The Gods , O Protarchus , to either Dionysos or 
61C br| K8pavvucoji8v euxopevoi Toig Geoig , co npcoxapxc , £ixc Aiovuaog 8ix8 
Hephaestos or whichever of The Gods has been allotted The Honor over These Blendings . 

Hc|>aiGxog 8iG’ oaxig Gecov 8iXr|K8 xr|v xipr|v xaircr|v xr|g GuyKpaGecog . 

Pro: Let us then do so by all means. (p8V ouv navu .) 

Soc: And certainly just as Cupbearers who stand with fountains beside us , from which we must blend 
Kai jxt|v KaGajtep oivoxooig xigi jtapBGxaGi Kpr|vai r|piv , ag Guppiyvr|vai 
with Good- ill as best as possible ; on the one hand , The Fount of Pleasure will be compared to 
jtpoGupr|X 80 V cog KaXXiaxa ; pev xr|v xr|g r|bovr|g av ajteiKa^oi 

A Certain Spring of Honey , while on the other hand , The Fount of Mindfulness will be compared to 
xig peXixog , be xr|v xr|g c|)povr|aecog 
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A Certain Sober and Austere and Healthful Spring of Pure Water . 

xivoc; vr|(|)avTiKr|v Kai auaxr|pouKai nyieivon aoivov ubaxog . 

Pro: How could we not ? (Ilcog yap ov ;) 

Soc: Come along then . Accordingly then , before we do this , would we Most Elegantly Succeed 
6ID Oepe br| , apa Jtpoxepov av paAiaxa KaAcog exiruxoipev 

by blending in All of the pleasure with All of the Mindfulness ? 
xov piyvuvxeg Jiacrav r|bovr|v Jtaar| (|)povr|a8i ; 

Pro: Perhaps . (Iocog .) 

Soc: But perhaps that is not a Safe Way . But I believe that I have A Certain opinion by which we may 
AAA’ ouk aa^aAeg. 6e 5 okcd poi xiva bo^av r\ av 

Clearly Reveal The Way we could make our blend without risking more danger . 
ajtoc|)r|vaa0ai piyvnoipev aKivbuvoxepov . 

Pro: Tell us what it is .(Aeye xiva.) 

Soc: Was it not truly the case that one Pleasure appeared to us as if it were more intense than another 
Hv aAr|0cog exepac; r|bovr| oiop80a r||xiv cog paAAov aAAr| 

just as surely as one Art appeared to be more precise than another art ? 

Kai 5r| Kai xexvr| aKpiPeaxepa xexvrig ; 

Pro: How could it not be so ? (ncog yap ov ;) 

Soc: And so on the one hand , one Knowledge appeared to be different from another knowledge . 

Kai 5r| jxcv 8 Jtiaxr|pr| 5ia(|)opog 8Jtiaxr|jxr|g 

One turned its gaze to generation and corruption , while on the other hand , The Other One to 
61E r| ajtopAejtouaa 8Jti xa yiyvopcva Kai ajtoAAupeva , be r| ejti 

neither generation nor corruption , but to The Beings that Eternally Abide In The Same Way . 
pr|xe xa yiyvopeva pr|xe ajtoAAupeva , be Kai ovxa aei Kaxa xauxa coaauxcog . 

Thus , by having turned our attention towards This ; to The Truth , She led us to See that 
ejtiGKOJtoupevoi xaircr|v eig xo aAr|0eg , r|yr|aape0a 

She is More True than That . 
eivai aAr|0eaxepav eKeivr|g . 

Pro: And quite rightly so . (pev navu op0cog ouv.) 

Soc: Is it not so that if we first blend together Those that are The Truest Sections of each of these , 
Oukouv ei Jtpooxov auppi^avxeg xaAr|0eaxaxa xvr|paxa eKaxepag 
then we might See , whether Selves Sufficiently Provide for Bringing to Completion 
iboipev apa airca ucava Jtapexeiv ajtepyaaapeva 

The Most Desirable Life , when they have been blended together by us (32B) , 
xov ayajtr|xoxaxov Piov ov yKSKpapeva r|piv , 

or do we still need something else , and not these sections . 

T| 8Xi Jtpoob8op80a xivog Kai pr| xcov xoiouxcov . 

Pro: It appears to me that this is what we must do . 

62A boK8 Epoi ouxcog youv (|>pav. 

“Where do you Live ? Come along and See 

Pleasures Arts Knowledges 

Soc: 38 Surely then let there be for us A Certain human-being who is Mindful about Righteousness 
br| Eoxco r||xiv xig av0pcojtog (|)povcov Jtepi biKaioauvr|g 

of Self , of what Self Is , who also possesses Logos that follows in the wake of The Intellection , 
auxrig, o xi eaxiv, Kai excov Aoyog ejtopevov xco voeiv , 
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who will also similarly possess an Understanding concerning All The Other Beings . 

Kai 6 r| Kai coGairccog biavooupevoug Jtepi ajtavxcov xcov aAAcov xcov ovxcov . 

Pro: Let there be such a person then . (Eaxco yap ouv.) 

Soc: Take notice then ; does this person on the one hand possess Knowledge Sufficiently , by 
Ap’ ouv oircog pev e^ei 8 Jtiaxr|pr|g ucavcog, 

Comprehending The Logos of The Divine Circle of Self and The Divine Sphere of Self , while 
excov xov Xoyov xr|g 08iag kvkXov auxrig Kai xr|g Geiag oc])aipav auxrig , 

on the other hand , the same person is ignorant of those spheres and circles made by mankind , and 
6 e xr|v xaircr|v ayvocov xoircoug a(|)aipav Kai xoug KUKAxrug avxpcojtivr|v , Kai 

is similarly ignorant of the other standards and circles that are consulted/employed in architecture ? 
62D opoicog xoig aAAoig Kavoai Kai KUKXmg xP (J °k ievo< ^ 8V oucobopia ; 

Pro: Ours would be a ridiculous state of affairs , O Socrates , if we were to claim that we are only 
r|pcov TeAmav biaBeaiv, co ScoKpaxeg, Xeyopev ouaav povov 

concerned with divine knowledge . 
sv xaig Geiaig 8 Jiiaxr|paig . 

Soc: What are thou saying ? Must we throw in the blend , the false standard and the false circle 
Ilcog (])r|g ; eppAxpceov xou ipeuboug Kavovog Kai xou kvkXov 

of skills which are at once neither Precise nor Pure , and blend them all together in common ? 
xr|v xexvr|v r| apa ov |38|3aiov ou 6 e KaGapov Kai ov yKpaxeov koivt] ; 

Pro: Necessarily so , and if any one of us intends to discover , each his own road/way home . 

Avayraiov yap , Kai ei xig r|pcov peAAei 8 ^ 8 upr|G 8 iv eKaaxoxe xr|v o 6 ov oiKabe . 

Soc: And what about Music , which a little while ago we said was filled full of skilled-guesswork 
Kai pouaiKr|v, H oAxyov epjtpoaGev e^apev r|v psaxriv axoxaaecog 
62C and imitation , that exists in need of purification . 
xe Kai pipriaecog ovoav evbeiv Ka0apoxr|xog . 

Pro: It appears to me at least that we must, if indeed our life is to be a life in any way at all. 

(paivexal epoiye AvayKaiov , eutep ye ripcov o |3iog eaxai Kai |3iog Jtoxe oxcoaouv . 
Soc: Surely then thine life intends to throw open the gates , just as a gatekeeper being forced back and 
6 r|xa BouAxi r|xxr|08ig avajtexaaag xag Gupag , coajtcp Gupcopog coGoupevog Kai 
overpowered by a mob is unable to resist, allowing all kinds of knowledge to rush in , and to mingle 
Pia^opevog im’ xig oxA,ou , acpco Jtaaag xag 8 JiiGxr|pag eiapeiv , Kai piyvuaGai 

together The Pure along with the more impure ? 
opou KaGapa xr|v evbeeaxepav ; 

Pro: I at least do not see , O Socrates , what harm could befall anyone who takes up all the other kinds 
62D eycoye Oukouv 016 a , co ScoKpaxeg , xi av |3A,ajtxoixo xig o Axxpcov xaaag xag aA,A,ag 
of knowledge , if they possess The Primary Ones . 

8 Jtiaxr|pag , excov xag Jipcoxag . 

Soc: In that case , shall I let them all loose to flow together into what the very poetical Homer calls 
6 r| xag ^upjiaaag MeiGco peiv 8 ig xr|gKaipaA,a jtoir|xiKr|g Opr|pou 

“ the meeting place/receptacle where the mountain glens and streams meet ” ? 
xr|v imo 6 oxr|v piayayKeiag ; 

Pro: Let them loose by all means . (pev ouv Ilavu). 

The Iliad IV 446-456 

The Alexander Pope Translation 
The American News Company 
As torrents roll, increased by numerous rills , 

With rage impetuous , down their echoing hills , 

Rush to the vales , and poured along the plain , 
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Roar through a thousand channels to the main : 

The distant shepherd trembling , hears the sound 
So mix both hosts , and so their cries , rebound . 

The Richard Lattimore Translation 
The University of Chicago Press 
Now as these advancing came to one place and encountered , 

They dashed their shields together and their spears , and the strength of armored men in bronze , 
and the shields massive in the middle clashed against each other , 
and the sound grew huge of the fighting . 

There the screaming and the shouts of triumph rose up together of men killing and men killed , 
and the ground ran blood . As when rivers in winter spate running down from the mountains 
throw together at the meeting of the streams the weight of their water out of the great springs behind 
in the hollow stream-bed , and far away in the mountains , the shepherd hears their thunder ; 
such , from the coming together of men , was the shock and the shouting . 

Soc: 39 Let them be set loose : And again one must turn towards the fountain of pleasures . 

MeGeivxai : Kai jtaXiv ixeov bjti xr|v Jtriyriv xcov r|6ovcov . 

Since by considering a way of blending selves , by first taking up Their True Parts , did not 
cue; Y a P 5ievor|0r||xev ixiyvuvai auxac;, xpcoxov xa xcov aXr|0cov popia , ovk 
turn out successful for us , but because of the fondness of all knowledge we let the multitude flow 
62E e^eycveG’ r|jiiv, aXka 5ia xa ayajtav naoav 8Jtiaxr|pr|v aGpoag peGeipev 
into These before any of the pleasures . 

8ig xauxov jtpoaGev Kai xcov r|6ovcov . 

Pro: What you say is most true . (A,8Y8ic; AXr|08Gxaxa .) 

Soc: Surely then the hour has come for us two to consider the case of Pleasures , whether to dismiss 
5r| Qpa vcov PouXeueaGai Jtepixcov r|6ovcov , Jtoxepa ac|>8X80v 

all this mob , or must we first let flow as many of These that are The True Ones . 
jtaoag xcruxag aGpoag r\ r|piv jipcoxag peGexeov oaai xoirccov aXr|08ig . 

Pro: There is indeed & great Difference in regards to Safety by first letting loose The True ones . 

Y8 xi jtoXu 6iac|)8p8i xpog aoc])aA,8iav Jtpcoxag arrival xag aXr|08ig . 

Soc: Let Them flow then . But what about after These ? If there exist any pleasures that are necessary , 
M808ia0cov 6r| . 6e xi pcxaxairca; 8i pev xiveg avayKaiai, 

should we not mix them together with These , just as we did with those ? 

ap’ ovk GuppiKxeov Kaixauxag , KaGajiep 8K8i; 

Pro: Why not then ? Presumably by being the necessary ones , we must indeed . 

Ti ov 6 ’ ; 6t|jtou08v xag avayKaiag y 8 

Soc: And if indeed then just as we said that it was harmless and beneficial to know all the arts 
63 A Kai Ei ye 6e KaGajtep Xeyopev r|v apXapeg xe Kai ax])8>apov 8JtiGxaG0ai jtaGag xag xexvag 
throughout life , and now then say the same about pleasures , if indeed they are wholly advantageous 
6ia Piou , Kai vuv 5r| xauxa Jtcpi xcov r|6ovcov , eutep cgxi amoi Gupc|)8pov 
and harmless for us to enjoy all pleasures throughout our life , then one must mix them all together . 
xe Kai apXaPeg r|piv r|68G0ai Jtaaag r|6ovag 6ia Piou , GuyKpaxeov Jtaaag . 

[Was it not discovered in the Second Alcibiades that it was indeed not harmless 
to “know” all the arts when the case ofMargites was examined ? jfb] 

Pro: Surely then , how shall we speak about These Selves , and what shall we do ? 

6r| ouv Thug A,8ycDji8V Jtepi xoirccov airccov ; Kai Jtcoc; Jtoicopev ; 

Soc: It is not necessary for us to answer , O Protarchus , whereas The Pleasant and 
O^X XP 1 ! rip-ag biepcoxav , co Llpcoxapxe , 6e xag r|5ovag Kai 
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The Mindful Selves must search out by questioning one another about such matters . 

63B xag c])povr|aeig aircag 6iajxuv0avop8voug aXXr|Xcov Jiepi to xoiovbe . 

Pro : What shall they ask ? (To jtoiov ;) 

The Mindful: O Dear friends , we ask , whether Thou are called Pleasures or any other name at all, 

Q c])iXai , 8ixe upag Jtpooayopeueiv r|6ovag 8ix8 aXXco ovopaxi oxcoouv , 
would Thou not certainly choose to live with all In a Mindful Way than apart from Being Mindful ? 
Xpr| av ovx pcov 6e^aia0e oikbiv pexa Jtaar|g ^poveaecog r| xou c()pov8iv ; 

Soc: I believe there is but one absolutely necessary reply for These to reply to Selves . 

oipai eivai pev avayKaioxaxov Jtpog xauxa xo5’ aircag. 

Pro: What kind should it be ? 

To Jtoiov ; 

The Pleasures: Just as what was said before that “It is not possible for Any Genus to be Desolate 
Ka0ajtep eppr|0r| epjrpoabev Oxi “oirce buvaxov xi yevog eivai xo epr|pov 
Alone and Unalloyed nor is it in any way Profitable ; but it is most certainly the case of All Genera 
povov Kai eiXiKpiveg out’ Jtavu xi co^eXipov : ye pr|v Jtavxcov yevcov 

in comparing One with Another , that We are Led to think it is Best that The Perfect Recognition 
63C ev cxv0’ evog r|youp80a apiaxov xov xcXecog yiyvcoaKeiv 

should Live together in Us of All Other Genera and of Our Own Self as far as each of these is possible 
cruvoiKeiv r|jxiv xo Jtavxa xaXXa xe Kai rpicov auxr|v 8ig 8Kaaxr|v 6uvapiv 
Pro: And we shall declare “You have now answered well indeed.” 

Kai (|>r|aojX8v ”xa vuv 8ipr|Kax8 KaXcog ye.” 

Soc: Correctly so . Now then in turn we might question The Mindful and Intellect with this question ; 

Op0cog . xoivuv jtaXiv (|>aip8v av avcpcoxrixcov xr|v (|)povr|aiv Kai xov vouv pexa xouxo : 
“Which pleasures , if any , does Thou need in the blend ?” Then in turn Intellect and The Mindful 
“ap r|5ov(ov xi Jtpoab8ia08 8vxr| auyKpaaciau xov vouv xe Kai xr|v (|>povr|aiv 
might likely reply by asking , “What Kind of pleasures do you mean ?” 
av lacog (|>ai8v avcpcoxcovTcg , “IIoiov r|6ovcov 

Pro: That is likely . (Eucog .) 

Soc: Then after this our Logos would indeed ask the following . 

63D 6c jiexa tout’ r|pr|X8pog OXoyogy’ (|)T|aoji8v 068 . 

“Along with those True Pleasures , is there still need for the greatest and most intense 
“jtpog 8K8ivaig xaig r|5ovaig , eaxiv ap’exi Jtpoabeia©’ Tag peyiaxag Kai Tag ac|)o6poxaxag 
pleasures to live together with Thyselves ?” 
r|5ovag eivai airvoucoug upiv 

And They may likely reply : “And how can that be , O Socrates , for besides the innumerable hindrances 
(|>ai8v av lacog “Kai Jtcog , co ScoKpaxeg, xe y’ ai jxupia 8pjto6iajiaxa 

they hold for us , perturbing The Souls in which they dwell through maddening pleasures , 

8 XOUOI r|piv , xapaxTouoai Tag i|ruxoi£ ev aig oiKoopev 61 a pavucag r|5ovag, 
and from the very beginning they do not make it possible for Us to be bom , but that for the most part 
xe Kai tt|v apxx|v ook yiyvea0ai r|pag ecoai, X 8 cog xo jtoXu 
those of Our arts that are bom are utterly destroyed , through the careless forgetfulness they engender ? 
63E xa r|pcov X 8 Kva yiyvopeva jtavxajtaai 6iac|)08iJtooaiv , 6 i’ apeXiav Xr|0r|v epjtoiooai; 
Whereas The True and Pure Pleasures which thou mentioned , must be Lawfully considered 
aXX’ aXr|08ig T 8 Kai Ka0apag r| 6 ovag ag cuteg , vopx^e 

as living close to Us , and also Those that follow after Health and Soundness of Mind , and even more 
oiKeiag oxb 6 ov r|piv , Kai xaircaig Jtpog p80 uyieiag Kai xou oax])pov 8 iv, Kai 5r| Kai 
as many that are The Handmaidens of Virtue , that always closely attend after Self in every way , 
ojtooai ojtaboi apexrig ^upjtaar|g auvaKoXou0ouai aircr| jtavxr| 
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just as if She were of a Divine Nature . These blend in . Whereas in the case of the other pleasures , 
KaOajtep 0eou , xaircag piyvu : 6’ xag 

that always follow after mindlessness and all other types of vice , it would certainly be irrational for 
aei exopevag pcx’ ac])poGuvr|g Kai jtoAAti xr|g aXXr\ g KaKiag eir| jtotj aXoyia 
Intellect to have the desire to be mixed up in this , by Seeing that one must attempt to learn 
xoo vco xov PouXopevov piyvuvai 8V xonjxr| , ibovxa oxi Jt8ipaa0ai pa08iv 
What in the world is The Good for one and for all human-beings who intend to be Naturally-Disposed 
64A xi Jtoxe aya0ov ev xe Jtavxi av0pcDJtcD jt8(|)UK8v 

towards The Most Beautiful and The Most Unperturbed Blend or Composition and at some time 
Ka>Jv,iGxr|v Kai aaxaaiaaxoxaxr|v pi^iv Kai Kpaaiv Kai Jtoxe 
Intuitively-Perceive what The Idea of The Good Self Is 
pavxeuxeov xiva ibeav aircr|v 8ivai 

Accordingly then , shall we not say that these replies are Mindful and Resourceful , that Intellect 
Ap’ ovx c|>r|aopev xauxa ajtoKpivaa0ai 8pc])povcDg Kai exovxcug xov vouv 
Himself has now made in behalf of Self and Memory and Right Opinion ? 
eaircov xa vuv pr|08vxa imep xe aircou Kai pvr|pr|g Kai op0r|g 6o^r|g ? 

Pro: Yes , entirely so . (Ilavxajtaai pev ouv.) 

Soc: But certainly the following is also necessary , and without which not even One Being 
AXXa pr|v xobe Kai avayraiov , Kai ouk aAAcug ou6’ ye 0 iv ev 
could ever come into existence . 

av Jtoxe yevoixo . 

Pro: What is it ? (To Jtoiov ;) 

Soc: That in which there exists no Admixture of Truth , could never come to be nor could ever exist. 
64B xodxo Qi 8ir| pr| pi^opev aXr|08iav , av ouk jtoxe aXx|0CDg yiyvoixo ou6 av yevopevov . 
Pro: How could it ? (IIcDg yap av ;) 

Soc: 40 Not in any way ! But if any Part in This Blending-Together still stands in need , 

Oubapcog . aKk’ 8i xivog xr| xairn] GuyKpaaei cxi Jipoabei , 
then thou and Philebos must say so ! Since as far as I am concerned The Logos is now Complete ; 

cru xe Kai OiAr|Pog Axyexe . yap pev epoi o Xoyog vuv aji8ipyaa0ai, 

for It has come to Light , just as if it were A Certain Incorporeal Kosmic Order 
yap c|>aiv8xai Ka0aji8pei xig aacupaxog Koapog 

which Nobly Rules an Ensouled Body . 

KaXcog ap^cov epiploon acopaxog . 

Pro: Now then , O Socrates , say that it also appears to me in this way . 

xoivtjv , cd ScDKpaxcg , Axyc Kai 6e6ox0cxi epoi otjxcd . 

Soc: Take notice then , if we say that we are now already standing at The Portals of The House 
64C Ap’ oirv , c|>aip8v Kai virv r|6r| 8c|>8axavai 8Jti pev xoig xpobupoig xr|g oiKr|G8CDg 
of The Good , would we likely be speaking Correctly in A Certain Way of such matters . 
xotj ayabou av iGcug Axyovxeg op0cug xiva xpoxov xou xoioircou . 

Pro: It appears to me that we would indeed . 

60 K 81 Epoi youv. 

Soc: Surely then what Member in This Blend would appear to us to be Most Precious 
6r|xa Ti ev xr| ^uppi^ei av bo^ciev rjpiv rival xipicuxaxov 

andAt-Once The Special Cause of why such a Disposition of Parts becomes Beloved/Dear 
Kai apa paAxax’ aixiov xr|v xoiauxr|v 5ia0eaiv yeyovevai xpoGcpiX?] 

to All ? For having Seen This , we will examine whether Self will conjoin with Pleasure or 
xou jtaGi; yap ibovxeg xouxo 8JtiGK8ipop80a 8i0’ ^uv8axr|K8v r|5ovr| eixe 
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with Intellect ; by being more naturally akin and by being more naturally at home in every way . 

xco vco jtpooc|)ueaTepov Kai oiKeioxepov ev too xavxi. 

Pro: Correctly so ; for this is most profitable to us in making our choice . 

64D Op0cog : yap xouxo eaxi aup^opcoxaxov r|piv 8ig xr|v Kpiaiv . 

Soc: And it is also most certainly not difficult at all to See The Cause through which it becomes 
Kai Kai ye pr|v ov ^upjtaarig ibeiv xr|v aixiav Si’ r|v yiyvexai 

anything whatsoever whether entirely Precious or absolutely in no way at all Precious . 

r|xioouv r| jtavxog a^ia r\ xo jtapajtav ouSevog 

Pro: In what way do you mean this ? (IIcDg Xeyeig;) 

Soc: Surely there is not one human-being that is ignorant of this . 

jtou OuSeig avGpcojtcov ayvoiei xouxo; 

Pro: Of what ? 

To Jtoiov ; 

Soc: That any blending whatsoever and any nature whatsoever , that does not happen to have 
Oxi ouyKpaaig r|xiaouv Kai (jxuaecog ojudoouv [ir\ xuxouaa 

Measure and Symmetry must necessarily ruin its ingredients , but it must first ruin All of self . 
pexpou Kai xr|g cruppexpou avayKr|g ajioAXuai xa Kspavvupeva xe Kai Jtpcoxov Jtaaa auxr|v 
For it is truly no blend , but an intemperate storm-tossed mass , and is truly the very same condition 
64E yap aX,r|0(Dg ouSe Kpacag , aAAaxig aKpaxog aupjte(|)opr|jX8vr| ; ovxcog r| xoiaim] 
which befalls every single one of its ingredients that are carried along with self . 

yiyvexai eKaoxoxe xoig K8Kxr||i8voig ^upx^opa . 

[Like the storm-debris-filled , flooded mountain rivers , described by Homer which Plato alluded to . jfb] 
Pro: Most true . (AAr|0eoxaxa). 

Soc: Now then , for us , The Power of The Good has taken Refuge in The Nature of The Beautiful . 

Nuv 5r| r|piv r| 5uvapig xou ayaGou Kaxajre^euyev eig xr|v c|>uaiv xou Kataxu 
For it is Clear beyond a doubt that Measure and Symmetry Coincide in every way , in order to be 
yap 6 t|jtou pexpioxrig Kai auppexpia ^up(3aiv8i Jtavxaxou yiyveaGai 

Beautiful and Excellent/Virtuous . 
raAAog Kai ap8xr| 

Pro: Entirely so . (Elavu pev oirv.) 

Soc: And we certainly said that The Truth was indeed Blended-together in the Blend with Selves . 

Kai pr|v 8(|>ajX8v aXx|08iav ye pxpixGon ev xr| Kpaaei aircoig. 

Pro: Most certainly indeed . 

(Ilavu ye.) 

Soc: Is it not the case then , that if we are not able to hunt down The Good with One Idea , 

65A Oukouv 8 i [ir\ SirvapeGa Gripeuaai xo aya0ov pia idea , 

then let us catch it with Three : Beauty and Symmetry and Truth , 

Xapovxeg ovv xpiai, KaAAei Kai ^uppexpia Kai aXx|08ia , 
and let us say that we would most Properly regard This Triad , considered as One , as The Cause , and 
Axycopev av opGoxax’ xoirco oiov cog ev aixiaaaipeG’ 

it is through The Presence/Being of such as These in The Blend , that This Self has Come to Be . 

8ia ov xcov xoiauxr|v ev xr| auppi^8i, cog xouxo auxr|v yeyovevai. 

Pro: Most Properly so . 

|i8v OpGoxapa. ouv . 



Beauty Symmetry 

Soc: 41 Now then , O Protarchus , anyone of us would already be a sufficient judge 

xoivuv , (o npoxapxe , oaxiaouv r|piv av Hbr| yevoix’ imvog Kpixr|g 
to decide between Pleasure and Mindfulness . Which of the two , is More Naturally Akin 
65B jtepi r|bovr|g xe mi c])povr|GecDg , ojioxepov eaxi ^uyyeveaxepov 
to Nobility and which is More Precious among human-beings and The Gods . 
xov apiaxou xe mi xipicoxepov ev avGpcojtoig xe mi Geoig . 

Pro: On the one hand that is Clear , but nevertheless it is Better to go completely through The Logos . 

pev ovv Ar|A,ov 5’ opcog PeAxiov ejie^eXGeiv xco Xoyco. 

Soc: Now then , let us choose from The Three individually in relation to Pleasure and Intellect . 

xoivuv Kpivcopev xcov xpicov Ka0 ev Jtpog xr|v r|bovr|v Kai xov vouv . 

For it is necessary to See , to which of One Selves we must assign Each , by being more akin . 
yap bei ibeiv , Jtoxepco airccov ajiovepoupev emaxov cog paAAov ^uyyeveg . 

Pro: Are you talking about Beauty and Truth and Moderation ? 

Xeyeig Jtepi KaAAoug Kai aAx|0eiag mi pexpioxr|xog ; 

Soc: Yes . Let us indeed then first take Truth , O Protarchus , and grasping Self , Look into The Three ; 

Nai. ye be Jtpcoxov Xa(3ou aA,r|0eiag, co npoxapxe , Kai XaPopevog , pXeipag eig xpia , 
Intellect and Truth and Pleasure , taking plenty of time to answer Thyself, whether 
65Cvouvmi aAx|0eiav Kai r|bovr|v , ejtiGxcov jtoAxw xP ovov ocjtoKpivai aauxco , Jtoxepov 
Pleasure or Intellect is more naturally akin to Truth . 

r|bovr| T| voug ^uyyeveaxepov aAr|0eia . 

Pro: Why must I take any time ? For I think , the Difference is great ! For on the one hand , 

Ti bei be xP ovcyu ; Y a P oipai, biac])epexov jtoXu . yap pev 
Pleasure is altogether the greatest imposter , and thus , as The Logos says , 

T|bovT| ajtavxcov aXa^oviaxaxov, Kai be cog Xoyog , 
in the pleasures concerned with aphrodisiacs , which are surely reputed to be the greatest, 
ev xaig r|bovaig Jtepi xag xac|>pobiaia , ai br| boKouoiv eivai peyiaxai, 
even perjury is excused by the acknowledgement of the gods , just as if the pleasures were children 
mixo exiopKeiv eiAxi^e auyyvcopriv Jtapa 0ecov , mGajtep cog xcov r|bovcov Jtaibcov 
devoid of mind who do not possess the smallest amount of sense . While on the other hand , Intellect 
oube vouv KBKxripevcov xov oAxyioxov : be voug 

is either The Same as Truth or of All Beings , The Most Like The Truth and The Most True . 

65D 8oxiv r|xoi xaircov Kai aAr|0eia r\ jtavxcov opoioxaxov xe Kai aAr|0eaxaxov . 

Soc: Is it not the case then , that the next one after this , that thou must consider in the same way , 
Oukouv xo pexa xouxo GKetpai coaairtcog 

is whether Pleasure possesses more of Moderation than Mindfulness or whether 
jtoxepov r|bovr| K8KXT|xai jtXeico xr|v pexpioxr|xa c|>povr|a8cog r\ 

Mindfulness possesses more of Moderation than Pleasure . 

c|)povr|Gig r|bovr|g . 

Pro: This One is indeed also easy to consider , that has been put forward for consideration . 

xauxr|v ye Kai EuaKejtxov jtpoPepX,r|Kag GKeipiv. 

For on the one hand , I think that not any of the beings in nature could be found more immoderate 
yap pev oipai oubevxiva xcov ovxcov jtecjxuKog av eupeiv apexpcoxepov 

than pleasure and her excessive joys , but on the other hand , no one could ever discover anything 
r|bovr|g Kai Jtepixocpeiag , be oub’ ev av Jtoxe 
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more Full of Measure than Intellect and Knowledge . 

eppexpcoxepov von Kai 8Jiiaxr|pr|g . 

Soc: Well said . But nevertheless , still tell us about The Third One . Does Intellect Partake 
65E KaAcog 8ipr|Kag . 6’ opcog exi Aeyc xo xpixov . voug p8X8iAr|c])8 

of more Beauty than The Genus of Pleasure , so that for us , Intellect is more Beautiful 
jtAeiov KaAAoug r| xo yevog xr|g r|bovr|g , coaxe r|piv vouv eivai KaAAico 
than Pleasure or is the opposite the case ? 
r|6ovr|g r| xouvavxiov ; 

Pro: But how could the opposite be the case for Mindfulness and Intellect ,0 Socrates , 

AAA’ ovv (])povr|Giv rai vouv , co ZcoKpaxeg , 

since no one whatsoever , neither awake nor asleep , ever Saw nor Envisioned , nor ever 
oubeig jtcojtoxe ou0’ imap oirc’ ovap onxs eibev oirce 8Jt8vor|G8v , oubapr| 
in any way , either Saw becoming , nor being , nor will They ever be , ugly/foul/deformed/defective . 
oubapcog onxe yiyvopevov owe ovxa onxe eaopevov aioxpov 

Soc: Rightly so . (OpBcog.) 

Pro: But Pleasures on the other hand , and virtually all the greatest ones indeed , whenever we see 
Hbovag be Kai oyybov xag p83yioxag ye , oxav Jtou ibcopev 

anyone at all enjoying them , or observe their ridiculous aspect or the absolute ugliness that 
66 A ovxiouv xoruxa , r| opcovxeg auxaig xo yeAoiov ex’ r\ xa Jtavxcov aioxiaxov 
accompanies selves , we feel ashamed and remove them from sight and we cover them up as much as 
ejtopevov ocuxoi xe aic>xuvop80a Kai a(|>avi^ovx8g Kpujtxopev paAiaxa 

possible , giving all such things to the dark of Night, since selves need not see the Light of Day . 

oxi , Sibovxeg Jtavxa xa xowxuxa vukxi , cog auxa 6eov ov opav cjxog . 

Soc: Surely then thou shall proclaim to everyone , O Protarchus , by means of sending messengers 
6 r| c|)r|a8ig IIavxr| , co Ilpoxapxe, jtepjtcov ayyeAcov 

and by declaring to those present, that Pleasure does not take first place nor in turn second place , 
Kai c|>pa^cov Jtapouai , cog r|6ovr| eaxi ouk Kxr|pa Jtpcoxov oub’ an beuxepov 
but on the one hand , The Eternal Nature has chosen that First Place in A Certain Way , belongs 
aAAa pev xr|v aibiov c]xuaiv r|pr|G0ai Jtpcoxov Jtr| jtepi 

to Measure and That which is Within Measure and In The Right Time and Place , 
pexpov Kai xo pexpiov Kai Kaipiov 

and All Such Aspects that must be Esteemed to be Like These . 

Kai Jtavxa ojtoaa XP 1 ! vopi^eiv xoiairca . 

Pro: To me at least, this has come to Light from what has now been said . 

youv Oaivexai 8 K xcov vuv Aeyopevcov. 

Soc: Certainly in turn , Second Place , belongs to The Symmetrical and The Beautiful , 

66 B pr|v an Aeircepov Jtepi xo ouppexpov Kai KaAov 

and to The Perfect and Sufficient and to all such Aspects that belong to This Genus . 

Kai xoxeAeov Kai ucavov Kai Jtav0’ ojtoaa eaxiv xauxr|g xr|g yeveag . 

Pro: Yes indeed , so it is Reasonable . 
youv Eouce . 

Soc: Now then , if thou were to Place Intellect and Mindfulness Third , 
xoivirv xi08ig To vouv Kai c|)povr|Giv xpixov 

thou will not go astray in any way much from The Truth , as I prophesy . 
av ovk jtape^eABoig xi peya xr|g aAr|08iag , cog epr| r| pavxeia . 

Pro: That is equally Reasonable (Iocog.). 

Soc: Take notice then , will we not give The Fourth Place to those Aspects which belong 
Ap’ ouv ov eBepev xexapxa xr|g a 
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to The Soul of Self , The Knowledges and Arts and also those called Right Opinions . These are 
66C i|ruxx|g airnig , ejuaxripag xb Kai xsxvag Kai XBX0£ioag op0ag &oJ;ag , xairr’ sivai 
fourth after the first three , if indeed they are indeed more akin to The Good than Pleasure ? 

Ta xexapxa Jtpog xoig xpiai, eutep eaxi ye paXXov ^uyyevr| xou aya0ou xr|g r|6ovr|g ; 

Pro: That would quickly take place . 
av Tax• 

Soc: Now then , will we give The Fifth Place to those Pleasures which were set apart 
xoivuv e0epev nspjtag r|6ovag a g opioapBvoi 

as painless , having defined them as being Pure of The Soul of Self , 
aXimoug, BJtovopaaavxBg Ka0apagxr|g i|ruxx|g airtrig, 
which accompany Knowledge , but also Her Perceptions ? 

ejtopBvag BJtiaxr|paig, 6 b xag aia0r|aBaiv ; 

Pro: That is equally true . 

Iocog. 

Soc: “But in the sixth generation” says Orpheus “end the well-ordered song . ” . 

“6 by Ekxt| yBvsa,” (|)r|aiv Opc])8ug , “jtauoaxB Koopov aoi6r|g : ” 

It can also be ventured that our Logos has come to an end at the choice for Sixth Place . 

Kai kiv&uvbubi ripsxepog o Xoyog Bivai Kaxajtsjtaupsvog axap Kpioei by bkxt| . 

Surely then , along with these choices , nothing remains for us except to give the speeches 
66D 6r| psxa xau0 , ou6ev Xoijtov r|piv jtXt|v axobouvai xoig sipr|p8voig 

a Crown as it were . 

KB(|>aXr|Y coajtBp . 

Pro: Yes , we must do so . 
xpr| Oukouv. 

Soc: 42 Come along then , let us call for the third time upon The Same Logos , 

I0i 6r| , BJtB^BX0copBY xo xpixov xov auxov Xoyov 
as our Witness before Zeus The Savior . As premised at the beginning of the dialogue 
6iapapxupa0psvoi xco acoxripi . Thus binding beginning to end 

Pro: What Logos then ? .-_ 

Iloiov 5r| ; ' 

Soc: Philebos declared pleasure to be the good , for us in all respects and entirely . 

OiXr|(3og bxi0bxo r|6ovr|v Bivai xaya0ov , r|piv Jtaaav Kai jtavxBXr| . 

Pro: As one would expect, O Socrates , when thou said the third time just now , you meant that 
cog BoiKag , co ScoKpaxsg, sXsysg To xpixov apxicog 
we must again take up The Logos from the beginning . 

6biy BJtavaXa(3Biv xov Xoyov b^ apxr|g • 

Soc: Yes , but let us indeed hear what follows after this . For even now just as I was Looking over 
66E Nai 6 b aKoucopsv ys xo psxa xoirco . yap 6r| yuy ajtsp Byco Kaxi5cov 
the discussion in detail -and being unable to endure the logos not only of Philebus but also 

5isXr|Xu0a Kai 6uaxepocvag xov Xoyov ov povov OiXr|(3ou aXXa Kai 

of others of an altogether innumerable multitude- I said that Intellect is indeed by far 

aXXcov xoXXaKig pupicov bijtov cog voug bit| yB paKpco 

More Noble and More Better for The Life of human-beings , than pleasure . 

(3bXxiov xb Kai apsivov xco (3ico xcov av0pcojtcov r|6ovr|g . 

Pro: It happened in this way . (Hv xairta.) 

Soc: But suspecting that there were also many other options indeed , I proposed that if anything 
6 b Yjtojtxsucov Bivai Kai jtoXXa aXXa yB bijtov cog bi xi 

should be brought to Light that is Nobler than both of these , I would support Intellect in the struggle 
c|>avBir| PeXxiov apc]>oiv xouxoiv , imep vco ^uv6iapaxoipr|v 
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against pleasure for Second Place but that pleasure would also fall short of Second Place . 
jtpog r|5ovr|v xcov beircepeicov , 6 e r|5ovr| Kai GX 8 pr|Goixo beircepeicov . 

Pro: For thou also said this . 

67A yap Eixeg ouv . 

Soc: And after this it was brought to Light altogether most sufficiently indeed that neither of 
Kai pexaxairca 8 (|)avr| jtavxcov ucavcoxaxa ye oubexepov 

these two was sufficient. 
xoircoiv iKavov. 

Pro: Most True .(A>a]08Gxaxa.) 

Soc: Is it not absolutely the case that in That Logos both Intellect and pleasure 
Oukouv jtavxajtaaiv ev xouxco xco A,oyco exepov voug Kai r|5ovr| 
were indeed alternately taken-up , and consequently did not measure up to The Good 
ye ajtr|XXaKxo[aXXaaaco] xoi [ir\ xayaBov 

since neither of selves was Self , by being devoid of Self-Sufficiency and of The Power 
Kai pr| 6 ’ auxoiv eivai airco , axepopevoiv auxapKeiag Kaixr|g buvapecog 
of Sufficiency and Perfection ? 
xou ucavou Kai xeXeov ; 

Pro: Most True . (OpGoxaxa) . 

Soc: But indeed when another Third Contender more powerful than either one of these was brought 
6 e ye aXkov xpixou Kpeixxovog eKaxepou xoircoiv 

to Light , truly at that time in turn , Intellect was Revealed to be immeasurably more closely At-home 
Oavevxog, y’ vuv an vouc; Jt 8 (|)avxai jxupico oiKeioxepov 

and More Naturally Akin to The Idea of The Victor . <By Virtue of Soundness-Wholesomeness> 

Kai jrpoG(]yu 8 GX 8 pov xx| idea XOV VIKCOVXOg . 

Pro: How could it not be the case ? 

Ilcog yap on; 

Soc: Is it not the case then , that in accordance to the Decision which The Logos has now 
Oukouv Kaxa xr|v KpiGiv r|v o A,oyog vuv 

brought to Light , The Power of Pleasure would be The Fifth . 

ajt 8 (|)r|vaxo , r\ 5uvapi 5 xr|g r|5ovr|g av yiyvoix’ jtepjtxov . 

Pro: That is likely . (E 01 K 8 V.) 

Soc: But indeed not The First , not even if all the oxen and horses and all the beasts 
67B 6 e ye ou5’ npcoxov , Jtavxeg 01 (3o8g xe Kai utjtoi Kai xa'KXa 0r|pia 
altogether in their pursuit of enjoyment would say so : The many , trusting in them , just as 
^upjtavxa xco 6 icoK 8 iv xo x a P 8LV av <|>coai: 01 xoKkoi , Jtiaxeuovxeg oig , coGJtep 
diviners in birds , choose the pleasures for their life as being by far the best - and 
pavxei 5 opviGiv , KpivouGi xag r| 6 ovag 8 ig r|piv xo ^r|v eivai ev Kpaxiaxag - Kai 
they imagine - that the lusts of the beasts are more authoritative witnesses , than each of the 
oiovxa-xoug epcoxag 0r|picov rival paAAov Kupioug papxupag r\ 8 Kaaxox 8 xoug 
Divine Inspirations of Logos in The Philosophic Muse . 

XCOV |X 8 |iaVX 8 U|X 8 VCOV Xoycov 8 V cj)lA,OaOC])CO jXOUGT] . 

Pro: We declare , O Socrates , that what thou has presently said , is in every way most True . 

c|>ap 8 v , co ScoKpaxeg , goi vuv r| 6 r| 8ipr|G0ai , ajtavxeg A>a]08axaxa . 

Soc: Is it not the case then , that thou must also let me go ? 

Oukouv Kai 8 ji 8 ac|)iex 8 ; 

Pro: There is yet a little left, O Socrates , for surely I presume thou will not give up 
8 x 1 SpiKpov xo X-outov , co ScoKpaxeg , y a P Y 8 6r|jtou ov ov ajtepeig 
before us ; so will thou let me remind thee of that which remains . 

Jtpoxepog T|[XCOV , 68 UJCOjXVT]GCO G8 Xa X-8UtOjl8Va . . . 
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